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Die Cehre Bef von Sem lesten Dingen. 
(Nach den Synoptifern.) 
Von Prof. W. Baur. 

Dak Sejus, der Stifter des Chriftentums, am Ende der Tage 
bom Himmel twiederfommen und die Weltiwiedergeburt oder YWelt- 
verflarung 3um WbjehlupZ bringen merde, ijt alte ehre der Chri- 
ftenbeit: ein wunderbarer Wiusdruck der chriftlicen Hoffnung und 
ein grokartiger Berweis fitr den Optimi8mus unfer$ Glaubens. Die 
Symbole zeugen von diejer Lehre; die Dichter bejingen fie; die 
Lehrer entwiceln fie; die PBrediger legen fie dem Volf ans Hers 
jeit Sabrhunderten jon. Wobher ftammt denn die Wunderfunde? 
Xn der GSauptiadke aus drei Schriften de8 erjten chrijtliden Sabhr- 
hundert8, dte mir Langjt als die jynoptijden gu begetdjnen ge- 
wobnt find. 

Wenn nun dteje Schriften fo lauten, daR der Lefer auf die 
Meinung fommen mu, Sejus fei der Urheber dicjer auferordent- 
Lichen Lehre getwejen, jo fragt eS fic): find fie gejchichtlich guver- 
lajfig? Gie ftimmen namlic) nicht in allen Stitcfen itberein und 
enthalten mance M%usjagen, die der Crflarung grofe Schmierig- 
feiten bereiten. Sn andern Stiicfen ijt die Uebereinjtimmung jo 
gro, da} man gu der Annahme gegwungen wird: entweder hat 
hier der eine den andern beniigt, oder die Ergahhingen und Wus- 
jpriidje gehen auf etne oder mebrere gemeinjame Ouellen guriic. 
Um hier nicht gu ausfithrlich 3u werden und Eulen nach then gi 
tragen, modjte id) furg nur auf das Yolgende aufmerfjam machen. 

Wahrend nod Quelicer (1901) das Markusevangelium nach 
dem Sabre 70 anjegt, jo labt e3 Streeter (1925) bereits im Sabre 
60 gefcjrieben jein. Siir Matthaus und Lufas fommt der englijde 
Gelehrte auf die Sabre 85 und 80; fithrt aber betde auf Ouellen 
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guritc, von denen eine (,,0” oder die Medenquelle) nod) um 3ebrr 
Nabhre hinter Marfus Hinaufreicdht. Da fiir unfern Brwed die Reden. 
Sefu inbetracht fommen, fo ijt dieje Beftitellung von groker Be- 
deutung. 

Manche Musipriice Sefu, bejonders$ auch Gleichnijfe und Gleid)- 
ni8reden, find tuohl unmittelbar aus der mitndlicen Tradition in 
unjre Evangelien gefommen und mogen, tie iibrigen$ aud) mandes. 
aus fehriftliden Quellen Gtammende, weit guriicfreicen, jo dak 
3. B. Suelicher fagt: ,So parador eS flingt, die Gejdhichte der jynop- 
tifehen Tradition reidt hinauf bis in die Zeiten deS Lebens Nefu.“ 
Derfelbe fpricht ach die Ueberzeugung aus, daf, jo bieleS an der 
fynopti{chen Tradition im eingelnen unficher fet modge, das Brld 
bon dem Trager de8 Evangeliums im Gangen ein treues jet. 

Was hier bon dem Brediger gejagt ijt, das gilt auch von jeinen. 
Worten. Man wird manchmal nicht mit wifjenjchajtlicher Beltimmt- 
Heit jagen fonnen: Genau fo hat Yefus gejprocen; aber man wird 
fic Hitten miijjen, einfad) daS 3u ftreichen, mwas nicht nach unjerm 
Gefchmact ift; man wird auf der Sut fein mitijen, daB man nicht 
dogmatijch-gefarbte Meinungen iunjrer Beit (negativer oder pofiti- 
ver Richtung) in den Tert hineintragt. Bum Beijpiel: Wenn in 
der Bergpredigt von dem Hollijchen Beuer die Rede ijt, oder wenn 
Sejus bei einer andern Gelegenbeit die Worte in den Wund gelegt 
werden: ,,Qlirdtet euch vielmehr ver dem, der Leth und Geele ver- 
derben mag in die Holle,” fo darf man nicht (aus Whneigung gegen 
die Annabhine einer Holle) den Schlup 3iehen: ,Die Worte Yefu find 
nicjt jofort ftenograpbiert worden, alfo hat er davon nicht gefpro- 
Gen, fondern man hat ibm da8 erjt bintennach untergefdoben.” 
Dieje Worte find wabhricheinlich der Nedenquelle entnommen, aud 
Marfus lapt Sefum vow dem etwigen Feuer jpreden, da thr Wurne 
nidt jtirbt und ihr Geuer nicht verlijedht,” und nach Qufas jprady 
er bon Gott als dem, der Macht hat ,,3u werfen in die Holle.” 
Bei allen drei Synoptifern jteht das jchiwieriqe Wort: ,,€tlide fte- 
Hen bie, die werden den. Tod nicht fchmecfen, bis dafsy fie des Mten- 
fen Sohn formen feben in feinem Reich.” Wir werden e8 ftehen 
laffen mitffen, einerlet was unfre borgefakten Meinungen find. 

Kurz, toir gehen von der Vorausfegung aus, dak e§ moglicy 
it, ein im Gargen treues Bild von dem gu entiwerfen, was. Sejus 
fetnen greunden und WXnbhangern fagen wollte. Cr hat aud von 
dem gejproden, tas twir als die Lekten Dinge bezetdynen, und das 
ijt der Grund, warum es eine chriftlice Eschatologie gibt, Sie 
gehort gum Gangen der evangeltjhen Lehre, wird haufig iiberjdatt 
und vergerrt, vielfacd) aber auch ires eigentliden Gebhaltes beraubt 
oder mindeften$ als etwas gang Unficheres behandelt und darum 
bernachlajfiat. Gehen twir 3u, was Sejus nad der Ueberlieferiung 
der Synoptifer uns itber dte Lekten Dinge mitgeteilt hat. 
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1. Berftrente Ausfpritde. 

Dak Vejus an einen Himmel, an ein Senfeits, an etme Ueber- 
welt geglaubt hat und demgemafs lebrte, ijt ohne tweiteres flar. So 
fider er twar, dafX das Reich de8 Himmels mit ihm herbeigefommen 
fet, ebenjo ficer war er davon itbergzeugt, dag e8 in der Zufunft 
eine BVelohnung fiir die gabe, die um feinet- und de8 Simmelreides. 
willen Sdhmad und Verfolgung ausftehen miigten: ,Euer Lobn 
ijt groB im Himmel.” Das fommt alfo nod; dagegen: ,,yreuet 
eud), da eure Yamen im Himmel gefdrieben find’; da ift eine 
gegentoartige Breude. Diejer HiniveisS findet fich bet Vufas alfein; 
das Wort bom Hhinmmlijchen Lobhn teilt er mit Matthaus. Markus 
fennt dagegen daS Wort: ,Wer fic aber mein und meiner Worte 
famet . . . , deS wird fich auch deS Mtenjden Gobhn fchamen, 
wenn er fommen iwird in der Herrlichfeit jeines Vaters ufw.” Warch 
Lufas bringt dtejeS Wort einfeblieblich jeines eSchatologijden MXus- 
blickeS. Cr berichtet aber an andrer Stelle den WXusfpruch: Wer 
mid) verleugnet bor den Mtenjechen, der wird verleugnet werden vor 
den Engeln Gottes,” und Matthaus: ,Wer ..., den will ich auch 
berleugnen vor meinem bimmlijchen Vater.” C8 ijt modglich, dap 
diefe beiden Saffungen fic) aus dem Ntarfuswort entiwicfelt haben; 
diefeS felbjt ijt dann da8 urjpriinglide. 

Neben dem Lohn gibt e$ alfo auch eine Straje: wie e8 einen 
Himmel gibt, jo auch eine Holle, Die Bergpredigt redet von dem 
geuer der Gehenna, defjen der Lafterer de3 Bruders fich jchuldig 
made; Wtarfus hat die Bergpredigt nicht, berictet aber den WarS- 
fprud, e& fet bejjer verfritppelt ins Beben eingugehen, alS mit aiet 
Sanden in die Gehenna gu fahren ujw. Lufas bringt da8 Wort 
pon dem, der 3u fitrdten ijt, weil er auc) Mtacht hat, in die Gehenna 
3u mwerfen; abniich fejen tir eS bet Mtatthaus, allerdings im einer 
WAnfpracdhe an die Viinger; Lufas lapt die Worte im Beifein emer 
grogen VolfSmenge gefprocjen jein. Der Nontert ijt beidemale der- 
jelbe; e8 ijt alfo eine und diefelbe Rede; WMtatthaus wird fie wohl 
an der rechten Stelle haben. 

Sn der Bergpredigt Horen wir von dem Weg, der gur Ver- 
dammnis fithrt, und in der Wehe-Rede an Pbharijaer und Sdhrift- 
gelehrte fteht da8 ftarfe Wort: , Shr Sdlangen, hr Otterngesiidte, 
wie wollt ihr dem Gericht der Holle entfliehen?” Wehnlich hatte 
fdjon NXobanneS der Taufer geredet; beide Prediger fornen woh! 
pon derjelben Gache mit abnilicen Worten geredet haben. Nejus 
perfiindet auc) allgemein: ,,Wiele werden fommen . . . und mit 
Abraham uj. im Himmelreich fiken; aber die Kinder des Reides 
werden ausgejtoRen im die Finjternts Hinaus; da mird jen Seulen 
und 3abneflappen.” Matthaus und Lufas bieten uns diejes Wort 
in verfchiedenen Rahmen; day eS aus dem Pande Sef fant, wird 
dadurd) nicht unficher. Es gibt eine Sdheidung, eS gibt cin Gerict 
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jon im BVerlauf der Gefchichte, aber arch ein jolches, da8 Sejus 
mit jeiner Wiederfunft, der Warferjtehung und dem Weltende in 
Verbindung brinat. 

Wile dret Gynoptifer bringen die Wnfiindigung der Parujie in 
Verbindung mit dem Wort: ,Was hiilfe es den Mtenfchen, fo er die 
ganze Welt gewsnne ufiw.” WMtatthaus, der in diefem Zujammen- 
hang den Spruch: ,,Wer fich met und meiner Worte jchamt ufiw.” 
nicht hat, jebt dafiitr: ,M{Sdann wird er einem jeglicjen vergelten 
nach feinen Werfen.” Was der urfpriinglide Wortlaut war, wird 
wohl nicht beftimmt werden fonnen. Der Gedanfe ijt aber da: 
Sejus fommt wieder und dann fommt die Vergeltung. Sn einem 
ernjten Wugenblicf feines Lebens bezeugt er eS, im Gericht feines 
Volfes: Von mut an wirds gefcehen, dah ihr jehen mwerdet des 
Menjehen Gobhn fiken zur Mechten der Rraft und fonmmen in den 
Wolfen de Himmels.” So nach Matthaus und beinahe mit den- 
felben Worten nach Marfus; Lufas redet nur bon dem Siken zur 
Mechten der Kraft und bringt die Worte vor der Brage, ob er Chri- 
jtus fet. 

Zum Gondergut de8 Matthaus gehort das Gleichni$ von den 
3ehn Sungfrauen, ebenjo da8 ergreifende Gemdlde von dem jiing- 
jten Gericht. Sm erjten finden wir den Zug von dem ploglicen 
RKommen de3 Brautigams um Wtitternacht; im gweiten wird das 
Gericht mit der Wiederfunft de8 Mtenjchenjohnes cingelettet. Warum 
jich die andern dieje prachtigen Stiicfe entgehen lieken, wird man 
wohl nicht jagen fonnen; an und fitr fich jpricht nichts gegen ibre 
Echtheit. Sefus war ein Wreijter in der Gleichnisrede, und was dte 
beiden Wbjchnitte an Lehre und Ytahming enthalten, ftimmt 31 feinen 
jonftigen Neden. Dafy de8 Menfwen Gobhn als der Miniq de8 Ge- 
richtes dargeftellt ijt, pakt 3u dem Sigen auf dem Stubl fener Serr- 
Tichfeit, Ob und in rotefern eine joldje Darftellung gur Perjon Nef 
und jeinem Verhaltnis 3u Gott pabt ijt eine Frage, die im Nahmen 
diejeS Wrtifels nicht behandelt werden fann. 

Ob das Gleichnis von den Sentnern wwirflich gu den e$cdato- 
logijchen Stitcfen gu rechnen ijt, fann man besweifeln, da Lukas ein 
gang abniliches hat, in dem der e8chatologifdhe Sug: ,Den unnitken 
Nnecht werft im die Binfternis hinaus uf.” feblt. Matthaus hat 
dieje Wendung, und das Gleichnis jteht mitten gwifden dem von 
den 3ehn Sungfrauen und dem von dem jiingften Gericht. 

Muf dte rage, wann die Parufie eintreten werde, gibt Fejus 
die Wntwort, dak deS Menjden Gobhn fommen werde zur Stunde, 
da man eS nicht meine. So nach Lufas; in der eigentliden Parufie- 
rede findet fic diejer Gedanfe bei allen drei Synoptifern, Dariiber 
jpater. Sejus verlangt fretlich, dak man die Beichen der Beit be- 
achten jolle, und fagt gar in der Musjende-Mede, die un Matthans 
iiberltefert: , Shr iwerdet mit den Stadten Sfrael3 nidt 31 Ende 
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fommen, bis de8 Nenjcdyen Sohn font.” Darauf werden wir 
aud) nod) gu reden fommen; ebenjo auf die Ausjage: ,,€8 ftehen 
etliche Hie, die nicht fcymecten werden den Tod, bis dak fie des 
Menfchen Sohn fommen jehen in feinem Meth.” Hier nur nod 
diefes: Wabhrend Sefus nach) Matthaus an diefer Stelle ausdritet- 
Tic) bon feiner Wiederfunft jpricht, hatte er nad) Marfus und Lukas 
allgemetn bom Reid) Gottes und dejfen Mommen geredet. Das be- 
darf nod) einer weiteren Bejprechung. Wenden wir uns jest der 
Maferftehung au. 

wejus jpricdt nicht nur vom ewigen Seben in der 3ufiinftigen 
Welt (am fommenden Xeon) und von den ewigen Hittten, fondern 
er fennt auch eine Wuferftehung der Toten und fithrt dtefes Wiffen 
auf jeneS befannte Wort im Wten Teftament guritc: Sch bin der 
Gott Mbrahains ufiw.,“ indem er hingufiigt, Gott fet nicht ei Gott 
der Toten, jondern der Vebendigen. Diefen Wbfchnitt, der wie etn 
gejehliffener Diamant fein Licht nach allen Richtungen hin jfpielen 
lapt, baben alle drei Synoptifer. Vorausgefekt ijt die %Xiuferjtehung 
in der Darjtellung des jitng{ten Gerichtes: ,lUnd werden vor thin 
alle Yolfer berfammelt werden”; ebenjo, wenn Sejus 3u feiner 
Ssiingern fagt: ,,.3c) werde bon nun an nicht mehr von diefem Ge- 
wachs des Weinjtocks trinfen bis an den Zag, da ich e8 new trinfer 
twerde mit euc) in meineS VaterS Reich.” Webnlich jo auch bei 
Marfus und Lufas. Wan fonnte bet diefer Betonung der YWXuf- 
erjtehung, joie deS EjjenS und Trinfens (Lufas lapt Sefum nicht 
nur bom 3ufiinftigen Trinfen de8 Weines, jondern auch bom Ejjen 
deS Ofterlammes rede) auf die Meinung fommen, Yefus habe die 
groben chiliajtijdhen Vorjtellingen des jitdtjden Volfes geteilt. Day 
dem nicht fo war, geht daraus bhervor, dak er deutlic) vom Cude 
der gegenwartigen Welt redete. 

Er behauptet, Himmel und Erde wiirden vergehen: ,,bi8 da 
Himmel und Erde vergehen,” jo lange jolle namlich da8 Gefek in 
Rraft bleiben. LufasS wendet den Gedanfen jo: ,€8 ijt aber Leich- 
ter, dDafy Simmel und Erde vergehen denn dah ein Tiittel am Gejes 
falle.“ Der Unterfdhied fallt in die WXugen; wie Vefus gefagt bat, 
und ob er beides gejagt bat, mus man wobl auf fich beruben lafjen. 
Dah Sefus aber vom Weltende gefprocdjen hat, geht aus feiner Wus- 
legung de3 Gleichnifjes bom Unfraut auf dem %cfer Hervor: ,,Die 
Ernte ijt da8 Ende der Welt.” Der Hintweis findet fich fretlic) nur 
bei Matthaus, gerade wie das Wort: ,Siehe, ic) bin bei euch alle 
Tage bis an der Welt Ende”; wir fonnen aber jebkt jdon auf die 
Parufie-—Mede vertwerjen, die ben Spruch enthalt: Simmel und Erde 
werden vergeben, aber meine Worte werden nicht vergehen,” eine 
erftaunlide Behauptung, die fid) bei allen Gynoptifern findet. Gold) 
ein Gag, der dem Horer faft den Atem raubt, bleibt fejt im Ge- 
dadtnis haften. Die griedjifehe Ueberjegung variiert natiirlic). 
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Markus: ,Wenn die Erde aber die Frucht gebracht hat, fo jchickt er 
bald die Sidel hin; denn die Ernte ift da.” Wnfang und Ende 
find organtjch verbunden; bet dem gangen Brozeh fommt etwas 
Bletbendes heraus; das Gericdht bringt e3 an den Tag, im Bild: 
der Weizen wird von der Spreu gejondert, die guten und die fau- 
len Sifche werden aus8einander gelejen. Das Geridt bringt die 
Scheidung und den Wbfchlup. 

XNefus fprach aljo von einem Cndgeridjt, einem Zag des Ge- 
rictes, aud) ,jener Tag” genannt, Luther itberjegt: jiingjter Zag, 
griedifd): der auperfte, legte; bet den Gynoptifern findet fic) der 
Wusdruct nict, Sohannes hat ibn. C8 ijt aber flar, dap ,,jener 
Tag” auf einen beftimmten, allgemein anerfatnten Tag geht, nam- 
Tih den Tegten, den Fag de8 Gerichtes im befonderen Ginn. Die 
‘Menfcen miiffen ,am Tage de8 Gerichtes” von einem jeden unniigen 
Wort Mechnung ablegen (nur bet Matthaus); bet Matthaus und 
Vufas: Sodom werde eS ,am Tage deS Gerictes” (Matthaus), 
yan jenent Tage” (Nufas) ertraglider ergehen ufrv. Bei beiden: 
Die Leute von YMtinive und die Nonigin de8 CSiiden$S wwiirden auf- 
treten ,im Gericht.” Und Marfus? Da der Hinweis auf Sodom 
und Gomorra (auch nach Meftle) nicht in den Tert gebort, oder 
‘Ywenigitens unficher ijt, fo bleibt fiir ihn nur da8 {don etnmal an- 
gefithrte Wort: ,Die Ernte ijt da.“ Luther hat freilid) (Markus 
3, 29): ,Gondern ijt fchuldig de8 eigen Gerichtes”; im Grund- 
tert jteht aber: ,,ciner evigen Giinde,” wenig{tenS nach den beften 
Lesarten. : 

nvstt der Wiedergeburt, da de$ Menfchen Gobhn wird jigen auf 
dem Stubl jeiner Serrlichfeit, werdet ibr auch figen auf gwolf Stith- 
fen und ridten die aiwolf Gejchlechter Sfrael”; diejen Sprud finden 
‘wir bet Matthaus. Lufas: ,,Und ich will euch das Reich befcheiden, 
tote mir’s mein Vater befdieden hat, dak ihr ejjen und trinfen follt 
iiber meinem Tijd) in meinem Reich und figen auf Stithlen und 
ridjten die awolf Gefchledter Sjrael.” Marfus hat feine PBarallele 
dagu. Cr fennt da8 Giken 3ur Redjten der raft, hat jedod nists 
davon, daf} die Siwolfe auf gwolf Stiihlen figken werden. Dagegen 
beridjtet er die Gejchichte bon den Bebedaciden, die in ,,deiner Herr- 
Tichfcit” (im deinem Reich, Matth.) gur Rechten und zur Linken Sefu 
figen rollten. WMarfus fchrieb fiir HSeidenchrijten; daber mag er 
den Hintweis auf die Zwolfe iibergangen haben. Das Siken. der 
Swolfe auf awolf Stithlen gehodrt tatfachlich gum Gondergut de8 
Matthaus; denn Lufas jagt nichts von awolf Stiihlen, fondern nur 
teen auf Stithlen.” WMtatthaus foll feine YXusdrucsmeife einer 
judencdhriftliden Quelle (,,Wt") verdanfen. Mag fein; uns fitm- 
mert mir die Frage: Hat Jejus den Srwolfen ein foldes Verfpre- 
chen gemacht? Gerade die mit dem Wusfprud) verbundenen Sdhwie- 
rigfeiten jceinen feine Echtheit 3u beftatigen. 
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2. Die Pariufierede, 

Dak Yejus mitunter langere Reden gebhalten hat, braucht twei- 
ter nicht betwiejen gu werden, wenn aud 3. B. die jogenannte Berg- 
predigt in der’ Fafjung de$ Matthaus nicht gerade fo gebalten 
Wwurde, wie fie im erjten Evangelium fic) findet. Wud) die Mb- 
{cjnitte Matth. 24, 5—5i; Mark. 18, 5—37: Luft. 17, 20—37 
und 21, 6—86 find natiirlich nicht gleih an Ort und Stelle nie- 
dergefdrieben tworden; ihr Snbalt ijt aber derart, dak man fagen 
mu: irgendwann und irgendwo hat Sejus einmal ganz j{pesiell 
bon der Berftdrung Serufalems, dem Weltende, fetner Wiederfunft 
uj. geiprodjen. 

ES it unmoglicd, fic) ein ganz genaues Bild bon dem 3u 
maden, was Sefus damals gefagt hat. E8 empfieblt fich auch gu- 
nadjt etnmal dte Berichte de Lufas auf der Seite gu Iaffen, mit 
einer MuSnahme: er itberliefert unS in dem erften Wbhfchnitt das 
Wort bon den Tagen deS Menjcenfohnes: Wie e8 gefchah 3u den 
Seiten Moahs, jo wird’s auc) gefdehen in den Tagen de8 Menjden- 
johns” und: E38 wird die Zeit fommen, dak ihr twerdet begehren 
gu fehen einen der Tage de8 Mtenjcenfohnes, und werdet ifn nicht 
fehen.” Beide MWusjagen finden fic) nur bet Lufas; der Sujammen- 
Hang ijt diefer: Die Singer mwitrden einmal bvergebens auch nur 
einen Sag de$ Menfdjenfohnes 3u fehen witnjden; an der Ver- 
jucdung dazu twerde e8 nicht feblen; fie follten fic) aber nicht tau- 
jdhen Iajjen: ,,an feinem Tage” twwerde de3 Mtenfden Gohn erfdeinen 
twie der Glik. CErft miiffe er noc) viel letden und fogar beriworfen 
werden; wenn er aber aber dann wirflic) fomme, dann twerde eS 
in der Welt gugehen, wie einft als die alte Welt unterging: man 
toerde an jo etivas gar nicht denfen (Hiegu pat jeneS andre Wort, 
daS unS auc) nur Lufas arufbewahrt hat: ,Wenn des Plenfchen 
Sohn fommen wird, meineft du, dafy er auch werde Glauben fin- 
den auf Erden?). Ster hat uns Lufas etwas itberliefert, was den 
anbdern entgangen ijt: Sefus felbjt hat getwupt, dak jein Nommien 
fic) in verfdiedenen Serminen vollgiehe; Hier ijt der SGeblitijel gu 
mandem, was uns in feinen Brophegeiungen als von der Gejfdichte 
widerlegt erfdeint. Er mar ein Prophet, der die nach etnander ftatt- 
findenden Ereigntije mit einemmal fieht, und er wupte um diteje 
Befdranfung, wie er auch offen gugab: ,BVon dem Tag aber und 
der Stunde mei} niemand, auch die Engel nicht im Htmmel, and) 
der Sohn nicht, jondern allein der Vater”; jo mit betnahe wort- 
Lider Meberein{timmung bei Matthaus und Marfus in der Parufie- 
Rede. Lufas hat dafitr (in der WXpoftelgefchidte): Cs gebithrt erch 
nidt 3u twiffen Beit oder Stunde, welche der Vater feiner Macht 
porbehalten hat.” 

Sat nun Sefus auf die genannte Werfe die ver{diedenen Pbhajen 
jeine3 Rommens miteinander und inetnander gefehen, fo fornen tir 
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jest auc) begreifen, wie er jagen fann: ,,Sbr werdet mit den Stad- - 
ten Sfraels nicht gu Ende fommen uj.” und: Cs fteben etliche 
hier, die nicht fcymecten werden. den Zod uf.“ Ytun ijt e ated) 
flar, warum WMarfus und Lufas an diefer Stelle Befum gang im 
alfgemeinen bom Rommen de3 Retches Gottes fprechen lajjen. Die 
Meinung der Singer und erjten Chriften, Vefus werde fehr bald 
riederfommen, erflart fich fomit nicht eta aus chiliaftijdem Be- 
gehren, jondern aus der Redemeife Sefu felbjt. Er felbjt war fid 
deffen berwupbt, dak er in diefem Stic einer Bejchranfung unterlag; 
darum fein Drangen auf Wachjamfeit, auf Beadhten der BZeichen 
der Beit, auf IMitehternheit und Gebet. 

Vergleichen wir nun die Wiedergabe der ‘Barufie-Mede, wie 
fie un8 in den betden erjten Gvangelien vorliegt, jo ergibt fich eine 
alfgemeine lUebereinjtimmiung; gang deutlich) treten dret Whjchnitte 
autage: eine Art Cinlettung mit allgemein eSchatologijdhem Gebalt 
(Matthaus 24, 4—14 und Marfus 18, 5—13), dann handelt die 
Rede bon der Serftdrung Serujalems (Mtatthaus 24, 15—28 und 
Marfus 18, 14—23) und endlich betat fie jich mit dem Weltende 
(Matthaus 24, 29—51 und Marfus 138, 24—7). 

Die Cinleitung. 

Der Warnung vor falfcen Chriftt folgt die Wabhnung, vot 
Rrieg und Gejchret bon Rriegen nicht 3u erjchrecten; die eigent- 
Tiche (legte?) Mot werde mit einer Haufung von Rriegen und Matur- 
fatajtrophen beginnen; fitr die Siinger werde dann eine (blutige, 
Matthaus) Tribjal anheben. Wtarfus hat hier den fonfreten Hin- 
wets auf Brogzefje vor jiidi}jchen und heidnifchen Gerichten ,,31 einem 
Seugnis itber fie’; unmittelbar darauf [abt er den GSprud folgen: 
Und das Evangelium mug gubor verfiindet werden unter alle Botl- 
fer.” Das fteht hier wohl faum am redten Plak, e8 gibt hier feinen 
guten Ginn und unterbricht den Sufammenbang. Sejus gibt nam- 
Lich gleich nach diejem Gag den troftlichen Rat, fie follten fic) wegen 
ifrer Verantiwortiung feine Sorgen madjen: der heilige Geift werde 
ihnen fchon das rechte Wort im den Mund legen. Dann ninunt die 
Rede, wie fie Marfus hat, wieder den Baden der Verfolgung auf, 
indem Nefus auf ihre Heftigteit vbertweift: die nachften Mnverwand- 
ten Wwiirden den Siingern gum Tod helfen; itberhaupt wiirden fie 
um feines Namens iwillen bon jedermann gebhaft werden, und nur, 
wer DiS gum Cnde tren bleibe, werde gerettet werden, 

Matthaus laBt Sefum auc) auf die Tritbfal verweifen mit jo- 
fortiger Wngabe: fie werden euc) toten. Dann fommt der Gag 
bon dem Gebhabtwerden, und gwar ,bon allen Volfern.” GSierauf 
wird die dem Ende borangehende Beit gefdhildert: Merger, Verrat, 
HaB find ihre Merfmale; falfche Propheten werden florieren; die 
Ungerechtigfeit wird gunehmen und darum die Liebe in vielen er- 
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falten. Yun folgt aud) die Mahnung gum WAusharren bis ans Cnbe, 
und dann der Spruch von der weltweiten Verfiindigung de8 Cvan- 
geliums zu einem Beugni itber alle BVolfer,” mit dem Bujab: 
,Dann wird das Ende fommen.” Hier jcheint der Spruch an der 
rechten Stelle gu jteben. 
Die Zeritorung Yernfalems. 

Der Greuel der Veriwiijtung an heiliger Statte foll den Siin- 
gern da5 Zeitden gu fejneller Slucht auf die Berge werden: dann 
folgt eine Triibjal, wie fie niemal8 auf Erden war und niemals 
wieder jein wird; wenn fie nicht in ihrer Dauner bejchrantt wiirde, 
jo wiirde iiberhaupt niemand jelig. Wieder folgt dann eine War- 
nung bor faljchen Chrijti und Bropheten, die jolche Winder tun, 
dap jelbjt die Muserwwablten in Gefahr des WbfallS fommen. Hier 
johlieBt Marfus mit den Worten: ,Giehe, ic) habe e8 euch alles 3u- 
por gejagt.” Wtatthaus, der dieS jcon frither brachte, beendet die 
Warning vor den faljchen Chriftt mit dent Hinweis auf da3 Blib- 
artige im der Erjemung deS Menjchenjohnes ind fehlteBt mit den 
Worten: ,Wo ein Was ift, da jamme})n fich die YXdler.” 

Das Weltende. 

Bald, genauer: jogleic) nach der Tritbjal derjelben Beit wer- 
den Sonne und Wond den Schein verlieren ujw.: fo fteht e8 bet 
Matthaus, und bet Marfus abnlich, nur etwas jehwacher: ,,sn fenen 
Tagen, nach jener Tritbjal ufw.” Die Zeit der Zerjtorung Yeru- 
jalem$ und die des Weltendes fliewen in etnander iiber: jene auer- 
gewobhnliche Tritbjal pat beljer an$S Ende und gebort tatjachlicd 
auc) dabin; daber hat Viatthaus das Wort ,,jogletcd.” Yun folgen 
fieben Gingelbeiten, die fich bet Wratthaus und Markus m derfelben 
Bujammenftellung finden: Die Krafte des HStmmels werden fic) 
bewegen; das Beichen deS Wtenfchenfohnes wird am Himmel er- 
jheinen (Matthaus) und man wird dem Menfdenjohn bom Himmel 
fommen fehen (vorber bet Matthaus: das Heulen aller Gefehlech- 
ter); dann werden die Auserwabhlten von itberallher gujammen- 
gejammelt werden. GSotweit gebt eigentlich) die Bejdhretbung des 
Endes. Dann folgt: ,Am Feigenbaum fernet ein Gletehnis” und: 
Dies Gejchlecht wird nicht vergeben uj.” Hierauf das folofjale 
Wort: ,Hinmel und Erde werden vergehen ujw.,” und fodann: 
die genaue Zeit weik nur der Vater. Von Hier ab gehen die beiden 
Verfionen auseinander. Wlatthaus hat den Himveis auf die Beit 
Noahs, um das Plogliche der Parufie angudeuten, und die Wen- 
dung: ,Lann werden giween auf dem Felde fetn ujtw.,” wonrit auf 
Die Scheidung angefpielt ijt, die das Wejen des Gerichtes aws- 
macht. Diefem jdlieht fich eine Mahnung zur Wachjamfeit an, 
worauf eine Reihe von Gleichnifjen, die fic) bis gum Schlug des™ 
26, Rapitels hingiehen, da8 Gange abjdjliept. 
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Markus hat etne viel fiirzere Verfion; er eilt rajd) gum 
Sdhluk. Nach dem Wort: ,BVon dem Tag aber uf." bringt er 
gletd) die Mahnung zur Wachjamfeit und fiigt das Gleidnis von 
dem Hausbater hingu, der jeden feiner Nnechte eine bejtimmte Arbeit 
auteilte, ehe er verreijte. Befonders herborgehoben ijt der Zitr- . 
bitter, baw. jfeine flict: er jollte machen. ,,Go wachet nun uj.“ 

Die Parufierede nad) Lufas. 

Lufas hat einen Teil des Materials, daS hei den beiden an- 
dern in der einen Parufierede fich findet, jchon im 17. Rapitel ver- 
rwendet, twahrend er doch auch eine bejondre Rede im 21. Kapitel 
bringt, die fich im Gangen der Verfion der erften gwet Changelijten 
anfchliebt. Much der Wnlak gu diefer Rede ijt abnlich dem, der nach 
den andern 3u der Barufierede fiihrte. Mach Mtatthaus mwiejen die 
Miinger (ftolz) auf den Tempelbau Hin; Yejus fragt (ronijdh oder 
traurig?): ,Sebt thr da8 alfes?”, um dann fortzujahren: e8 merde 
nicht ein Stein auf dem andern bleiben ufiw. Spater fragten ibn 
die Siinger befonders (ohne Beifeit des Volfes), wann das eintreten 
rwerde, und welches daS Beichen feiner ZSufiunft, wie auch des Welt- 
endes fein werde; darauf folgt dann die Rede. 

Marfus lapt einen der Slinger 3u Sefus fagen: ,,WMteijter, 
fiebe, welche Steine und welch ein Bau ijt da8!“ Dann die Yrage 
weju und das Wort von der Berjtorung des Tempels; jpater frag- 
ten ibn dann Petrus, Safobus, SYohannes und Wndreas bejonders 
(ohne Beifein der andern), warn da8 alles gefdehen rwiirde, und 
twas da8 Beichen fei, wann das alles vollendet werde, woraut dann 
die Rede folgt. 

Lufas fagt allgemein: ,,€tliche jagten vom Tempel, dak er 
gejchiiicft ware mit feinen Steinen und Rleinoden.” Darauf habe 
wefus bon fetner Serjtsrung gefproden; jie aber Hatten ibn ge- 
fragt, wann das gejdeben twiirde ufiw. Yum hat Qufas nod einen 
fritheren Bericht, der mances von dem enthalt, mas die andern 
in der Parufierede haben, wie bereits angefiihrt ift. Der AnlaR 
gu diefer Abhandlung ift ein gang andrer; Sefus fet namlich von 
den Bharijaern gefragt worden, wann das Reich Gottes fomme, 
da Habe er geantiwortet: Das Reich Gottes fommt nicht mit aufer- 
lichen Gebarden; man wird auch nicht fagen: Giebe, bie, oder: 
da ijt es. Denn febhet, das Reich Gottes ijt intwendig in euch.” 
Dann habe Vejus gu jetnen. Siingern gefprocden ufw. und zwar 
folgt dann eine Belehrung iiber dte Tage deS Menjdenfohnes und 
den Tag desjelben; eS merde geben, wie gu der Beit des Noah 
und de8 Lot ufiv. 

Man befommt den Cindruck: Yejus hat einmal gegen den 
Chiliasmus der Bharijder polemifiert und bet der Gelegenheit dann 
den Slingern bereitS etivas itber fetne Wiederfunft und das Welt- 
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ende mitgeteilt; mitten inne wird da8 Wort angefiihrt: , Wer da 
fudet jfeine Geele gu erbalten, der wird fie verlieren uj.” Dies 
im Zujammenbang mit dem Wusruf: ,,Gedenfet an Lots Weib!” 
Gehort wabhrjheinlich nicht an dieje Stelle. 

Was dann die eigentlicdje Warujfierede betrifft, fo ift fie der 
bon den andern itberlieferten, tie jdon gefagt, ganz abnlic); man 
fann auc) deutlic) die DOreiteilung herausSmerfen. Cigentiimlich ift 
diejer Verfion die Ytitteilung, Gerujalem mwerde von den Heiden 
gertreten werden, bis der Heiden Beit erfiillet werde. Gegen den 
Shlufy wird bejonders vor Unmapigfeit im Effen und Trinfen ge- 
arnt, und 3ulekt gemabhnt, man jolle wachen und beten, um titr- 
dig 3u werden, allem, was gejchebhen folle, gu entfliehen und vor des 
Menjden Sohn 3u jtehen (im Gericht 2). 

Zujammenfajjend diirfen wir fagen: C8 ijt ganz wabhrjdein- 
ich, dak Sejus bon Hinimel und Holle gefproden und feine Wieder- 
funft in Berbindung mit Wuferjtehung, Gericht und Weltende vor- 
ausberfiindet hat, wie auch die Zerjtorung de8 Tempel und der 
Stadt Serujalem; man vergleiche hiezn nod) Lufas 19, 41 ff. 
(Gondergut de8 LufasS). Snbezgug auf Tag und Stunde nimmt er 
feinen Wnjtand, jeine Untwifjenbheit gu befennen, und feine Rede- 
rwerfe twar itberhaupt die de3 Bropheten, der die Bufunft wie eine 
gewaltige Gebirgslandjchaft vor fich fieht. Er jelbft fteht auf einer 
Hohe, von der er in tweite Fernen faut; die groken Berg)pigen 
erfpaht jein Wiuge; die dagiwifcenliegenden Taler entgiehen fic 
fetnem Blic. Was er jagt, gejchieht nicht, um unfre Yeugierde 3u 
befriedigen, fondern um un 3u warnen, 3u ermutigen und ins 
®ebet 3u treiben. Wir follen das fommende, da8 fier fommmende 
Gerisht mit Ehren beftehen, da8 ijt fein brennender Wunfch und 
fein beiliges Berlangen. 

8 ift fcwer, fich da8 Ende der (gegentwartigen) Welt vorgu- 
ftellen; darum und aus alflerlei Griinden der Weltanfdauung hat 
man gejagt, eS gabe fein’. Die Weltgejchidte fer das Weltgericht, 
und Sefus brauce nicht wiedergufommen; denn er fet ja an Pfing- 
ften (im Geifte) twiedergefehrt und feitdem nie bon den Geinen 
getrennt, mie er auch gejagt habe: ,Siehe, ic) bin bet enc) alle 
Tage bis an der Welt Ende,” d. h. immer. Wenn wir in den 
Synoptifern, wie man gugeben mug, ein im Gangen trenues Bild 
pon dem haben, was Sejus lehrte, fo ift da gang gewig: er bat 
jein Rommen verfiindet, aber fo, dag eS ein fortgehendes Nommen 
ift: an Pfingften, gur Berftorung Serujalems, gu andern Zeiten 
(weil er immer am Rommen ift) und endlich) abjdliciend gur Welt- 
twiedergeburt (Weltverflarung). Wer dies aus irgend welcen Griin- 
den, die wir adjten und refpeftieren, ablehnen gu mitifen glaubt, 
ber frage fic) immer wieder: Gtelle ic) mich in Gegenfak gu Se- 
jus? Weis td) e8 beffer als er? 
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Die jubjective BVeqriinduna Sev chrifilichen 


Wabrbheit in ser religisjen Evfabruna. 
Von Prof. Or. M. O. Gritemacher. 


Die chriftliche Wahrheit rubht auf den objeftiven Ytornten der 
Schrift und deS Befenntniffes (vergleice den Wrtifel im Mat-Heft 
1926 diefer Beitfehrift). Mein damit ijt fie fiir den eingelnen Pten- 
Then noch nicht als Wahrheit erwiejen. Denn wir bemerfen anc) 
innerhalb de8 chriftlichen Rulturfreijes trog des objeftipven Yor- 
handenfeins bon Schrift und Befenntnis eine ganze Rethe von Ber- 
fonlichfeiten, die trokdem nicht jubjeftiv von der chrijtlichen Wabhr- 
Heit iiberzeugt find, wabrend andre thr Glauben fcenfen. Die 
fegteren miiijjen darum eine bejondre Erfabrung gemacht haben, 
Die ihre fubjeftive UUebergzeugung von der objeftiven chrijtlicen 
Wahrheit begriindet. Diefjer fubjeftiven Begrimdiung der chrijtlichen 
Wahrheitsgewi_bheit joll in diefem Wiutjiawk nachgegangen werden, 
und awar fo, dak 1. falfde und angureidiende Wahrheitsbeweije 
abgewieten werden, I]. Wefen und Werfinale der hier in Betracdht 
fommenden cigentiimlidien Gewifheit feftgeftellt werden, III. das 
CEntftehen dicter Gewifheit in einem beftimmten religiés hriftlicdjen 
Vorgang anfgezciqgt und gegen Cinwande fiver geftellt wird. 

ie 

Rationalismus, Gupranaturalismus, gum Teil aber auch der 
RKatholigismus und die alte proteftantijcdhe Orthodorie, im nenerer 
Beit die religtonsgefchictlidhe Theologie haben verjucht, die chrijt- 
Tiche Wabhrheitsiiberzeugung durch allgemeine rativnale Ermagungen 
oder dur) Wnlehnung an eine beftimmte BRHilofophie 3u begriinden. 
Man denfe an die Gottes- und Unfterblichfeitsbereije, wie die Mach- 
twerfe bon der Mtoglichfeit, Motwendigfeit, Tatjachlichfett der chrift- 
Lichen Offenbarung und de8 Winders. Oder man erinnere fic) an 
Hegels Beweis, das Chriftentum jet ote abfolute Religion, oder an 
Trocltjhs Wbficht, das Chriftentum wenigitens als die bisher hsdhfte 
Erjchermimg der religtonsgejdhichtliden Cutrwicelung 3u dentoni{trie- 
ren. Wiletn gegen diejes BVerweiSverfabren fpricht 

1. dag eS nur fitr einen fleinen intelleftuell und pbhilojophifd 
gebildeten Nreis guganglich ift, nicht aber fitr die ganze chriftlicje 
Gemeinde, fonderlich nicht fiir ,dte Wrmen am Geijte.” 2. Die Un- 
ficherbeit und die Wandelbarfeit nicht nur fpesieller pHhtlofophifdher 
Syjteme, fondern auc) des Subaltes der jogenannten Vernunftwabhr- 
Heiten, gegen die mance fclagende Cinwande — man denfe an 
Rant gemacht worden find... Wit rationalen und philofophi- 
jehen Witteln Lapt fieh die chriftliche Wahrheit nicht pofitivy begriin- 
den, jondern nur negativ 3cigen, wie die auf anderm Weg begriindete 
driftlidje Wahrheit feinerlei gefidherten Crgebnifjen des Weltwifjens 
und jemer Logijden BVerarbeitung widerjprict, 


s 
Die religisfe Crfahrung 253 


Snfolge diejer Ungulinglichfett und Unjicherheit einer Begriin- 
dung der qrijtlichen Wahrheit durch) die ,,theoretijeye Bermunft” 
des Menjden haben andre Theologen jetne ,,praftijdhe Vernunft” 
oder die Sittlidjfeit 3u Hilfe gerufen. Das ijt jon jeit alten Bei- 
ten durd) den mehr populdren Verweis auf das Gewijjen und in 
meuerer Zeit mehr wifjenjchaftlic) durch Wnlehmung an Gedanfen- 
gange Rants gejdhehen. Die einen behaupten, day das Chrijtentum 
wejentlic) ditejelben inbaltlichen Qorderungen ftelle wie daS Ge- 
rorfjen und fic) Dadurch vor Ddiefem al Wahrheit legitimiere, die 
andern auperdent nod, daB erft daS Chrijtentum die Rraft 3u dem 
bon dem Gelvijfen geforderten fittlidjen Leben gebe. Wlletn der 
wibalt der natitrliden Sittlichfeit ijt — wie die Rulturgejdhicte 
geigt — durcaus nicht iiberall gleich. Wenn innerhalb de8 chrift- 
liden Suliurfretjes auc) bet den dem Cbhriftentum fernftehenden 
Rreijen die Sritlichfeit mwefentlich die gleiche ijt, jo geht da8 auf 
das Chriftentum felbjt 3uriich. Snfolgedejjen berweift man dant 
das Chrijtentum nur durch feine eigenen fittlichen Schopfungen. 
Die ethijche Rraftwirfung wird aber auch nur von den Chriften 
felbjt erfahren, jo dak man Hier fchon gang nabe der Begriindung 
der chriftlichen Wahrheit auf eine innerchriftliche fittlich-religtoje 
Erfabrung fommt. YXiuich auf die allgemeine menjchlich fittliche Ver- 
nunft lat jich dte chriftliche Gewifbeit nicht entichetdend begriinden, 
jondern durch jene nur nachtraglic) ftitben. Das gleice gilt fiir 
allgemetne pjychologifce Crwagingen toie eta die, dah erft das 
Chrijtentum den Bedarf der menfehlichen Seele nach voller Regep- 
tivitat und Mftivitat befriedige oder die Gelbjtandigfeit des Geiftes 
gegeniiber der Natur ficher ftelle. So ergibt fic) denn, daf fic) die 
Ariftlide Gewifheit nidtt anf auferdriftlide Fundamente bauen 
lapt, fondern fid) eine innerdjriftlidqe Begriinding fdaffen muf. 

iif tg 

Um aber nit faljhe und unbillige Mnforderungen an eine 
joldhe Gewikbeit gu jtellen, gilt eS gunachjt, Wejen und Nerfmale 
der bier in Betracht fommenden Gewikheitsart fejtzujtellen. Dte 
Gewiphert um eine Wahrheit fommt dadurcd) gu Stande, dah ein 
Subjeft von der Erijtengz eines Objeftes und feiner Cigenart iiber- 
geugt mird. Sch werde der Liebe eines Wenfden gewik, wenn ich 
die Neberzeugung gewinne, daB ein auger mir tatfacdlich erijtieren- 
der Menfc) eine befondere Yeigung gu mir Hat. Bu diefer Ueber- 
zeugung aber fomme id) nur, wenn th bejtimmte Cindriice von 
diejem Menjden empfange und dieje mir gu Veloubtfemm bringe. 
Der betreffende Menjd) hat mir gute Worte gefagt, die ich nicht 
nur duberlicy gebort, fondern auch innerltc) in mich aufgenommen 
habe. Gewifbeit fommt mithin durch berwupte Aufnahme objeftiver 
Gindriide durd ein Subjeft gujtande oder einfacher ausgedriict 
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durdh Erfahrung. Xus der Erfahrung fann fic aber die Gerwifbeit 
aud) von Zatjacen und Wabrheiten allgemeiner Art entrwideln, als 
wie fie der Gegenjtand der eingelnen unmittelbaren Erfahrung twar. 
Quriigreifend auf unfer Beifpiel fann fic) aus den wenigen freund- 
lichen Worten einer Perjon, die man felbjt hort, die Gewifbeit 
ergeben, dap diefer Wtenfd) auch) andern gegenitber ebenjo fprecdjen 
wird, ja, dak man fein innerftes Wefen reine Giite ijt. Cine jolde 
Exrfahrung geht in Glauben iiber, da8 heist, fie wird gu einer Ueber- 
zeugung, dite aus tatjaclich) geronnenen Cingeleindriicden gu einer 
allgemeinen Gewikbeit umfafjender Tatjachen und Wabhrheiten wird. . 

Sretlid) um jolehe Erfahrungs- und Glaubensgewipheit gu ge- 
toinnen, geniigt nicdt eine vereinzelte und voritbergehende Beein- 
flufjung. Sch mup doch mindejten$ ein paar Male giitige Worte 
eines Menfchen gehort haben, wenn ic) von der Giite diefes Mten- 
fehen oder gar aller Menjchen itbergzeugt werden joll. Die verfdie- 
denen Crfabrungen diirfen fic) auf die Dauer auc) nicht twider- 
jprechen. €rfabre ic) heute Breundjchaft und morgen Feindfdaft 
von demjelben Menjchen, jo werde ich fetnes Charafters nicht gewif. 
Nur eine Reihe widerjpriuch$los fich einender Erfahrungen ergzeugt 
wirflide Gewifbheit. Dteje WiderjpruchSslojigfeit fann fic aller- 
dings auf doppeltem Weg etnjtellen. Cntmweder, die nenen Erfah- 
rungen fcliepen fic) einfach an die alten an, oder, eine neue Erfah- 
rung verdrangt eine alte und lat diefe al8 eingebildet erfchetnen. 
Erfabre ic) in der Gegenwart twiederholt die ftarfe MNichtadhtung 
durch einen Mtenfchen, jo werden mir jfeine fritheren Wehtungs- 
beetje giweifelbaft; jie erjceinen mir entiveder al8 von feiner Geite 
geheuchelt oder al8 bon meiner Geite eingebildet. €8 entjteht mun- 
mehr die widerfprucdhsloje Gewifbheit, dak er mich wie in der Gegen- 
wart fo auch in der Vergangenheit nicht geadtet hat. 

ede Gewipheit eines Menfdjen wird um fo ftarfer, menn fie 
aud) bon andern und gwar einer moglidit gropen Sabl pow Men- 
jehen geteilt wird. Se mehr wir einem Nonfenjus itber einen Men- 
{den begegnen, defto fiderer wird auch unfer Urteil itber thn. Srei- 
Tic) gibt e8 auch Salle, wo wir unjre Meinung nicht durd andre 
unfider maden Laffen, namic) dann, wenn wir merfen, dak andre 
die Tatfache nicht fernen und verjtehen, auf die unjer Urteil bafiert 
ift. Rein Sebhender wird in feiner Ueberzeugung unficer, wenn 
der Blinde nicht den Baunt vor der Tiir beobachtet. Denn diefer 
iwiirde ficher unfre Ueberzengung haben, tvern er die gleiden Organe 
und Cindriicte, wie wir bejake. Wbfchliefend fonnen wir fagen: 
Gewifheit fommt durd die Erfahrung eines Subjeftes von den 
Cindrien cines Objeftes gn Stande. Cine folde Erfahrung muh 
die MerEmale der Wiederholbarkeit, der Widerfpradjslofigkeit, der 
Gemeinjamfeit oder wenigftens der WAlgemeingitltigfeit an fic 
tragen. 
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Dieje Merfmale der Gewipbheit muy aud) derjenige Vorgang 
tragen, der dhriftlide Wahrheitsgewibbeit erzeugen foll. Es mug 
die Verbindung eines Subjeftes mit einem Objeft eintreten und 
gwar dadurd), dafs; da8 Subjeft Cinwirfungen eines Objeftes auf- 
nimmt und betwwubt verarbeitet. Cin Menje) mufB eine hrijtlice 
€Erfahrung machen, die fic) twiederholen labt, miderfprucslos ift, 
aud) bon andern Ntenfden gemacht wird oder gemacht werden fann. 

Sdon die alte proteftantijde Dogmatif hat leglich die drift- 
Tiche Wahrheit derart begriindet, wenn fie die beilige Schrift als 
objeftive Wahrheit nur den Subjeften gewik werden Itek, weldje 
da8_,tejtimontum fpriritus janftt in cordibus” erfubren. Xbhr Srr- 
tum beftand nur darin, dah fie gum Objeft der Gewipheit die ganze 
Heilige Schrift in ihrem aueren hiftorijden Umfang madte, und 
dak fie fetne immanenten Merfmale angab, an welchen der_,,fpiritus 
in cordibus” alsS ,janctus” erfennbar war. Sn der neneren Theo- 
logie haben die einen die grundlegende religidje Erfahrung als 
~ ein ,,Uebertvaltigtwerden durch den Hiftorifden Sefus,” die andern 
da8 am biblijcen Chrijtus gemacdhte Erlebnis von Siinde und Gnade 
bezeidjnet. Die erjte Beftimmung ijt zu eng, weil auf da8 gefchicht- 
liche Clement eingejdhranft und der Snbhalt der Ueberwaltigung 
nicht angegeben ijt. Die 3rweite nennt gwar den einen Grundbeftand- 
teil, die Rechtfertigung, lakt aber den andern, die Wiedergeburt, 
bei Geite, der unter jubjeftiben Gefichtspunft der lekte Wnfergrund 
aud) fiir den erjteren ijt. Die Mriftlide Wahrheitsqnewifheit wird 
fid) darum lebtlidy anf die Erfahrung der fittlidj-religivs wieder- 
gebarenden und dadurd zur Befehrung fihrenden Wirkfamfeit des 
Zengniffes vom Heil in Chrifto qriinden. Die in der Wiedergeburt 
erfolgenden Cindriice bejtehen nicht in einer naturhaften Gertwand- 
lung der menjdjlicen Lebens- oder Geelenjubjtang, fondern in gei- 
jtigen, wenn auc) finlic) dDurcdhS Wort vermittelten Cindriiden auf 
daS einbheitlide Denfen, Fithlen und Wollen des Menfdjen. Das 
dem Denfen verjtandlich gerordene Seil in Chriftus wird fir den 
Willen oberjte Wutoritat, Hochjtes Gut und lebktes Biel, das dem 
jest erjt vdllig erfannten inner{tem Bedarf der Geele entipridt. 
Diefe Ummwandlung de$ Willens wird von dent Gefithl mit der 
Hodften geiftigen Luft der Geligfeit beglettet., Sn und mit diejer 
Erfahrung de3 Gintritts einer neuen, bon der entipredenden Cr- 
fenntni8- und Gefiihlsbemegung..begleiteten, Seelenridtung fchafft 
oder vertieft auc) dte Erfenntnis von der bisher herrjdenden fal- 
fen Willensridtung, die nicht in Chrijtus, fonderm im Ro8mo8, 
im Ego ihr Biel hatte. Diejer Latbeftand wird jet nidt nur als 
Rerhangnis, fondern gugleid) al SGduld empfunden. Wus der 
pofitiven Erfahrung der chriftlicen Wiedergeburt ertwadjt mithin 
die negatibe der criftlicen Siinden- und Sdulderfafjung. Sndem 
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aber trog ihrer Gott da8 Heil in Chriftus und die ihm entfprecjende 
neue Willensrictung guganglic) machte, ermwach|t dem Ntenjcen die 
fidere Ueberzeugung, dah; Gott jein Verhaltnis gu uns nicht mehr 
durd unfre Gitnde, jondern durch feine Gnade oder durd) Berge- - 
bung und Rechtfertigung beftimmt. Chrijtliche Gewifbeit ent}teht 
mithin da, wo unter der Cinwirfung de3 Zeugniffes bom Heil in 
Chriftus, die Erfabring der Wiedergeburt und der Rechtfertiqung 
gemacht wird. 

Dieje Erfahrung tragt alle die Wrerfmale, die im atveiten YWb- 
fehnitt diefeS WMrtifels gefordert wurden. Der Chrijt empfangt die 
gleichen wiedergebarenden und rechtfertigenden Cindriide mebhrfacdy 
oder fann fie fic) immer wieder lebendig machen. Ste treten nach 
ihrem pofitiven ywie negativen Gebhalt 3 einer wider}pruchslofer 
Cinheit gujammen. Die Erlebnijje ftehen awar im Widerjpruch mit 
den natiirliden Wnjhauungen von der eigenen VBortresflicfeit, aber 
fie entfalten dann die Rraft diefe als irrtitmlich erjcheinen 3u lajjen; 
fie berdrangen die bisher bherrjichenden fitndigen YW2ittoritaten und 
Siele und verbinden jich mit den bisher berborgenen, tiefjten Gee- 
fenbeditrfniffen deS WMenjeen. Dieje chrijtliche Erfabrung ijt aber 
auch nicht eine rein individuelle, fondern erjcheint alS gemeinjamer 
Befiz eines gropen KRreijes aller Zeiten und aller Orte der Rirde. 
Das Febhlen der chriftlichen Gewikbeit erflart fich bet nichtchriftliden 
Volfern daraus, dagB ibnen die Verfiindtgiurg von Chrijtus feblt, 
bet Michtchrijten unjerS NKulturfreijes, day fie jich Dem Cindrucd die- 
fer Verfiindigung entgziehen. Snfolgedefjen fommnt der chriftlicden 
Erfahrung, wenn auch) nicht empirifde Wilgemeitnbheit, jo doch reli- 
gids fittliche Wigemeingiiltigfert 3u, denn die Bedingungen fitr das 
Entjtehen chrijtlicer Erfabrungen find bet allen Wtenfchen gegeben. 

Die gegen dieje Begritndung der Wabhrheitsgewipheit gemad- 
ten Cinreden find nicht gutreffend. Man weijt daraufbin, daB in 
religtofer Wnfechtung und Verstweifiing die neue Willensrictung 
nicht minder wie die Gnade Gottes unjicher wiirde und damit aud 
die chrijtlide Gewipheit ins Schwanfen gerate. Das ift richtig, aber 
notwendig. Genau wie da8 Thermometer bet finfenden Tempera- 
turen fallt und bet gunehmenden jtetat, fo nui aud) da8 innere 
Barometer der Gewibheit je nach dem Weehfel des tatfacliden Chri- 
{tenftandes jejtwanfen. Denn ift der Chrijtenftand nach einem Luther- 
wort nicht ein Wordenfein, fondern ein Werden, aud) mit Ritd- 
fallen, jo mu jene Gewifbheit einen entjprecenden Charafter tra- 
gen. Cin jewanfender Chrijt fann auch mur eine fdwanktende Ge- 
wikbeit befigen, die fic) im felben Mugenblice aber fejtigen rwird,. 
wo feineS Leben Pulje wieder fraftiger fdlagen. 

Die hier 3u Grunde gelegte Erfahrungsgewipheit umfakt alle 
Bejtandteile de menfdlicen Wejens und umjcdlieBt gugletd als 
objeftiben Snbalt da8 Seugni8 vom Heil in Chriftus. Anfolgedeffern 
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darf fie nicht verwedfelt werden mit der voriibergehenden einjeitigen 
und rein fubjeftiven Gefiihlsbeftimmtbeit, auf deren rafd) wechjelnde 
Stimmung fic) allerdings eine Wabhrheitsgewifheit nicht grimbden 
lagt. Sene Erfahrung dagegen umjpannt auch Erfenntnis und Wil- 
Ten und fodann nicht nur die neuen jubjeftiven Wirfungen, fondern 
aud) die hervorrufende Urfache, genau wie da8 Gehnen und Fiihlen 
der Gonnenjftrahlen im Wuge auch die fie ausjendende Gonne am 
Simmel, Dieje Erfahrung bemadhtigt fich fubjeftiy de8 Sentral- 
inbaltes der objeftiven Normen der chriftliden Wahrheit, der Schrift 
und deS Befenntnijjes, fo daz hier twirklic&) ein engfter Zujammen- 
fehluz gwifchen den objeftiven und fubjeftiven Wahrheitsquellen des 
Chrijtentumes fich ergibt. Das von Schrift und Befenntnis ver- 
fiindete Heil in Chriftus erzengt Wiedergeburt und Redhtfertiqung 
und damit Gewifheit, durd diefe um jenes. Welche eingelnen Be- 
ftandtetle de8 Hetles in Chrifto durch diefe Gewifbheit gejicert find, 
hat die drijtlice Glaubens- und Sittenlehre in ihrer WuSsfithrung 
dargulegen, indem fie den Ynbalt jedes ArtifelS aus den objeftiven 
Normen tie ihrer fubjeftiven Erfahrung fchspft. 


ADAPTATION OF PREACHING TO 
PRESENT-DAY NEEDS 


Pror. Cart EH. SCHNEIDER 


- The term “adaptation” applied to religion seems to undermine 
that which is absolute and changeless. When we speak of adjust- 
ing and adapting are we not attempting to compromise the Un- 
compromisable, to adjust the great Unchangeable, to apply the 
categories of time and space to that which immeasurably transcends 
the “yesterday, today and tomorrow” of our earthly existence? 
What then can we mean when we speak of “adapting” our preach- 
ing to present day needs ? 

In the first place we uncompromisingly commit ourselves to 
the spirit and program of Jesus Christ, the Saviour of the world, 
knowing that there is no “other name under heaven, that is given 
among men, wherein we must be saved.” Therefore we are led 
to the statement that, through Jesus Christ there has come to be 
revealed to man a truth which is the absolute neverchanging and 
infallible revelation of God for the salvation of man. Upon that 
proposition we solidly base our preaching. Thus we have preached 
in the past and thus we hope to be able to preach to the end of our 
days. The Protestant ministry is committed to the preaching of 
the eternal verities of God to the end that there may be established 
@ spiritual relationship between man and God that man may get 
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the feel of the transcendent God and learn to live in the great 
Presence from which radiates a power sufficient to transform life. 
Can there be compromise here? Can there be adjustment here? 
Is not the problem as clear as the sun at high noon on a cloudless 
day? Why inject any relativity ideas? Does not Paul give the 
best advice to our times when he admonishes Timothy to “preach 
the word; be urgent in season, out of season; reprove, rebuke, ex- 
hort, with all longsuffering and teaching. For the time will come 
when they will not endure the sound doctrine; but, having itching 
ears, will heap to themselves teachers after their own lusts; and 
will turn away their ears from the truth and turn aside unto 
fables.” - A 


Therefore let us rally around the slogan, “Back to Jesus”, 
“Back to the Apostolic days”, “Back to the Gospel”, and preach 
only the good old simple Gospel. This means practically that we 
need no adaptation of preaching to present day needs, for the fun- 
damental needs of man have not changed in the course of centuries, 
and likewise the fundamental solution for those needs has not 
changed but is still today the cross of Jesus Christ. 


And yet the problem is not as simple as all this for we are con- 
fronted by a second fact, namely, that with the changes incident 
to the development of civilization the absolute truth of God must 
ever anew be presented according to the needs and capacities of 
man. In this statement we are confronted by the progressive con- 
cept of religion and of the preaching function of the clergy. A 
preaching founded: on the first proposition only may indeed be 
nobly safeguarding the truths of God historically delivered once 
for all to the saints, and will tend toward a conservation of the 
values which in the good old days seemed to be adequate. It was 
good enough for the fathers and in the identical manner it must 
suffice for today. Such will be the preaching of a static religion. 
Yet our religion and our preaching are not of that type. Indeed, 
if centuries hence some discerning critic would inspect our ser- 
mons of today he ought be able to discern that they were products 
of the peculiar situations of the twentieth century. 


Ini this sense then let us ask ourselves how our preaching must 
be adapted to present day needs. We shall restrict ourselves to a 
discussion of the material content of the sermon. . We shall attempt 
to answer this question by maintaining that, the needs of the pres- 
ent day require 1. A socialized, 2. An intellectualized and 3. A spir- 
itualized adaptation of preaching. In each case we shall consider 
first, the nature and the validity of the demand for such adaptation 
and proceed then to show the nature and characteristics of the re- 
sultant types of preaehing. 


Adaptation of Preaching to Present-Day Needs 259 


I. SOCIALIZED ADAPTATION OF CONTENT 
We begin with the contention that: To meet the needs of today 
the content of preaching must be socially adapted. 
I. Nature anp VALIDITY OF THE DEMAND For SoctaL ADAPTA- 
TION OF MopERN PREACHING 


What are the peculiar social needs of today the impact of 
which is felt in modern preaching? Are they not the same as at 
all times? In fact has not the social problem been with man ever 
since the second man was born? And that being the case, when 
Jesus applied himself to the problems of the human heart and soul 
did he not preach the social gospel? In fact, is there any warrant 
for the distinction between the social and the individual gospel ? 


The validity of the social sermon is often questioned by refer- 
ence to the actual preaching of Jesus who, it is claimed, did not 
become a social reformer or a political agitator even though the 
times suggested he should. Rather Jesus preached the simple gos- 
pel of the salvation of individual souls and it seems that we are 
only following in the footsteps of Jesus when we proclaim that “the 
chief concern of man is the eternal salvation of his soul.” At the 
same time Jesus was concerned in the social needs of his day. He 
was confronted by a social problem, a racial problem, a national 
problem, an international problem. Indeed from a certain point 
of view Jesus had comparatively little to say about saving souls 
but vastly more about the Kingdom of God. Yet the two emphases 
are but two messages of the one gospel and it is possible to empha- 
size the one to the exclusion of the other. The history of theology 
and of preaching is full of such one-sided presentations. [re- 
quently the circumstances of the times determined the emphasis. 
There were days in which the social emphasis was immediately de- 
manded. There were other days in which the individual problems 
outranked the social and preaching adapted itself accordingly. 

Ag a whole such was the case in the Lutheran reformation with 
its emphasis on justification by faith. Life was organized on an 
individualistic basis. Character was conceived as a personal affair 
to find expression in personal relationships. At the bottom of 
Luther’s conception of life and work stands his thrilling personal 
experience of God. No one can read the story of his life with- 
out becoming impressed with the preeminently personal and indi- 
vidualistic nature of his soul-grinding experience. And upon it 
he built his theology. Very properly experience precedes the doc- 
trine. Thus it was in the life of the German Pietist Spener and 
the English Pietist John Wesley. I am mentioning these in par- 
ticular because they visibly influenced the early preaching in our 
church. Spener in his “Pia Desideria” claims that, “Since our en- 
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tire Christianity consists in the inner or new man, and its soul is 
faith, and the effects of faith are the fruits of life, I regard it as 
of the greatest importance that sermons should be wholly directed 
to this end. On the one hand they should exhibit God’s rich bene- 
fits, as they affect the inner man, in such a way that faith is ad- 
vanced and the inner man forwarded in it. On the other hand 
they should not merely incite to external acts of virtue and re- 
strain from external acts of vice, as the moral philosophy of the 
heathen does, but should lay the foundation in the heart. They 
should show that all is pure hypocrisy, which does not come from 
the heart, and so accustom the people to cultivate love to God and 
their neighbors and to act from it as a motive.” 

The pietist believer, says Fitch, was like Christian in Bunyan’s 
Pilgrim’s Progress. “He started for the Heavenly Country because 
he was determined to save his own soul. When he realized that he 
was living in the City of Destruction, it did not occur to him that, 
as a good man, he must identify his fate with it. On the contrary, 
he deserted wife and children with all possible expedition and got 
him out and went along through the Slough of Despond, up to the 
narrow gate, to start on the way of life.” (Preaching and Pagan- 
asm) His chief concern was the eternal salvation of his soul. 

The theology, the preaching, the entire outlock of that age was 
individualistic. Similar to the Reformation, “Pietism was a pro- 
test of individualism against institutionalism”. (McGiffert, Chris- 
tian Thought) The conditions of the time called for the individual- 
istic emphasis. The best way to overcome the. perils of institu- 
tionalism, the dry rot rationalism and the formalism of the church, 
was to emphasize anew the personal religion of the individual. As 
in a special sense we have inherited the legacy of the Reformation 
and the Pietist, and have traditionally followed these giant leaders 
of their times, it is especially incumbent on us to recognize the 
historical limitations of the type of preaching in which they en- 
gaged and to boldly face the fact that a method of preaching which 
may have admirably served their times may prove totally inade- 
quate to meet the needs of today. 

In all justice it must be admitted that Luther had a very { ne 
sense of the social implications of the Gospel. His social interest 
was of a high order. The fatal relapse into stark individualism 
was due tothe failure of his followers to grasp the spirit of their mas- 
ter who towered over them all. A Protestant type of Catholicism 
resulted. The individualistic conception of salvation as espoused 
by the Catholic church regained prestige and it was now as stoutly 
maintained that the main interest of the Christian was centered in 
the other world. The eschatological conception of salvation re- 
ceived a new lease on life. 
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The argument against social preaching may also seem to be 
supported by the contention that the individualistic preaching of 
the Pietists such as Spener and Wesley was accompanied by a very 
live interest in practical Christianity. Therefore it may be claimed 
that the right kind of individualistic preaching will also be socially 
aligned. But when we compare the socalled “social” interest of the 
individualistic preachers of the 17th and 18th centuries with what 
the modern “social” adaptation signifies, we begin to see the enor- 
mous difference between the two and we begin to understand the 
real meaning of the modern social gospel. It is not to be denied 
that the 18th century had a certain kind of social interest, but it. 
was an interest in charity and philanthropy, a mere humanitarian 
interest for the betterment of maladjusted conditions. It is in 
just this connection that the peculiarly Anglo-Saxon contribution 
to the whole subject of “social” gospel is made—a contribution 
which it seems is so difficult for the foreigner to understand . . - 
who dis-esteems it as merely “Americanisches Christentum”, or 
“Activismus”. 

The social gospel as the modern American pulpit understands 
it, is not so much interested in charity and philanthropy as in jus- 
tice and rights. These have become keywords in the modern social 
crusade and it is along these lines that our preaching must become 
socially adapted. 

A number of important things have happened since the day 
of Luther which have made possible this broader perspective of 
the social basis. The question of the rights of personality has been 
raised in a manner undreamed of before. The whole aspect of the 
world has changed and the preaching must be affected thereby. 

Let us briefly note a number of the epoch-making events which 
have significantly raised the issue involved. There came the French 
Revolution with its espousal of the inherent rights of man. There 
followed the Industrial Revolution occasioned by the invention of 
machines and the industrializing of labor, the building of vast fac- 
tories and the merciless exploitation of life for the sake of increased 
material production. The terrible conditions resulting for the 
newly created laboring classes opened the eyes to the significance: 
of the gospel preachments concerning the value of the individual 
personality. Nor dare the influence of the War be ignored in ap- 
praising the countless new problems. Modern society is divided 
into factions and bitterly antagonistic groups—economic, national, 
racial, social. Are any basic values to be preserved, and transcen- 
dent ideals to be safeguarded! And thus there have flamed forth 
prophets of the religion of a social passion, zealous for the rights 
of men created in the image of God. Due to a number of reasons 
America became the sociological storm center of the world. The 
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problems became pointed here ‘as nowhere else and naturally. the 
American pulpit became peculiarly interested in their solution. 

Thus a social adaptation of preaching has come to be expected 
of the modern preacher. The question remains, and it by no means 
allows an offhand answer. “What type of preaching is best adapted 
to meet the needs?” .‘“What are the characteristics of a social gos- 
pel sermon?” 


2. NATURE AND CHARACTERISTICS OF SOCIALLY ADAPTED 
PREACHING 

Before attempting an answer to this question let us pause for 
a moment to find a precedent to warrant the preacher of today in 
taking pulpit recognition of the social, economic -and political 
questions of his time. May the example of the prophets be invoked ? 
Certainly here are heard eloquent voices of those who took up the 
cudgel in the cause of social righteousness in a day of social oppres- 
sion. And yet the modern problem is vastly more complex than the 
one of Prophetic antiquity. Furthermore the prophets were speak- 
ing by virtue of an inspiration which it would be hazardous to as- 
sume that the modern preacher possesses. Political preaching of 
the Reformation and the post-Reformation times was based on ex- 
ternal authority and was done by a clergy intellectually superior 
to all other contemporaries. Indeed the precedents derived from 
the history of preaching may not offer much encouragement for 
the preacher to enter the troubled waters of modern social discus- 
sion. 

We may attain some initial clarity as to the specific nature of 
social adaptations of modern preaching by considering what it 
should not be. In the first place the modern preacher will not be 
properly adjusting himself to meet the challenge of the modern 
social conditions by-espousing reform programs. ‘The “reformer” 
attitude arises when the preacher, confronted by social maladjust- 
ment, proceeds to analyze the same, and involves a cure which 
he demands must be tried. A preacher of this type is likely to 
set up a program of social progress, listing the social evils of his 
day, analyzing each as best he can and providing the social eco- 
nomic cure—all this in-the name of Jesus—who in this capacity 
is favoritely referred to as the carpenter of Nazareth. 

What is the weakness of such preaching? In the first place 
we find the preacher assuming the position of an expert in the field 
of modern industry and business, an expert in sociology and psy- 
chology of race or an expert in political economy as the case may 
be. In doing this, however, he is transgressing into the province 
of those who properly qualify as experts in these respective fields. 
In fact quite a bit of the distrust of the clergy in certain circles 
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is due to the rashness with which preachers have dashed in where 
angels feared to tread. 

“The Social gospel will always be a heart-breaking business 
if it is interpreted as the quantitative redemption of the world.” 
(Sperry, The Disciplines of Liberty.) 

Furthermore, the reform attitude of the preacher on the points 
referred to above may be shared by many outside the church. In 
our day of countless social reformers and agitators we find that 
the preacher’s reform program may not differ from that of secular 

-reform. On the items of the social program all may agree. The 
point of the preacher’s specific interest and where he alone must 
assume the role of expert lies in the fact that he has knowledge of 
the only efficient dynamic of social progress. 

Following such reform tactics the preacher will secularize 
the pulpit. See how Jesus succeeded in keeping his preaching on 
an immeasurably loftier plane. He did not have much to say as 
a. reformer, presenting a program of social progress. He did, how- 
ever, socially adapt himself tothe needs of his day by preaching 
the dynamics of social progress. 

Social reform preaching, furthermore, becomes precarious in 
the degree that the preacher may become a partisan in the strife. 
The natural bias of the preacher may make itself felt. The 
preacher ministering to poor classes and himself perhaps of such 
extraction may align himself against the capitalist group. Was 
not this the mistake of Rauschenbush in the stirring book “Chiis- 
tiantty and the Social Crisis’ when at the conclusion he advised 
the church to line up with the Labor Union movement ? 

But do we then mean that the preacher hold his peace? By 
no means. Modern preaching must be socially adjusted and by 
that we mean that the dynamics of the gospel be applied to the 
social maladjustment of the day. Many of our American churches 
have lost their spiritual tone in the endeavor to be practical. Oft- 
times, judging by the dominant characteristic of American sermons, 
Christianity seems to be mere “action” and the American preacher 
a mere “Doer”. It was almost to be expected that the greatest 
impetus for the social emphasis would come from America, the 
land of practicality, where the efficiency test is ruthlessly applied 
to both factory and churches, ministers and business men. The 
test of religion is found in the question “Is it practical?” “Does 
it work?” In a machine age we are tempted to turn the machinery 
of the church to the social evils of the day and thus gloss over the 
deeper difficulties of the problems. Commenting on such a situa- 
tion Sloan Coffin remarks that “American preaching is not lacking 
in definite applications. If anything, our churches are too “prac- 
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tical”, making religion something useful, rather than something 
fertile; something to be immediately done, rather than the estab- 
lishment of a relation with the Unseen out of which many things 
will spontaneously come.” (An Age of Social Rebuilding) And 
that gives us the clue, perhaps, to the kind of social adaptations 
which our preaching requires, and which will not compromise its 
prophetic spiritual tone. 

Indeed the preacher cannot divorce his preaching from the life 
of his times. The concrete problems of his day are continually in 
his mind and accompany him to his study as he ponders over the 
pulpit message. Very concrete political, social and economic malad- 
justments confront him. And yet he dare not pose as a technical 
expert in these problems. His passion is for more light and more 
knowledge of the eternal and universal ways and truths. Are fla- 
erant evils sapping at the life of his people? Let him put his fin- 
ger on them. Indeed he may go one step farther and in the author- 
ity of the “Thus saith the Lord”, let him declare the Christian 
principles which are at stake and which must be applied. But who 
has the tact, who has the fine spiritual poise to steadfastly re- 
main the unblemished representative of the Christ whose supreme 
purpose it was to transfigure life, not merely dissect and discuss 
it! 

Phillipps Brooks once said that the church was the “universal 
solvent”. The purpose of the preacher is to unify. Mere discus- 
sion of social evils tends to divide by placing the finger on this, 
then that, and making a case here and a case there. The more ef- 
fectual and higher task and function of the pulpit is to subordinate 
the case programs to the universal principles which are at stake. 

And let us not think that this may be accomplished with a 
gesture. I dare to say that after we have once matured in the in- 
dividualistic world view it is a most difficult thing to master the 
principle of the social gsopel. It would immensely hasten our so- 
cial adaptations if it were possible for us to break away from the 
abstract theoretical meditations on the subject and actually invade 
the field where the problems arise and persist. The seriousness 
with which the problem is approached-in the modern academic 
world is described in an article by Jerome Davis in the December 
Century entitled “Rubbing Elbows with Reality”. Tere we are 
told of the experiences of 13 college men and 14 college women 
who in the summer vacation of 1925 in Denver, Detroit, Los An- 
geles, Portland and Chicago secured positions as common laborers 
in various industries. Their underlying motive was to understand 
sympathetically both the employer’s and the worker’s point of 
view. ‘To become socially adapted we must come into vital contact 
with contemporaneous life. Therefore, rub up with reality in the 
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social institutions of the cities, get into immediate contact with 
the world. The adequate social point of view is more than an aca- 
demic recognition of the limitations of the individual point of 
view. 

Furthermore the social point of view cannot be attained, it 
seems to me, without some intimate knowledge of the intellectual 
forces and factors which helped produce it. The social emphasis 
is not merely the product of the social needs. It is also the result 
of such modern sciences as psychology, which has so vividly demon- 
strated how the personality is a social product, of pedagogy which 
has demonstrated the social nature of education, of biology with 
its thesis of the continuity of life processes. 

In accordance with the new kwnoledge of the new times and 
the continued development of civilization, the absolute truth of 
God must be presented and appropriated. Some theological ad- 
justments may become evident in the socially adapted sermon. The 
conception of salvation may be affected as the modern preacher 
grasps the thought that the Kingdom of God is not to be trans- 
ported into the other world but is within us and manifests itself 
in sympathy, love, justice, mercy and service—now, in this world. 
Having mastered the social point of view the preacher will more 
readily recognize that virtue and vice are in a large degree social 
products. A different glow will radiate through his preaching as 
he grasps the fact of social responsibility of all for each. Or see 
how our preaching becomes affected if once we understand that 
each individual is a constituent part of the social organism and 
“nobody can be saved from society, he must be saved with it.” 
{McGiffert ) (To be continued) 


THE UNITED CHURCH OF CANADA— 
A STUDY IN CHRISTIAN UNITY 


Rev. J. H. Horstmann 


On June 10, 1925, the Congregational, Methodist and Pres- 
byterian Churches in Canada came together to form the United 
Church of Canada. In view of the history behind this movement 
toward church union, and in view of the possibilities for the future 
of similar movements in Protestant lands, this event deserves to 
be classed among the outstanding and epoch-making events of 
American church history. Evangelical people should be especially 
interested in this event because of the unity of the Spirit in the 
bond of peace for which the founders of the Synod stood from the 
very beginning. For that reason the story of the origin of this 
union movement and of its results after a year of practical work 
seems of particular timely interest. 
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HIsToRICAL 

A brief sketch of the history behind this event will be of in- 
terest. The following is a summary of the address delivered by 
the Rev. George D. Pidgeon, Moderator of the United Church of 
Canada, at the annual banquet of the St. Louis Church Federation, 
Dee. 9, 1925. 

The movement toward Church Union began in Canada in the 
early years of the nineteenth century. The leading denominations 
at work among the Scotch immigrants to Nova Scotia were the. 
Burghers and the Anti-Burghers of Scotland. They had separated 
in their own land on the question of an oath which was required 
of those who wished to become burghers, or citizens, of certain 
Scottish cities. When they came to Canada they found that none 
of the issues which separated them in the old land even existed 
here. In spite of this, however, the old denominational prejudices 
grew up and it took 20 years of difficult negotiations before they 
cociaed to unite. 

In 1817 the first Church aio in Canadian history was con- 
summated when these two bodies came together. By that umion 
they set forth the principle that has since governed Canadian 
church life, at least as far as these three denominations are con- 
cerned, that when the issues which divided believers in other lands 
and in other times do not exist in Canada, the memory of them 
ought not to be allowed to keep the churches apart. 3 

Beginning in 1817, there were nine different unions in the 
Presbyterian Church in Canada, bringing together 18 different de- 
nominations. In the Methodist Church there were eight different 
unions, bringing together 18 denominations. In the Congrega- 
tional churches there were two different unions bringing together 
three different denominations. Thus the three churches which 
joined forces on the 10th of June to form the United church of 
Canada were themselves the product of 19 different unions, bring 
together 39 distinct denominations. 

Each of these unions was formed in anticipation of unions 
larger still, and after their consummation negotiations proceeded 
with a view to the realization of these larger expectations. Then 
these denominations were together in their evangelistic and social 
service work through all the years. The sudden development of 
northern and western Canada threw burdens on the churches which 
they were not able to bear if they maintained their former competi- 
tion. When immigration was at its height in Canada, it was three 
times as great in relation to the assimilating population as immi- 
gration into the United States at its highest point. Add to this 
the migration from older to newer Canada and it will be seen how 
serious the problem was for the churches. 
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Their cooperation through the years had emphasized the great 
doctrines which they held in common, and when no vital principle 
separated them, and the practical needs of the country became so 
great, the pressure toward union became irresistible. 

Actual negotiations for union began in 1902. Union was 
finally agreed on about 1916. In 1917 an experiment was tried 
to test the place of union in the hearts of the people. They were 
allowed to unite locally and still retain their connection with one, 
or more, of the historical denominations. The result was amazing 
even to those best acquainted with our work. In less than five 
years it was found that over three thousand worshipping units had 
in one way or another eliminated the old denominational bee 
and were working and worshipping together. . 

It must not be imagined, However: that the course of the move- 
ment for union always ran smoothly, aoa some details of the story 
which Dr. Pidgeon had to omit for lack of time should be added at 
this point, in order to show some of the obstacles that had to be 
overcome. The difficulties lay in the situation itself when the 
union committee began its task in 1904. The night before the first 
meeting of the union committee a small group were in the home of 
Hugh Pedley (Congregational, Montreal) discussing the situation. 
Another Congregationalist asked, “What is the chief difficulty 
which we shall face when we meet in Toronto—is it not the self- 
complacency of the Presbyterians? They think that they have all 
the scholarship.” 

“Yes,” replied one who boasted of having been baptized with 
Sages waters, “and the Methodists think they have all the 
piety.” 

c Methodist added, “And neither of them has anything to 
spare.” 

Such coke fairly represent the cet which was abroad and 
the attitude of the groups to each other. Trouble had broken out 
in Scotland over a purely Presbyterian Union, and Scotland did 
not lack men of sagacity. There was something in the traditional 
character from which these evils sprang. Is it connected with the 
fact that the Scots were still fighting in their clans as late as 1745? 
Such a devoted Unionist as Dr. George Milligan returned from 
Seotland obsessed with the horror of clan warfare and deemed the 
quickest death the kindliest treatment of the new movement. -'Torn 
‘between his catholicity and his dread of feud, he spoke at the very 
first meeting of the joint committee in terms which—had the move- 
ment been merely of men—would have ended discussion. Metho- 
dists were portrayed as being everything which a Presbyterian 
- could never wed. But Methodistm had in Dr. Alexander Suther- 
land a master of debate and repartee, and his answer was in kind. 
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Despite the obstacles, however, brave, patient men worked 
away. The actual work was done in five sub-committees charged 
with: (a) doctrine; (b) polity; (c) the ministry, including pas- 
toral term; (d) administration; and (e) law. A word or two will 
reveal the method and spirit of the process. No question ever di- 
vided the committee on denominational lines, and this alone indi- 
cates how far those lines were from representing actual alignment. 
Presbyterians sought escape from the inconvenience of long vacant 
pastorates and the scandal of candidating; and Methodists sought 
escape from the rigidity of a fixed time limit. The way of advance 
was obvious. The former wanted an uninterrupted pastorate and 
the latter desired a larger sense of responsibility and steadiness in 
their congregations: The final outcome served to advance all par- 
ties to their goal. 

In the committee on doctrine, there was no desire to work 
out a system of theology. It was sufficient to set forth the great 
faith with all its unreconciled paradoxes. Why insist that the an- 
titheses were insoluble? Why not accept the positive assets of each 
tradition without prematurely declaring that these certainties did 
in fact, as well as in logic, exclude some other certainties which 
experience found to be equally real? Why exclude the freedom of 
God’s children just because the religious man must repose in faith 
upon a Father who is sovereign in the universe? In such generous 
intercourse did the committee work out the final result. 

The center of interest at the second conference, when the joint 
committee seriously addressed itself to critical examination and 
discussion, was in the Committee on Doctrine. It was felt that un- 
less there could be agreement on Doctrine there could be no Or- 
ganic Union. The short statement of the American Presbyterian 
Church was found very-helpful in this discussion, and the ability 
and conciliatory spirit of the chairman, Nathaniel Burwash, of 
Victoria, did much, to reconcile historic differences and to keep 
the discussions and decisions moving forward to the desired goal. 
There were many points of division and many votes taken, but 
never once did all the members of one denomination array them- 
selves on one side. While several divisions were on questions of 
historic denominational differences, the members divided as much 
according to personal views as to denominational. No greater proof 
could be given of the gradual drawing together of these churches 
on the essentials of Christian doctrine through the growth of knowl- 
edge and Christian experiences in the evangelization of the world. 

When the difficulties concerning polity began to emerge there 
were on the one side the traditions of independency, and on the 
other the centralizing tendencies of episcopacy, and, between, those 
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of presbyterianism. Great tact and broadmindedness was required 
to bring order out of the chaos of critical discussion and clarity 
and concord out of the vast diversity of opinion. 


‘The problems of the ministry, not those of training, but those 
of the pastors’ relations, the ordination and oversight of the min- 
isters, thrust themselves forward with insistence. Should the 
itinerant system be surrendered? Should the ministers be ordained 
to a charge? Should the minister be subject only to his peers or 
to laymen as well? After many hours of discussion there was 
great rejoicing when it could be announced that it had been agreed 
that the pastorate should be without limit and that every pastor 
should be assigned to a charge. 


In the discussions on administration no serious difficulties 
were met. It was generally recognized that financial issues should 
not divide. Even the most zealous guardians of trust funds, who 
cordially agreed in detesting union, found little to protest. 


Thus aiter five years of patient discussion and careful exam- 
ination, when breaker after breaker had been passed without shock 
or danger and the negotiations were emerging into smooth waters, 
even those whose traditional sympathies caused them to view with 
dislike the departure from the past joined in thankful acknowledg- 
ment to God for his mercies in bringing three great Churches into 
closer bonds of fellowship and sympathies. 

The practical step of appeal to the Churches which now fol- 

lowed shows more confusion of thought and greater stubbornness 
than had been encountered before. It is here that active opposition 
to the union on the part of certain elements in the Presbyterian 
Church began to take definite shape. ‘The unanimous decision of 
the Presbyterian Assembly to delay consummation until discussions 
and conferences were tried, reopened old sores, reawakened doubts 
-and discovered new difficulties. In 1916, after the second vote, 
the demands of Western needs forced a decision in the Winnipig 
Assembly. A second time delay in action was ordered, this time 
because of the war. At each delay the Union craft lost impetus 
and. drifted aimlessly until the war and some of its confusion was 
well over. 

Meanwhile in the mission fields of all the Churches the cooper- 
ation, unanimously. agreed upon, was already effecting unions. A 
spirit of impatience, quickened by war conditions, was asserting 
itself and union charges were breaking away from the parent 
Churches. These two things, the success of -cooperation in effect- 
ing unions of different kinds on the mission fields and other depart- 
ments of Church work and the movement towards disintegration 
and independency on the prairies forced a decision for or against 
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immediate action at the Presbyterian General Assembly in Toronto, 
1922. The decision was for action. The opposition that had been 
slowly crystallizing now became organized, vigilant and vigorous. 

- The pressure of these local unions on all the general bodies 
became irresistible, and in 1923 it was decided to consummate the 
union forthwith. 

After all these experiences it may be imagined that the inau- 
guration service on the United Church as finally consummated by 
the votes of the three church bodies and a special act of the Do- 
minion Parliament was an occasion of great rejoicing in all the 
churches concerned. 

THE INAUGURATION SERVICE 

The depth and strength of the spiritual power behind the 
movement came to the surface during the inauguration service on 
June 10th at Toronto. It was decided that the initial service for 
this hsitoric and solemn occasion should be wholly religious, 
crowned in the holy communion, without any pulpit deliverance 
or speeches addressed to the public, which should be reserved for a 
later meeting. A carefully prepared form of service was published, 
not only for the hundreds of delegates who participated in this 
opening service of the first assembly of the United Church, but 
also for the services to be conducted in various places throughout 
the country, in order to safeguard the worshippers against merely 
individual utterances, and to express in due proportions and fitting 
language all the elements and sentiments calling for expression 
in such a momentous hour and tense situation. © 

The service was conceived as a concerted and progressive 
whole. As such it comprised four main movements or stages: 1) 
its devotion in praise, readings from Holy Scriptures, and prayer ; 
2) the hallowing of church union, in which the purpose to which 
the United Church stands dedicated, and the special heritage it 
receives from each of the United Communions, the contribution 
each makes to the common cause, are indicated with a solemn com- 
memoration of the faithful; 3) the declaration of the ecclesiastical 
authority for union, as enacted by the governing bodies of the three 
churches, and of the organic union as here and now an accom- 
plished fact, 4) administration of the Holy Communion, with short 
communion addresses by one of the senior ministers as the first 
act of the United Church. The official head of the bodies to be 
merged in the United Church took allotted parts in conducting 
the services. 

The hymns sung were representative of the United Church, 
while the “I'e Deum” represented the ancient and universal church 
and is at the same time a historic creed set to song. The prayers 
used were familiar and tested and sanctified by long or extensive 
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use (those “For the Unity and Prosperity of the Church”, “For 
all People,’ and “For our Country” were especially composed 
for the occasion). ‘Thus every effort was made to make the exer- 
cises so impressive and sacred that all hearts might melt and flow 
together into a living unity. 

The prayer constituting the General Council of the United 
Church, during which all reverently bowed down, is so earnest and 
impressive that it deserves wider reading: 

O God Almighty, Father of our Lord and Saviour Jesus 
Christ, who loved the Church and gave himself for it; thou who 
on the day of Pentecost didst shed the Holy Spirit upon the Church 
waiting for the promise of the Father; we wait before thee with 
one heart, that the same Lord Jesus may be made known in the 
midst of us, our only King and Head, and the same Holy Spirit, 
breathing upon us, may dispense among us his manifold gifts of 
grace and truth. Confirm, we beseech thee, with the witness and 
unction of thy Spirit the union of thy people now consummated 
in this feast of fellowship and love. As thou hast made us one in 
body, grant that our hearts may be melted and flow together into 
a loving unity, that we together may join ourselves to the Lord in 
a perpetual convenant that shall not be forgotten. 

More especially, as we who are duly appointed delegates of the 
Churches thus made one do solemnly with prayer and thanksgiving, 
in the name of the Lord Jesus Christ the only head of the Church, 
now constitute the General Council of the United Church of Can- 
ada, let thy Holy Spirit seal this act and sanctify this chief court 
of thy Church. O blessed and abiding Spirit, endue this Council 
and all its members and all the congregation of the Lord with 
heavenly wisdom; enlighten them with true knowledge of thy 
Word; inspire them with pure zeal for thy glory; rule their hearts 
in all things; and so order all their doings that unity and peace 
shall prevail, that truth and righteousness shall flow from them, 
and that by their endeavors all thy ministers and churches shall 
be refreshed and established, thy Gospel everywhere purely preached 
and truly followed, thy kingdom among men extended and strength- 
ened, and the whole body of thy people grow up into him who is 
head over all things to the Church, Jesus Christ. Hear the prayers 
and the praises we severally offer unto thee in silent devotion .. . 
(Here there was a short pause for silent prayer) ... Bless all 
the high solemnities and the quickening promise of this beginning 
of days and years. And let great grace be upon all who love the 
Lord Jesus Christ: for his sake. All members of the Council 
joined in a fervent Amen. 

A SURVEY AND A COMPARISON 
In the first issue of The New Outlook, the official periodical 
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of the United Church (June 10, 1925), Professor J. W. Falconer 
contributes a brief survey of the particular contributions made by 
each of the three denominations now merged in the United Church 
of Canada. We can not take time here to follow him in his analysis 
of the historical and doctrinal development represented in each of 
the three bodies. The summary of hisearticle, however, affords a 
sufficiently clear-picture of what has happened. It is of course im- 
possible, he writes, to define absolutely the tendencies of each of 
these communions and to give the exact contribution which each 
brings into the United Church. However, the following is believed: 
to be a fair outline of the tendencies and characteristics which the 
three bodies represent : 

The Congregationalists (1) have never abandoned their con- 
viction as to the rights of each individual community, (2) yet they 
have increasingly felt the need of a larger fellowship and of a more 
representative government, (3) and in their religious life there is 
much stress made upon social and missionary labors. 

The Methodists (1) have never forgotten that their denom- 
ination grew out of a personal religious experience and they have 
accordingly made their appeal to the individual soul, (2) have re- 
fused to place limits on the divine grace and have emphasized the 
responsibility of each person to accept the offer of a salvation open 
to all, (3) have moved away from their limited monarchical rule 
towards a more adequate form of representative government. 

The Presbyterians (1) have sought to render increasingly 
complete their policy of limited republicanism, (2) have never 
abandoned the Genevan ideals of the educated ministry, (3) but 
have been modifying their theological standards in the direction 
of less extreme Calvinism. 

The Congregationalists and Presbyterians have thus been ap- 
proaching the doctrinal positions of Methodism. The Congrega- 
tionalists atid Methodists have been advancing towards the Pres- 
byterian form of government. The Methodists and Presbyterians 
have increasingly recognized the democracy of the Congregational- 
ists and the rights of each community. But these are not the de- 
termining influences that have brought about the great Union, for 
the real dynamic is the common religious experience of salvation 
through Christ. Christ is the heart of Christianity, and as mem- 
bers of the Church which is his body we are inevitably impelled to 
study everything that makes for the common good. Christian 
unity is not a mere option but it is a noble obligation due to the — 
constraint of Christian love, which by its very nature strives 
towards the removal of all barriers that stand in the way of com- 
plete fellowship. 
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A Common FaitH 

When the Congregational, Methodist and Presbyterian repre- 
sentatives came together to discuss the practicability of organic 
union, their first question was “Have we a common faith?” For 
they well knew that church union, to be real and effective, must 
be based on common convictions and common experiences of saving 
truth. In the course of their discussions, which, as was indicated 
above, were not infrequently very frank and sometimes even bitter, 
it was finally discovered that after all they had a common faith, a 
faith rich and full, on which Jesus could build his church. Then 
it was that they gave out to the public their statement that they 
“found no insuperable obstacles in the way of union”. 

In formulating the “Brief Statement” of doctrines which is 
the theological basis of the United Church of Canada no attempt 
was made to write a new creed. The Scriptures are accepted as 
primary source and ultimate standard of living faith. The teach- 
ing of the great creeds of the Church is acknowledged, allegiance 
to the evangelical doctrine of the Reformation, as held in common 
by the three United Churches, is asserted, and in 20 articles is set 
forth what the one common faith of the United Church is. These 
articles are not an attempt to set forth a complete statement of 
theology, but are a confession of the common faith. In view of 
the very vital interest which such a statement naturally has, we 
reprint it in full, with the preamble: 

The Preamble.—We, the representatives of the Presbyterian, 
the Methodist and the Congregational branches of the church of 
Christ in Canada, do hereby set forth the substance of the Chris- 
tian faith, as commonly held among us. In doing so, we build upon 
the foundation laid by the apostles and prophets, Jesus Christ him- 
self being the chief cornerstone. We affirm our belief in the Scrip- 
tures of the Old and New Testaments as the primary source and 
ultimate standard of Christian faith and life. We acknowledge 
the teaching of the great creeds of the ancient church. We further 
maintain our allegiance to the evangelical doctrines of the Refor- 
mation as set forth in common in the doctrinal standards adopted 
by the Presbyterian Church in Canada, by the Congregational 
Union of Ontario and Quebec, and by the Methodist Church. We 
present the accompanying statement as a brief summary of our 
common faith and commend it to the studious attention of the 
members and adherents of the negotiating churches, as in substance 
agreeable to the teaching of the Holy Scriptures. 

Article I. Of God—We believe in the one only living 
true God, a Spirit, infinite, eternal and unchangeable in his being 
and perfections; the Lord Almighty, who is love, most just in all 
his ways, most glorious in holiness, unsearchable in wisdom, plen- 
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teous in mercy, full of compassion and abundant in goodness and 
truth. We worship him in the unity. of the Godhead, holding the 
mystery of the Holy Trinity, the Father, the Son and the Holy 

Spirit, three persons of the same substance, equal. in power and 
glory. 

Article II. Of Revelation.—We believe that God has revealed 
himself in nature, in history and in the heart of man; that he has 
been graciously pleased to make clearer revelation of himself to 
men of God who spoke as they were moved by the Holy Spirit; 
and that in the fulness of time he has perfectedly revealed himself 
in Jesus Christ, the Word made flesh, who is the brightness of the 
Father’s glory and the express image of his person. We receive 
the Holy Scriptures of the Old and New Testaments, given by in- 
spiration of God, as containing the only infallible rule of faith 
and life, a faithful record of God’s gracious revelations and as the 
sure witness to Christ. 

Article III. Of the Divine Purpose—We believe that the 
eternal, wise, holy and loving purpose of God so embraces all events 
that while the freedom of man is not taken away, nor is God the 
Author of sin, yet in his providence he makes all things work to- 
gether in the fulfilment of his sovereign design and the manifesta- 
tion of his glory. 

Article IV. Of Creation and Providence.—We believe that 
God is the Creator, Upholder and Governor of all things; that he 
is above all his works and in them all, and that he made man in 
hig own image, meet for fellowship with him, free and able to 
choose between good and evil, and responsible to his Master and. 
Lord. 

Article V. Of the Sin of Man.—We believe that our first par- 
ents, being tempted, chose evil, and:-so fell away from God and came 
under the power of sin, the penalty of which is eternal death; and 
that, by reason of this disobedience, all men are born with a sinful 
nature, that we have broken God’s law and that no man can be 
saved but by his grace. 

_ Article VI. Of the Grace of God.—We believe that God, out 
of his great love for the world, has given his only begotten Son to 
be the Saviour of sinners, and in the Gospel freely offers his all- 
sufficient salvation to all men. We believe also that God, in his 
own good pleasure, gave to his Son a people, an innumerable mul- 
titude, chosen in Christ, unto holiness, service and salvation. 

Article VII. Of the Lord Jesus Christ—We believe in and 
confess the Lord Jesus Christ, the only Mediator between God and 
man, who, being the eternal Son of God, for us men and for our 
salvation became truly Man, being conceived of the Holy Spirit 
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and born of the Virgin Mary, yet without sin. Unto us he has 
revealed the Father, by his word and Spirit, making known the 
perfect will of God. For our redemption he fulfilled all righteous- 
ness, offered himself a perfect sacrifice on the cross, satisfied divine 
Justice and made propitiation for the sins of the whole world. He 
arose from the dead and ascended into heaven, where he ever in- 
tercedes for us. In the hearts of believers he abides forever as the 
indwelling Christ; above us and over us all he rules; wherefore, 
unto him we render love, obedience and adoration as our Prophet, 
Priest and King. 

Article VIII. Of the Holy Spirit—wWe believe in the Holy 
Spirit, the Lord and Giver of life, who proceeds from the Father 
and the Son, who moyes upon the hearts of men to restrain them 
from evil and to incite them unto good, and whom the Father is 
ever willing to give unto all who ask him. We believe that he has 
spoken by holy men of God in making known his truth to men for 
their salvation; that, through our exalted Saviour, he was sent 
forth in power to convict the world of sin, to enlighten men’s minds 
in the knowledge of Christ, and to persuade and enable them to. 
obey. the call of the gospel; and that he abides with the church, 
dwelling in every believer as the Spirit of truth, of power, of holi- 
ness, of comfort and of love. 

Article 1X. Of Regeneration.—We believe in the necessity of 

regeneration, whereby we are made new creatures in Christ Jesus 
by the Spirit of God, who imparts spiritual life by the gracious 
and mysterious operation of his power, using as the ordinary means 
the truths of his word and the ordinances of divine eppomument 
in ways agreeable to the nature of man. 
Article X. Of Faith and Repentance.—We believe that faith 
in Christ is a saving grace whereby we receive him, trust him and 
rest upon him alone for salvation as he is offered to us in the gos- 
pel, and that this saving faith is always accompanied by repentance, 
wherein we confess and forsake our sins with full purpose of and 
endeavor after a new obedience to God. 

Article XI. Of Justification and Sonship.—We believe that 
God, on the sole ground of the perfect obedience and sacrifice of 
Christ, pardons those who by faith receive him as their Saviour 
and Lord, accepts them as righteous and bestows upon them the 
adoption of sons, with a right to all the privileges therein implied, 
including a conscious assurance of their sonship. 

Article XII. Of Sanctification—We believe that those who 
‘are regenerated and justified grow in the likeness of Christ through 
fellowship with him, the indwelling of the Holy Spirit, the obe- 
dience to the truth; that a holy life is the fruit and evidence of 
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saving faith; and that the believer’s hope of continuance in such 
a life is in the preserving grace of God. And we believe that in 
this growth in grace Christians may attain that maturity and full 
assurance of faith whereby the love of God is made perfect in us. 


Article XIII. Of Prayer.—We believe that we are encouraged 
to draw near to God, our heavenly Father, in the name of the Son, 
Jesus Christ, and on our own behalf and that of others to pour 
out our hearts humbly yet freely before him, as becomes his be- 
loved children, giving him the honor and praise due his holy name, 
asking him to glorify himself on earth as in heaven, confessing 
unto him our sins and seeking of him every gift needful for this 
life and for our everlasting salvation. We believe also that, inas- 
much as all true prayer is prompted by his Spirit, he will in re- 
sponse thereto grant us every blessing according to his unsearchable 
wisdom and the riches of his grace in Jesus Chrit. 


Article XIV. Of the Law of God.—We believe that the moral 
law of God, summarized in the ’en Commandments, testified to 
by the prophets and unfolded in the life and teachings of Jesus 
Christ, stands forever in truth and equity, and is not made void 
by faith, but on the contrary is established thereby. We believe 
that God requires of every man to do justly, to love mercy and to 
walk humbly with God, and that only through this harmony with 
the will of God shall be fulfilled that brotherhood of man wherein 
the Kingdom of God is to be made manifest. 


Article XV. Of the Church.—We acknowledge one holy Cath- 
olic church, the innumerabe company of saints of every age and 
nation, who being united by the Holy Spirit to Christ their Head 
are one body in him and have communion with their Lord and 
with one another. Further, we receive it as the will of Christ that 
his church on earth should exist as a visible and sacred brotherhood 
consisting of those who profess faith in Jesus Christ and obedience 
to him, together with their children, and other baptized children, 
and organized for the confession of his name, for the public worship 
of God, for the administration of the sacraments, for the upbuild- 
ing of the saints, and for the universal propagation of the Gospel; 
and we acknowledge as a part, more or less pure, of this universal 
brotherhood, every particular church throughout the world which 
professes this faith in Jesus Christ and obedience to him as divine 
Lord and Saviour. 


Article XVI. Of the Sacraments——We acknowledge two sac- 
raments, Baptism and the Lord’s Supper, which were instituted 
by Christ, to be of perpetual obligation as signs and seals of the ~ 
covenant ratified in his precious blood, as means of grace, by which, 
working in us, he doth not only quicken, but also strengthen and 
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comfort our faith in him, and as ordinances through observance 
of which his church is to confess her Lord and be visibly distin- 
guished from the rest of the world. 

1. Baptism with water into the name of the Father and of 
the Son and of the Holy Spirit is the sacrament by which are signi- 
fied and sealed our union to Christ and participation in the bless- 
ings of the new covenant. The proper subjects of baptism are be- 
levers, and infants presented by their parents or guardians in the 
Christian faith. In the latter case the parents or guardians should 
train up their children in the nurture and admonition of the Lord, 
and should expect.that their children will, by the operation of the 
Holy Spirit, receive the benefits which the sacrament is designed 
and fitted to convey. The church is under the most solemn obliga- 
tion to provide for their Christian instruction. 

2. The Lord’s Supper is the sacrament of communion with 
Christ and with his people, in which bread and wine are given and 
received in thankful remembrance of him and his sacrifice on the 
cross; and they who in faith receive the same do, after a spiritual 
manner, partake of the body and blood of the Lord Jesus Christ 
to their comfort, nourishment and growth in grace. All may be 
admitted to the Lord’s Supper who make a credible profession of 
their faith in the Lord Jesus Christ and of obedience to his law. 

Article XVII. Of the Mimstry—We believe that Jesus 
Christ, as the supreme head of the church, has appointed therein 
a ministry of the word and sacraments, and calls men to this min- 
istry; that the church, under the guidance of the Holy Spirit, 
recognized and chooses those whom he calls, and should thereupon 
duly ordain them to the work of the ministry. 

Article XVIII, Of Church Order and Fellowship—wWe be- 
_ lieve that the supreme and only head of the church is the Lord 
Jesus Christ; that its worship, teaching, discipline and government 
should be administered according to his will by persons chosen for 
their fitness and duly set apart to their office; and that although 
the visible church may contain unworthy members and is liable 
to err, yet believers ought not lightly to separate themselves from 
its communion, but are to live in fellowship with their brethren, 
which fellowship is to be extended, as God gives opportunity, to 
all who in every place call upon the name of the Lord Jesus. 

Article XIX. Of the Resurrection, the Last Judgment and 
the Future Life-—We believe that there shall be a resurrection of 
the dead, both of the just and of the unjust through the power of 
the Son of God, who shall come to judge the living and the dead ; 
that the finally impenitent shall go away into eternal punishment 
and: the righteous into life eternal. 

Article XX. Of Christian Service and the Final Triumph.— 
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We believe that it is our duty as disciples and servants of Christ 
to further the extension of his Kingdom, to do good unto all men, 
to maintain the public and private worship of God, to hallow the 
Lord’s Day, to preserve the inviolability of marriage and the sanc- 
tity of the family, to uphold the just authority of the State, and so 
to live in all honesty, purity and charity that our lives shall tesify 
of Christ. We joyfully receive the word of Christ, bidding his peo- 
ple go into all the world and make disciples of all nations, declar- 
ing unto them that God was in Christ reconciling the world unto 
himself, and that he will have all men to be saved, and come to 
the knowledge of the truth. We confidently believe that by his 
power -and grace all his enemies shall finally be overcome, and the 
kingdoms of this world be made the Kingdom of our God and of 
his Christ. 


OUR SYNODICAL PHILANTHROPY 
By Rev. J. U. SCHNEIDER, PH.D. 


In the system of human affairs, there is a distinct and easily 
traceable function that must be performed by compassion. Though 
philanthropy may be caricatured and the love of mankind be 
abused, it is a fact, nevertheless that only when man rises above that 
which he shares with the lower orders of creation, and is able to 
look upon the wide expanse of humanity with universal good will, 
that he takes the attitude which in man is essentially great, and 
to which under God we must attribute all that humanity has ever 
achieved. 

The man who performs well his duty to himself, but assumes 
no other obligation of life than that he may be undisturbed in the 
enjoyment of life, without any regard for the wants and privileges 
of his fellow-men cannot, by any rule of Christian ethics, be called 
noble. By neglecting his family duties one becomes less than a 
man. By performing them ever so well, he comes to no merit of 
praise. It serves to his own advantages to do so. But when he is 
able to contemplate mankind as a great brotherhood of immortals, 
when he passes beyond what he shares with the lower orders of crea- 
tion, and soars to those regions where as an intelligent, God-know- 
ing creature, in universal good will he is ever ready to do good to 
all men—then he does what is the distinctive privilege and noble- 
ness of man to do, and his deeds mark him as animated by those 
emotions to which under God we must attribute all that humanity 
has achieved. 

We hold this to be true and applicable to organized religious 
bodies as well as to individuals. If we have any religious sentiment 
in this matter it dare not be sentiment only; it must be sentiment 
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and deed. Our faith must lead us to benevolent activity. Christ 
recognizes His own in the benevolent concern they cherish for their 
unfortunate brethren. Our social obligations are clearly defined 
in Scripture: 

“Then shall the King say unto them on his right hand, Come, 
ye blessed of my Father, inherit the Kingdom prepared for you, 
from the foundation of the world; for I was hungry, and ye gave 
me to eat; I was thirsty, and ye gave me drink; I was a stranger, 
and ye took me in; naked, and ye clothed me; I was sick, and ye 
visited me; I was in prison, and ye came unto me.”—“Inasmuch 
as ye did it unto one of these my brethren, even the least, ye did 
it unto me.”—Matt. 25: 34-40. 

We are inclined to make much of the doctrine of justification 
by faith, but “what doth it profit if a man say he hath faith, but 
have not works? Can that faith save him? If a brother or sister 
be naked and in lack of daily food, and one of you say unto them, 
Go in peace, be ye warmed and filled; and ye give them not the 
things needful for the body; what doth it profit? Even so faith, 
if it have not works, is dead in itself. Yea, a man will say, Thou 
hast faith, and I have works; show me thy faith apart from thy 
works, and | by my works will show thee my faith.”—Jas. 2: 14-18. 
Faith and works must correspond if we wish to entertain the hope 
of justification by faith. 

When Jesus had washed the feet of His disciples on that 
memorable Thursday evening previous to His crucifixion, He said 
to the disciples, “If I then the Lord and the Teacher, have washed 
your feet, ye also ought to wash one another’s feet. For I have 
given you an example, that ye also should do as I have done unto 
you. A servant is not greater than his lord; neither one that is 
sent greater than he that sent him. If ye know these things, blessed 
are ye if ye do them.”—John 13: 14-17. 

The Evangelical Synod of North America has not been unmind- 
ful of the Church’s obligation to be engaged in philanthropic work. 
‘This is manifest even in the early period of the church, when pas- 
tors and members of their churches established the Good Samaritan 
Hospital in St. Louis and the Home for Orphans on the St. Charles 
Rock Road—institutions that served as eloquent testimonials of 
the philanthropic aspirations of the fathers of the Hvangelical 
Synod. In the course of time this phase of philanthropic work 
by Evangelical pastors and church members has been augmented 
to such an extent that at the time of the General Conference of 
1921, thirteen Deaconess hospitals, and associations, four orphan- 
ages, eight homes for the aged, and two institutions for epileptics, 
a total of twenty-seven charitable institutions, representing a prop- 
ery value of $1,750,000.00 were reported to the conference. In the 
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three years preceding the General Conference of 1921 eight hospitals 
nursed 33,258 patients, four orphanages had charge of 466 children, 
five institutions offered homes to 189 aged people, and 162 epilep- 
ties were cared for by two institutions. The board submitting this 
report, however, calls attention to the fact that other charitable 
institutions within the confines of the Synod, established and sup- 
ported by Evangelical churches, but not listed in their report, 
should also be enumerated as Evangelical institutions. 

Pursuant. to this report the General Conference passed the fol- 
lowing resolutions: 

1. “Recognizing the service of Christian mercy as an impor- 
tant function of the Church, the General Conference, in order to 
better preserve the Evangelical character of the service and bring 
it under uniform supervision of the Church, hereby directs that all 
institutions exercising Christian charity within the Synod be given 
an opportunity to become a part of the denominational organiza- 
tion. eRe oT: 

2. “The General Conference receives favorably he apphca- 
tion of the Federation of Evangelical Deaconess Homes and hereby 
declares its incorporation into the organism of the Synod, in con- 
formity with its definition of Deaconess work as the service of 
Christian mercy rendered to the sick, the poor, the aged, the epilep- 
tic and feeble-minded as practiced in hospitals, orphanages, day- 
nurseries, in parish work, in social service and in mission work. 

3. “This incorporation is brought about by creating an Exe- 
cutive Board, consisting of 10 members, of which the Synod and 
the Federation of Deaconess Homes each elects five, with the pro- 
vision, however that not more than one member may be elected of 
each local society. Of the five members to be elected by the Synod 
the executive secretaries of the Boards for Home and Foreign Mis- 
sions and Religious Education are ex officio members of this Board, 
and the other two who shall be persons of recognized educational 
ability, shall be appointed by the President General of the Synod. 

4. “This Board neither controls the property of the different 
charitable institutions, nor does it interfere with their local man- 
agement. Its duty shall be: 

a) to awaken and nurture interest in the service of Christian 
mercy. 

b) to establish the principles of organized Christian service 
and the relation of the charitable institutions and Christian work- 
ers to each other and to the Synod at large. 

c) to recruit.and educate Christian Morkcrs 
5. “A Training School for Christian Workers is to be estab- 
lished which shall be organized and conducted under the super- 
vision of the Seminary Board, in consultation with the Board above 
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mentioned. As a basis for this school the General Conference recom- 
mends the outline of organization suggested by the Commission for 
a Training School for Christian workers. (Official Reports 1921, 
Page 173.)” 

This action on the part of the General Conference brought 
good results: 

The Federation of Evangelical Deaconess Associations adopted 
the name: “The Federation of Evangelical Charities”, and amended 
the constitution so as to embrace all charitable institutions within 
the Synod. The amended constitution provides for membership as 
follows: 

1. “Any charitable institution within the German Evangel- 
ical Synod of North America, maintained, governed and managed 
by members of said Synod, may become a member of the Federa- 
tion. 

2. “Every charitable institution depending upon and asking 
for support of members of said Synod has to join the Federation 
by legal action and has to sign this constitution of the Federation 
by legitimate representatives.” 

3. “The German Evangelical Synod of North America issues 
to each charitable institution, having properly joined this Federa- 
tion, a charter by which such charitable institution is assured its 
autonomy and is granted permission to ask for and to receive the 
support of members of said Synod and to be duly oe in 
the Federation of Evangelical Charities. 

4. “The organization and establishment of new charitable 

institutions within said Synod is to be deliberated with the Board 
of Directors of this Federation. 
5. “The term ‘Evangelical’ is to be used in the legal names. 
of all charitable institutions organized in the future. It is further 
recommended that wherever possible, this term be also added to 
the names of the charitable institutions now in existence. 

6. “The constitutions of the various charitable institutions 
are to have incorporated a paragraph to the effect that the property 
of said institution is to become the property of the German Hvan- 
gelical Synod of North America in case the institution ceases to 
exist. The Synod, in such an emergency, assumes all obligations 
of such institution toward consecrated deaconesses.” (Protokoll 
Gen. Conf. 1925, p. 287-288) 

The amended constitution was approved by the General Con- 
ference of 1925. By this measure it is hoped, eventually, to get 
all Evangelical charitable institutions into organic connection with 
the Synod. The Board for Christian, Service, consisting of ten 
members of which five are elected at the General Synod, and five 
by the Federation of Evangelical Charities is to serve as a connect- 
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ing link between the Synod and the Federation of Evangelical — 
Charities. 

The Board for Christian Service reported twenty-one charitable 
institutions affiliated with the Federation of Evangelical Charities. 
September, 1925, ten of these were Deaconess hospitals represening 
a property value of $3,088,156.63. These institutions nursed 
19,590 patients during the year 1924; four homes for the aged, 
property valued $442,985.00, provided homes for 188 persons; two 
institutions combining old folk’s home and orphanage, valued 
$449,516.41, cared for 260 men, women and children; two orphan- 
ages, valued $330,000, took charge of 222 children; Emmaus— 
Asylum for epileptics (Marthasville and St. Charles, Mo.), prop- 
erty valued $190,000.00, cared for 207 patients. Im comparing the’ 
volume of hospital work reported in 1925 with that of 1921, we 
must keep in mind that the 33,258 patients tabulated in 1921 repre- 
sent the work of three years, whereas the 19,590 patients tabulated 
in 1925 represent the hospital work for one year only. So the ratio 
of hospital work reported in 1921 and 1925 is approximately 11,052 
to 19,590, and the total property value of the charitable institutions 
$1,750,000.00 in 1921 to $4,580,000.04 in 1925. 

The Evangelical Synod has in late years made encouraging 
progress in philanthropic work, which in the past was and still 
is too readily relegated by Protestants to the state, and non-church 
agencies. ‘he Church thus deprives herself of one of her outstand- 
ing prerogatives as a Protestant religious force. She shall be 
known by her works. Philanthropy is the insignia of the Church 
at work. She must let her hght shine brightly before men; that 
they may see her good works and glorify the Father who is in 
heaven. 

In order to meet this obligation adequately and to be able in 
some measure to estimate the volume of philanthropic work 
achieved within the confines of the Synod, all charitable institu- 
tions, established and supported by Evangelical people, should em- 
brace the opportunity of being listed as institutions of the Synod, 
and not’ only as local church or community enterprises. “Service 
must become the natural output of reigion and not an extraneous 
development to be cut off from the Church. Too many protestant 
clergymen are still thinking in terms of the smaller rather than 
the large unit.” (Mangold) 

The aspirations of too many of our pastors are confined to the 
individual congregation and not extended to the Church at large. 
As long as church leadership confines itself to such narrow limita- 
tions it will be impossible for the Synod to present the full weight 
and beneficent influence of the Evangelical people in matters of 
Christian philanthropic endeavors in the most effective way. 
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THE “OIL IN THE CRUSE” 


When the prophet came to the house of the widow at Zarephath 
he found her in extreme circumstances. She said to him, “Ag the 
Lord thy God, liveth, I have not a cake, but a handful of meal in 
a barrel, and a little oil in a cruse: and behold, I am gathering two 
sticks, that I may go in and dress it for me and my son, that we 
may eat it and die.” The barrel was large but only a handful of 
flour in it, and the cruse capacious, but only a little oil at the bot- 
tom. ‘The outlook, therefore, was desperate: just one more meal, 
and then slow but sure death! 

It seems exaggeration to compare the minister’s lot to it, at 
certain periods of his experience. We do not mean the times of 
depression that come to every one when, from physical or mental 
reasons, his bark is stranded as on a sand bar, and he cannot get 
it mto deeper water. It is “brain-fag” perhaps or the result of 
sluggish and imperfect elimination. A little more attention to 
physiological functions and a proper regulating of his mental diet 
may take care of that. Variety is not only the spice of life but 
also the law of its well-being. A change from work to recreation or 
even from one kind of work to another, will do much to protect the 
brain worker from a nervous breakdown. © 

But even so the time will come when the minister will feet 
that he has said about all to his congregation that he has to say. 
His theological or homiletical cruse had always seemed large 
enough, but there is little oil left in it. He takes a text, works 
it out and preaches on it; and while he is in the pulpit he has 
the feeling that the more intelligent in his audience have heard all 
this before. Not only is he running out of illustrations, telling 
the same stories again that he has related before. Much more dis- 
quieting is it to him to realize that he is taking his hearers over 
the same territory they have often traversed with him before, and 
he wonders whether they are aware of it as plainly as he is him- 
self. If he happens to preach elsewhere and notices members of 
his own church in the audience, it seems to clip his wings and rob 
him of some of the enthusiasm the contact with fresh people is 
apt to inspire. 

Some churches take this situation as a thing that cannot be 
avoided. The pastorate of a Methodist minister in a particular con- 
gregation used to last about four years on the average. In four 
years, this denomination thought, a man gives forth about all there 
is in him. After that there is nothing new in him any more. 
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Nothing that comes from him later has the element of surprise in 
it. In one way or another his people have heard it before. There- 
fore he hag outlived ‘his usefulness in this church; and since it is 
God’s will that his people should enjoy “a fulness of spiritual gifts” 
he ought to maké room for another. Recently the Methodists give 
more latitude to their ministers if they want to stay longer and 
it is agreeable to the congregations. Still the changes in the min- 
istry are frequent and their pastors solve the difficulty that we are 
speaking of by removing to another field. 

Those of us who want to stay where they are—from choice or 
necessity—are compelled to tackle the problem in a different way. 
A problem it doubtless is, but it admits of solution not only by a 
physical change but by spiritual and mental processes. We all 
know of cases where a man has stayed too long in one charge and 
only the superhuman endurance of his people has kept him from 
leaving but not them from stagnation. On the other hand we all 
~ know of men who remained a lifetime in the same pulpit and were 
a tower of strength to the last. Chas. Spurgeon’s pastorate in the 
London Tabernacle ended only with his death, and he remained 
fruitful until death called him. He preached five times a week to 
the same congregation without a diminishment of his influence. No 
doubt his was an exceptional case, because of his remarkable en- 
dowment of personality and gifts. Yet he often felt the strain 
and drain of the situation keenly. One time, for instance, he tells 
us, he thought that the oil in his cruse was about all gone and 
that he could not possibly go on ministering to the same congrega- 
tion. Then he had a spiritual experience. God’s word to Paul, 
“Let my grace be sufficient for thee” seemed to be whispered to 
him by the divine voice. “My grace sufficient for thee!” He had 
an overwhelming feeling of the fulness of the divine supply.” He 
could even appreciate the heavenly irony of it. If a fish had for 
its element the whole ocean would it not be ludicrous for the fish 
to complain? The ocean of God’s grace crowded into Spurgeon’s 
soul and he worried no more for a long time. 

Here is an answer—and the chief one—to our question, how 
can we get a new supply of oil, how get fresh view points, new 
ways of treatment, a larger grasp of spiritual realities, a widening 
of interest and an opening of tracts of the promised land that we 
have hardly dreamed of in the past? As a rule we reach the dead- 
line of pulpit efficiency as a result of spiritual apathy. We are 
dead in the pulpit when we are dead in the closet. The widows’ oil 
in the story had run dry because it was a time of famine, she was 
one sufferer of many. Spiritual torpor is widespread in the church 
today, and so the individual pastor easily succumbs to its influence. 
But if the effect is bad for every one, for him it is absolutely fatal. 
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{t robs him of his strength; a man afflicted with anemia might have: 
as much show in the athletic field as a minister in the pulpit when 
the pulse of his spirituality is low. When he, however, rouses him- 
self and under divine grace has pentecostal experiences, he is on 
the way of the apostles to preaching the gospel with much power, 
boldness and joy. What he has always known appears to him in 
clearer light, and neglected portions of divine truth emerge into 
vision with surprising suddenness. If he is true to the new leading, 
he begins to see the richness of his Christian heritage and wonders 
how he could ever be afraid of having reached the bottom of the 
cruse. At any rate, he is certain that as the prophet could assure 
the woman of a lasting supply, so will he be able to draw on the 
divine resources to the end of his day. 

It goes without saying that such spiritual experiences will 
keep a man close to the scripture. We shall not despise the Quak- 
er’s “inner light”, nor do we fail to see a hopeful sign in the modern 
interest in mysticism. It shows that man cannot find satisfaction 
in material things, and that reason and morality are not all of re- 
ligion. Yet the mystic needs the guidance of the Word of God 
and the connection with a historic religion. Without that his ex- 
periences might be absorbing enough to himself, but they would 
incapacitate him to be a force in the social organism. 

As far as we can see, the study of the Bible is a much neglected 
field. This neglect has not been confined to modern times. And 
whenever the word had fallen into disuse the Church has suffered 
the consequences. The darkness of the middle ages was in part 
due to God’s word being put under the bushel. The Reformers 
placed it on the candle-stick and priests and people walked in new 
light. The Bible rediscovered meant a quickened religious life, 
and the religious enlightenment proved a blessing to general cul- 
ture. 

Today we live under the ideal of social redemption. The gos- 
pel furnished the religious basis and the inspiring impulse for it. 
The Kingdom of God, this root idea in Christ’s preaching, gave so- 
cial leaders the assurance of being on God’s way. Noone had dreamed 
of there being in the Bible so much of social teaching until the 
eye had been trained to see it and the hands began to get busy to 
bring it up. Such will be the experience of the preachers. If led 
by the Spirit, the minister digs down into the rich mines of scrip- 
ture soil, he will find precious ore that can be minted into current 
coin for the daily use in God’s world. And social teaching is not 
the only thing to be found. Personal religion will be supphed out 
of God’s word with all the food, protection, inspiration the varying 
experiences of life demand. If only the minister is. determined 


and spiritual enough. 
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In addition to scripture study there is an endless supply of 
religious and theological literature. And there is the daily life 
and the intimate contact with living men. If in all these directions 
mind and heart push forth vigorously, there will be oil and meal 
sufficient for widow and prophet, for home and church, and all de- 
mands made upon the man in the pulpit. 


Die Stoffraft der Kirde. 

Nor einem Monat feterten wir wieder da8 heilige Bfingiftfeit, 
das Feft der Geburt der Kirche. ,,lnd fie wurden alle voll de8 Hei- 
ligen GeijteS und fingen an gu reden mit neuen Sungen“; das 
ijt die Rerntatjacdhe der VBtinaftgefchichte, geheimnisvoll genug, aber 
offenbar die eigentlice Erflarung des Ptingjterlebnijjes der Yitm- 
ger und ibres unerhorten Erfolges. Shr Zeugnis erhielt von dort 
Her feine giindende Rrajt und itbertwalfigende Wirfung. Der YWn- 
halt aber ihres Beugnis war die Tatjache der %irferftehung des 
Gefreizigten. Darin gipfelten ,die groken Taten Gottes,” die die 
zujammen gelaufene Ntenge jie verfiindigen Horte (pg. 1, 6. 11). 
Das zieht fich auch wie ein roter Faden durch Sen Bericht des 
Lufas, die erfte umd aruthentijche Rirchengejchichte, die mir haben. 
Xn ibr mup fich die Rirchengejchichte alfer Seiten orientieren, bier 
fiegen fitr die Kirche die derutlichen Nichtlinien, an die jie in ihrem 
Betrieh fich gu halten hat. Much heute tut jie wobl, ihre Bemiihun- 
ger und BVeranftaltungen daran 3u priifen. 

Die heutige Kirche ijt naturgemaf; lange nicht der einfache 
Organismus von damals, Dte anfangliche Kirche twar eine rein 
gcijtliche Suftttutton, welche der Glaube an Chrijtus als das fefte 
Band unichlang. Diejer Glaube hatte tiefgreifende Folgen. Er Lieb 
die Chrijten fogiale Schranfen gang vergefjen und sfonomijede 
Unterfehiede durch praftifche Bruderliebe ausgleichen. Wher die 
Gebtete der menfedhlichen Kultur und des politijchen Lebens lieB er 
unberithrt. OSeute hat fich die Rirche derjelben weithin bemachtigt 
und das Yrogranun der jogialen Neform dem der Cingelerlofung 
Hingugefitgt. Dadurd) ijt die YWafgabe der Kirche ins Ungemejjene 
gewachfen. Lie Gefahr liegt nahe, dah der Nine zur Wusfihrung 
Diejer grofen Biele die novtiqe Geiftesansftattung fehle, Wabhrend 
fie an der Peripherie bejchaftigt ijt, mag fie leicht unterlafjen, dite 
Rraftquelle im Sentrum 3 fpetfen. Oat fie frither berfeblt, den 
Kreis threr Betagiqung weit gentg gu ziehen, jo mag fie heute 
in gentrifugalen Veftrebungen ibre Rraft vergetteli. 

Die Nirdhe der chriftlichen Urgeit erbaute fich am Beugnis von 
Tatjacdhen, den fogenannten Heilstatiaden. Heute wird weithin ge- 
predigt, daB gefchichtlide Tatjaden uns nicht Helfen, dak e8 viel- 
mehr auf den Geift, die Gefinnung anfommt. Die Gefinnung Chriftt 
mug unfer werden, Wert das gefchteht, fo find die Tatfaden feines 
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Leben verhaltnismubig gleidgiiltig. Diefe Lehre fteht im diame- 
tralen Gegenjak zur apojtolijden Lehre. Die Apojtel haben gelehrt, 
daB in Chrifto die Welt mit Gott verjohnt ijt, dah durch Chriftum 
ein Gnadendverhaltnis ijt hergeftellt worden, in da8 wir durch den 
Glauben eintreten. Bon diefem apoftolijden Beugnis diirfen wir 
un$ durd) feinen Glang der Ramen, durch fetnen Nubm der Wiffen- 
jhaftlicfeit auf der Gegenjeite abbringen Iaffen. 

Die liberale Theologie, die vielfad) den eifernen Beftand der 
Chriftuslehre bedroht, fiblt auf der andern Seite, daR die bloke 
BVefriedigung de$ Rationellen, de8 Vernunftintere|fes, nicht geniigt. 
Religion ijt eine Gache de8 Gemiites, de8 Gefiihls. Sie verjucht, 
diejem Bediirinis durch liturgifdhe irsgeftaltung de3 Gottesdten{tes 
entgegen3zufommen. Wir erinnern an die WArbeiten des Marburger 
Profeffors Otto und jeiner Sreunde. Sn der Riturgie foll das 
Element der Berehrung, der feternden Wndacht der ganzen Ge- 
_ meinde, 3ur Geltung fommen. Wir begriigen diefe Bewegung, aber 
fie bietet feinen geniigenden Erjak fiir die Entleerung de8 Cvan- 
geliums bon feinem Tatfaden- und Seilsgebalt. 

Sn unfrer Kirche find Lehrabmweichungen noch nicht von gefabhr- 
drohender Bedeutung. Was immer die Zufunft bringe, heute liegen 
unjre Riippen im praftijcen Betrieb, Unjer Streben nach auperem 
Erfolg macht un$ geneigt, den iwirflicen oder vorausgejekten Be- 
diirfniffen der Glieder moglidhft entgegengufommen. Bejonders der 
Sugend. Wir jcéatfen eine Wenge von Organijationen. Wir be- 
jtreben un, den gejelligen Wuforderungen der jungen Leute Geniige 
3u leiften. Cine moderne Kirche muh — oder denft, fie mup 
Regelbabnen, athletijdhe Vorrichtungen, Ballfptelraume, Billardjale, 
Gefellfdhajtsraume ujw. haben. Sie gebraucht fie teils fiir den 
eigenen Bedarf, teilS bermietet jie fie an andre, um die hobhen 
Roften folcer Wnlagen bejtreiten 3u Helfen. C8 wird gehofft, dak 
folche Dinge eine Art Noder find, um die Wupenjtehenden gur Glied- 
fehaft 3u fithren. Wich feheint ec beffer, dieje Gacen unter dite 
Negide der Kirche 3u jtellen als die der Welt. Selbjt Tange und 
Rartenjpiele fdheinen biel von ihrer Verjuchlichfeit 3u verlieren, wenn 
fie in den Firdlichen Naumen vor jich geben. 

Wir betrachten dieje Entwicling mit Gorge. E8 jdheint uns, 
dak fie mehr Welt in die Kirche bringen als geiftliche WAnregung 
zu dem jungen Lenten. ES mag jein, dak eine Gemeinde voll geift- 
licjen Sebens folde Dinge tun fann ohne grofe Gefahr; aber 
die meiften Gemeinden find nicht allgu geiftltch. Yan fonnte, fo 
eradjten wir, die PBflege folder Bediirfniffe tn den meiften Ballen 
der Y). Me. C. A. iberlafjen. 

Xebdenfalls fann geiftlidjes Leben nur bom Geijt fommen, dem 
heiligen Geift. Und wenn je, fo hat die Rirde heute bei ihren twelt- 
weiten Aufgaben ein reidjes May deS Geiftes notig. 


irchliche {Qundirhan. 
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Reich Gottes und oHffentlides Leben. 
Cin grundjablides Wort zu den Aus Welt und Beit-Wuffawen. 


Wenn wir nun dazu iibergehen, die VBeziehungen des Reiches Gottes gum 
Offentlichen Leben gu beleuchten, fo ijt dabei pon vornberein ein$ auffallend. 
Die Meinungen gehen bejonder$ auseinander iiber die Frage, welcher Wrt diez 
feS Verhaltnis ijt in dem Beitalter, toelches den Wbjchlup, twwelches die Vollen-z 
Dung des Reiches Gottes bringt. Welcher AUrt das Verhaltnis bisher gewejen 
ijt, Daritber fonnte man fiiglich die Gefdhidte entjheiden und die gefdichtlid 
feftitehenden Tatfaden reden laffen. Wher jo einfach loft fich diefe Frage 
nicht, gumal tenn man-grundfablid) eingeftellt ijt und nicht nur tot{jen till, 
twelcher rt diefes Verhaltnis bisher getwejen ift, jondern twie e3 grundfablicd 
fein follte. Manche find nicht damit gufrieden, nur die Art des Verbhalt- 
nijjes fejtgujtellen, jondern fie mocten gern das Verhaltnis fo geftalten, tie 
e3 ibrer Meinung oder Ueberzeugung nach grundjablich richtig ift. Go bletbt 
immer eine getvijje Gpannung. ‘ 

Dae bon dem Reich Gottes Wirfungen und Cintwirfungen ausgehen 
miiffen auf das offentlicje Qeben, wird jelbjtverjtandlich, wenn tir nur daran 
denfen, dDaB das Reich Gottes die Zufammenfajfung derer ift, die bon einem 
Willen befeelt, bon einem Geift qetrieben, von etnem Haupt regiert werden. 
Paulus fagt: ein Leib und ein Geilt; ein Serr, ein Glaube, ein Gott und 
Vater unfer aller. Geijtige Wefen haben einen Willen; auch die Welt hat 
einen ganz beftimmten Willen. Yn der Schrift wird unter Welt gutveilen 
aud die Sufammenfafjung derer verjtanden, die fich, betouft oder unbetwubt, 
Dem Geijt Gotte3 und Sefu Chrifti nicht beugen. Da alfo auch die Welt ihren 
gang bejtimmten Geift hat und da eS diefem Geift ganz getwif fein Anliegen 
ift, Den Namen Yefu gu verflaren, fo fann man jid wohl vorftellen, dak da3 
Reich Gottes und die Welt fich in Nampfesttellung gegeniiberjtehen. Wher 
man Hat, befonders in unfern pietijti{dhen Nreijen, die Gadhlage oft verfdjoben, 
therm man die Wngelegenheiten des offentlidert Lebens, alfv politifde, twirt- 
jhaftliche, fonumunale und ftaatlide Dinge furgerhand als Welt abgetan hat. 
Das Gebiet, twelches der Schipfungse und Naturordnung Gottes unterjteht, 
joll natitrlich auch von dem Geift Chrijtt durchineht und durdtwaltet tverden. 
Der Geijt der Welt und der Geijt Chrijtt fampfen Hier wm die Herrjdhaft. 
Chriftliche Volfer im ftrengen Ginn de3 Worts hat e3 niemals geqeben und 
wird e3 niemals geben, tvohl aber chrijtianifierte Volfer. Und nun fragt e3 
fich, wer im offentliden Leben den bejtimmmenden Cinfluk ausiibt, die Chriften 
Oder die Michtchriften, die Kinder des ReichS oder die Ninder der Welt. Der 
Wtionsradius des Reiches Gottes umfakt aud) das sffentlide Leben. Wus- 
ftrablungen und Cintwirfungen des Retches Gottes auf das osffentliche Leben 
werden iiberall fejtguftellen fein. ch erinnere nur an das Gebiet der Armenz 
und Wobhlfahrtspflege, an die Arbeiten und WXnjtalten der Snneren Miffion, 
an die Wufgaben der fozialethifdhen Gefeggebung, an den Kampf gegen 
Sdhmug und Schund, gegen Trunffudht und Ungudt. Auch die gange fogiale 
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Siirforge gehdrt Hierher. Das Konigtum Gottes ijt von Yefus verfindet. 
,Durd) den Reichsgedanfen,” fagt Sdjlatter, find das Biel des cinzelnen 
und das der Gemeinde, ja noch tweiter das der Welt, vollig ineinandergelegt. 
Cine und diefelbe Wntivort twird den Fragen gegeben: Wohin die Lebensqe- 
{hidjte des eingelnen Menfden firhre und twohin der Weltlauf giele. Was 
der eingelne fiir fich gu begebren hat, ift, dak er die Gerrfhaft Gottes iiber 
fih zum Shubk und Leben fehe, und dies gibt auch dem Weltlanf jein Biel. 
3 entitehen hier nicht wet CSchatologicen, bon denen die eine Has endgiiltige 
Refultat des Menjchenlebens, die andre die BVollending der Schdpfung be- 
fchreibe. ,,Gott wird herrjden;” das ift die alles fagende Befchreibung der 
legten Dinge, die den abfchliependen Wt begeichnet, durch den das Cingel- 
leben und die Weligej|midte gur Vollendung fommen. Dadurch find fotvoh{ 
Der GeligfeitStrieb und Lebensdurjt des eingelnen, ivie der forporative Equis- 
mus der Gemeinde an die aiveite Stelle qefebt. Weder die Veretwigung und 
Befeligung der eingelnen, noch die Erhaltung de3 Volfstums, noch die Verz 
wandling der Yatur zu ungeahnter Kraft und Schonheit bilden fir fich den 
Gegenftand der Verheifung. Das Seltqwerden deS einzelnen ijt in thr mitz 
enthalten, ebenjo die BVerherrlichung der Gemeinde, aber itber beiden ftebt, 
dDafZ Gott in jeiner Gripe erfdeine und feine eigne Herrlichfeit offenbare. 
Wes, twas der Mtenjch fiir jich beqehrt und erlangt, tt dDadurch unter den 
Obergedanfen geftellt, in den das ganze Verlangen gejammelt twird, da Gott 
an der Menjdjheit nach dem Map feiner. Gottheit handle.” 

Halten twir diefe Gedanfen einmal fejt, tenn toir min eine Veantivorz 
tung der Frage verjuchen tvollert, welder Wrt das Verhalinis des Reiches 
Gottes gum offentlicjen Leben ijt. Wan fonnte die Frage auch fo formen: 
Auf welde Weife gewinnt das Reid) Gottes feine weltumgeftaltende Macht? 
Sehr bezeichnend und belehrend jind in dDiefer Beziehung mance Vorgange 
und Berhandluingen auf der Weltfonfereng fir praftifees Chrijtentum in 
Stodbolm. Befonders deutlich traten die verjchiedenen Wuffaffungen hervor, 
alg das Zherma behandelt wurde: Die Verpflichtung der Kirche gegeniiber 
den Bielen, die Gott der Welt bejftimmt hat. Wir unterfdhetden drei ver 
fchiedene Grundauffajjungen. Xch mobchte fie nemnen: die Deutfde, die fran= 
Z0ftid-englifde und die amertfanifde. Man fonnte auch fagen: die deutfd- 
futherifde, die biblifcy-reformierte und die methodijtifdzamerifanijdhe. Cin 
Teilnehmer der Konferengz hat die drei verfdhiedenen Typen jo gegeichnet: 

Da ijt der deutfdje Lutheraner, ganz ohne Rbetorif, gang ftill, ganz 
fcblicht, qanz biblijch, gang tweltabgegogen, unfers Hergen verborgenfte Gai- 
ten gum Gchtvingen bringend. Ob eS die Xmerifaner verjtanden haben, tvie 
febr ibre willensftarfe Gefchaftigfeit diefe BVertiefung braucht, oder ob fie uns 
fiir tweltfrembe Theoretifer halten? Nedenfalls behtelt Vifchof hmels recht, 
wenn ifm alle3 auf die Gemeinde der wahrhaft Glaubigen anfommt, und er 
e8 jtarf betont, Chriftentum ift Religion, nidjts andres als Religion, und 
wenn er bor jeder Bertveltlicjung twarnt. 

Der andre Typus ift der englifde. Wan fonnte ihn charafterifteren als 
bibltjG-reformiert. Diefer Typus halt die Mitte giwifchen dem amerifani- 
fen und deutfhen. Dem amerifanijden ijt er bertvandt durch Latfraft und 
MiNenSfpannung, dem deutjchen durch ftarf theologijdhe Orientierung. Ar 
Stodholm fagte ein englifher Redner: Die Kirche ift nidjt von der Welt, 
aber in der Welt. Wenn fic) Gottes Plan in der Welt erfitllen foll, fo miif- 
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jen twir eine Rirdje haben, die fich mit Chrijtus freugigen apt. Cin glau- 
biger frangofifmer AmtSbruder fagte mir: Wir ftimmen mit den deutfden 
Chriften iiberein in der biblifden WAuffajfung vom Reich Gottes, aber im 
Leben madten wir mit heiliger Entfdhiedenheit und unbedingter Ent{dhlofjen- 
Heit eintreten fiir die Veriwirflidhung der Gedanfen Gottes. 

Endlich die amerifanifhe Wuffajfung. Wir folgen hier twdrtlic) dem 
Bericht bon D, Schlunf itber Stodholm (Cvang. Deut{cdhland vom 6. Septem- 
ber 1925, Nr. 36). Wuebhtig, felbjtberwupt, willensmadhtig pragten fid) die 
Sake Charles F. Widharts dem Gedadhtnis ein: ,,Unjre amerifanifdhe Kirdhe 
Jucht ihren Verpflidjtungen nadgufommen zur Erfiillung de$ grofen Ge- 
danfens vom Reice Gottes, indem fie Buftande fchaffen will, die die Men- 
fcjen iber die Briicle des Erdenlebens in die himmlifde Stadt zu fubren; 
aber ein Teil diefer Wufgabe liegt darin, Dak wir diefe Erde gu einer geeigz 
neten Gchiwelle zum Cingang in den Himmel gejtalten.” Und nun Hodren mir 
bom Kampf gegen den WAlfohol und andern geiwaltigen Anjtrengungen, aber 
aud von Glaubensfampfen, und dann twieder bon uns gang mertviirdig anz 
mutenden Gchlubfolgerungen und nod) merfiviirdigeren gefiihlsmapigen Weu- 
Rerungen iiber den edlen Wilfon und den Gedanfen des Volferbunds, dah 
‘toir Deuticjen, befonders die, die noch faum an internationalen Gedanfen 
teilgenommen haben, unter dem Cindrud einer ganz jtarfen BVerfladung des 
religiojen Gebhalts des Cvangeliums ftehen. Und doch jpricht der Redner mit 
ganger Hingabe feiner Geele. Hitten tir un bor zu fdnellem Urteil. 

wir welche diejer drei Wuffajjungen jollen tir un entjdheiden? Die 
‘peutiche betont ftarf den itberiweltlicen Charafter des Reiches Gottes, mah- 
rend die amerifanijde Wnjicht die Vollendung des Reiches Gottes faft als das 
Cndergebnis menfdlider Anftrenqungen erfdeinen abt. Die englifce Wuf- 
fajjung, in der Mitte ftehend, jucht beiden gerecht gu werden. Berfonlich 
modten inir ung fir diefe lebte Wuffafjung entjhetden und fagen: Wir treten 
ein fiir einen biblifa-ortentierten Nalvinisimus. Das Wort des englifden 
Medners: Yn der Welt, aber nicht bon der Welt, trifft wnfjers Crachtens das 
Rechte. Jnr der Welt: das ift e3, was die Amerifaner jo ttarf, fo einfeitiq 
betonen; nidjt von der Welt: das ift e3, was der dentjde Qutheraner fo ftark 
unterjtreicht. Cine etnfeitiq betonte und vertretene Wahrheit aber fann leicht 
auf den Srriveg fiihren. Die amerifanifden Chrijten find auf den Arriveg 
deS Colutionismus gefommen, das deutfehe Luthertum in feiner ertremen 
Wuspraqung auf den Yrriveq de Quietismus. Verbinden twtr beide Seiten 
miteinander, fo tverden {wir in Der gefunden Mitte, auf dem Weg der bibli- 
fehen gangen Wahrheit bleiben. Der Evolutionijt fagt: Arbeite; der Quie- 
tift: Bete; aber der Vibelchrijt: Bete und arbeite, Der Cvolutionift ver- 
tritt ant Ende ein weltfirmiges Chriftentum; der OQuietift ein tatenlofes, 
vielleidht fogqar weltflidtiges Chrijtentum; der Bibelcjrift cin weltitberwin- 
‘pendes Chriftentum, Unjer Glaube ijt der Sieg, der die Welt iiberiwunden 
Hat. (Paul Kuhlmann, Varmen, in VW uw. ) 
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Cin Urteil iiber die theolvgijche Gugend 


gibt Seminardireftor Meifer vom neuen Predigerfeminar in itrnberg im 
bayr. Korrejp.-Blatt Mr. 4. Er fdreibt: 

Mach tote vor jtammt die gropte Bahl unjrer Theologen aus dem Pfarr- 
Haus und aus dem Lebhrerhaus. Unter den 16. Kandidaten diejes Kahres 
3. B. befinden jich 10 Pfarrers- und 3 LehrerSfohne, nur 3 Kandidaten ge- 
horen andern Standen an. Unfre RKandidaten haben fajt alle eine entbeh- 
rungsreidhe Studiengeit hinter fich. Wiele von ihnen find Werkftudenten ge- 
mefen und haben wabhrend ihrer Studiengeit in der Landz und Korjtiwirt- 
{Gaft, auf Bureaus und in Fabrifen gqearbeitet, auch in Bergtwerfen find 
etliche tatig getwejen. Go haben fie friihzeitiq die Nauheit des Lebens fennen 
gelernt und dadurd) einen mannliden Ernjt gewonnen, der fritheren Generaz 
tionen in Ddiefem Wlter nicht eigen war. Freilich macht fich die Doppelbe- 
lajtung todhrend der Studienjahre bet manden in einem fpiirbaren Mangel 
an fdulmapigem Wiffen geltend und fie begehren Wufnahme ins Seminar 
eigenS zu dem Btwed, Das auf der Univerfitat Verfaumte hier nachguholen. 
Wuf jeden Fall mup die Kirche und miijjen unjre Gemeinden, nachdem unfre 
alten, retdjdotierten Stipendienfonds zujammengebrodjen find, durch Getwah- 
rung neuer Stipendien dafiir forgen, dap fie unfre jungen Theologen auf der 
Uniberfitat nicht Tanger mehr ihr Brot felbjt berdienen miiffen. Cs mu auch 
dem Unbemittelten modglich gemacht tverden, feine Univerjitatsjahre gang fiir 
feine Wusbildung Zu bverivenden. 

Uber auch wo die Ytot der Beit nicht fo unmittelbar in das Leben Hes 
eingelnen eingegriffen bat, ift fie nidjt fpurlos an unfrer theologifden Xu- 
gend boritbergegangen. Der Wandel der Verhaltnijje hat eS mit fich ge- 
bracht, da unjre jungen Briider von AWnfang an biel tiefer in3 Leben Hineinz 
geftellt find, alS eS jonjt Der Fall war. E83 ijt bet ihnen eine Aufgefchloffen- 
Heit dem Leben gegeniiber zu beobachten, die oft iiberrafcht. XnSbejondre 
tit e3 Die fogziale Frage, bon der viele auf jtarfite betvegt find. Der Pfarrer, 
Der nur der Vertreter der etqnen Kaffe fein wollte, ijt imen qritndltch verz 
bakt. Snniges Mitgefuhl mit den twirtihaftliden Schwachen, jtarffte3s Ge- 
toubtfein fogialer Verantwortung, drangender Wille, an der Behebung der 
fozialen Gchaden mitzguarbeiten, beherrjcht fajt alle. Wns Pfarrern wird oft 
der Vortourf gemacht, wir feten nichts andres als bverfappte Diener des Rapiz 
tals. War {chon bisher diejer Vortwurf eine tendengiofe Cntftellung, unferm 
nadtwadjenden theologijcen Gefchlecht gegeniiber berltert er vollends feine 
Berechtigung. 

Cinen nicht untwejentliden Beitrag zur Wefensgeftaltung unjrer jungen 
Theologen Hat, von allgemeinen Beititromungen abgefehen, die Yugend- 
bewegung geliefert. Micht als ob bejonbders viele unfrer Theologen aftiv in 
in der Betwequng geftanden Hatten. Man fann ja heute aud faum mehr 
pon der Sugendbetwegung als von einer gefchloffenen organijterten Bewegung 
fpreden. Aber mit der Organifation der Bewegung tft doch feinesivegs das 
eigenartig Neue, das fie gebracht hat, berffwunden. Man darf im Gegen- 
teil fagen, dak diejes Neue Heute weithin gum Gemeingut der Yugend iber- 
Haupt getvorden ift. Und giwar hat fich — und da8 ijt das Crfreuliche — der 
gefunbde Kern der Betwegung ftarfer durchgefebt als das Ungefunde an ihr. 
Getwig, man faun da und dort auch manches Ungefunde an unjrer theologi- 
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{jen Sugend beobadhten, eine gewiffe Ueberempfindlichfeit, etne Ueberfhagung 
der eignen neuen Art, die den Blick fiir den Wert des Ueberfommenen triibt, 
ein Berlangen, alles nach einem beftimmten Lebensjtil gu geftalten, dad 
manchmal bart an Unnatir qrengt, einen ethijhen Radtfalismus, der die tauz 
jend Bindungen nicht fennt, durch welche der Wille des Menfdjen gefeffelt rit, 
und die Geduld nicht auforingt, dem Wachstum der Perjonlichfett Bett gur 
Entfaltung gu laffen — ich will das alle3 gugeben. Aber wenn ich aufs 
Gange jehaue, fo mu ich doch fagen, eS ftecit in unjrer Jugend, vornebnilich. 
Durch die Qugendbetvegung ihr eingepragt, ein Sinn fiir Wahrhaftigteit und. 
Echtheit, fiir Echlichtheit und Cinfachheit, ein Wille gur Selbjterfenntnig und 
Beugung unter Gottes Gericht, ein Crnjt der Berufsauffajfung und eine 
Tatbereit{dhaft Her PFflichterfiilling, eine Liebe zu Volf und Heimat, ein 
Drang nach Vorwwarts und ein Verlangen nach Erneuerung aller Dinge, dak 
man fich tiber folche Friidhte nur von Herzen freuen fann. 

Cine VBejonderheit unjrer bayertjchen Theologen ijt e3, da fie mut ver 
{chivindenden Ausnahmen einer Studentenverbindung angehdren. Die alten 
»dheologenverbindungen” Uttenruthia, Wingolf, Bubenruthia iiben auch nach 
dem Krieg ibre Wngtehungstraft ungebroden aus und lajfen nicht einmal 
eine Vereinigung ivie die Deutfche Chrijtlidde Studentenvereiniqung recht aufz 
fommen. €8 fann fein Ziwetfel daritber jein, Dag das Verbindungsleben den 
Studenten viel Beit foftet und die Frage ijt fehr der Ueberlequng wert, ob die 
Verbindungen die WAnipriiche, die jie an ihre Mitglieder jtellen, nicht bedeu- 
tend Herabjchrauben fonnten. Uebereinjtimmend aber befiunden unjre Kans 
Didaten, einen fo reidhen Getwinn von ihrem Verbindiungsleben gehabt 3u 
haben, da} man Verbindungen jhaffen mochte, went fie nicht {chon beftiinden. 
Ganz offenjtchtlich haben die gejunden Gedantfen der Gugendbelwegung auch 
in Die Verbindungen Cingug gehalten. Sm Rabhmen der traditionellen For- 
men fvird doch auch in den Verbindungen nach gielbetwupter Lebensgejtaltung 
gerungen und die ,bitndijde Jugend” felbjt fann im den Geijt der Sugend= 
betvegung nicht ticfer etugedrungen fein als mander BVerbindungsitudent. 
Cine befondre Bedeutung Haben die Verbindungen nit dem Wegfall des Miliz 
tardienjtjares gewonnen. Gerade die Tidhtigften unter unfern Randidatern 
empfinden e3 al einen beflagensiverten Mangel, day feine allgemeine Dienft= 
pflicht mehr bejteht, die die Weichlidhfeit ertdtet, alte unmannlide Selbjt- 
fchonung vertreibt und firs Leben Hartet. Dadurch, dak unjre Verbindungen 
ihre Mitglieder in eine fejte Zucht nehmen und fie in der Unterordnung deS 
Cingelwillens unter den Gefamtiwillen iiben, leijten fie einen mertvollen Exe 
jab und twerden gerade deshalb bon unjrer Qugend befonders gefdabt.~ Auf 
jeden Rall darf die Kirche danfbar den Dienjt Hinnehmen, den die Verbin= 
Dungen unjern jungen Theologen feijten. und twir haben unfre baherifde 
Gigenart auf diefem Gebiet nicht gu beflagen. 


Die wichtigfte Frage in diefem Yufammenhang bleibt freilich immer pie: 
Mit meldhem theologifdhen Befiz, mit tweldher inneren Stellung zum Glan- 
ben der Kitde treten denn unfre jungen Theologen heute in ihr Amt? Negas . 
tip Darf gefagt werden, dak die Beit der fog. fritifdj-liberalen Theologie, 
fwenigitens fiir unfre baverif{dmen Theologen, fajt rejtlos dahin ift. Mit Rect 
ijt fiirglic) Das Wort gefallen, da} die Studenten die Richter ihrer Dozenten 
find. Die Uniberfitdten, die frither Hochburgen des theologifden Liberalis- 
mus waren, beroden mehr und mehr. Dagegen geht der groke Sug unfrer 
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Theologenjchaft nad) den Univerfitaten, an denen eine pofitive, biblifehe Theo- 
fogie gelehrt wird. Manner twie Sdlatter, Heim, Wthaus, Yhmels, Girgen- 
john find die theologijden Fiihrer der Gegenwart. Nicht in eine Rethe mit 
ifnen gu ftellen, aber gleich einflugreich ift Barth und feine Sdule. Nach 
einem Seitalter des Nritigismus und Subjeftivismus find wir gang unverz 
fennbar in cine Periode eingetreten, in der das Objeftive in der Religion 
alles beherrjcht. Wit der Offenbarungsivirflidfert Gotte3 wird voller Ernft 
gemacht. Die Wndersartigfeit des Chrijtentums gegenitber aller Kultur twird 
mit neuer Starfe erlebt, feine Srrationalitat und fein antiintelleftualifttfder 
‘Charafter mit Nachoruc betont, allem menjdhlichen Xdealismus und aller mir 
piodologijcd begriindeten Fromunigfeit das Parador des Glaubens gegenz 
iibergejtellt. Unjre theologijde Sugend miifte nicht Sugend fein, wenn fie 
nicht das Neue in diefer Theologie, dad freilich nicht nur ein Neues ijt, mit 
einer geivijjen Cinjeitigfett, mit ridtiger Begeijterung ergriffe. Wich diefe 
neuecfte Theologie reipt viel ein, aber mir, damit fie die Grunderfenntniffe der 
Reformation um jo flarer und felbjtandiqer Herausarbeite. jt e3 nicht da3 
Seiden einer ganz bemerfenSiverten Wandlung, daB unfre Sugend nicht fo- 
wobl die Luft am Cinreigen teilt, alg vielmehr in einem neu ertwachten, rez 
ligidfen Lebenshunger nach dem greift, was die neuefte Theologte an pofttiz 
ben, objeftiven, itberinbdibiduellen, tranSzendenten, unbedingten Werten biez 
tet, Dag fie fich nicht mehr mit religidjer Wabhrj{cheinlichfeit beqniigt, fondern 
reliqioje Wirflichfeit mill? — — 

Wenn uns etivas in der Gelvipheit befejtigen fann, dah fich unfre theo- 
logijcje Sugend auf gutem Weg befindet, fo ift eS die Tatfache, da Lurther bei 
ihr in einer Werje zu Chren gefommen ijt, die einer formlicen Wiederent- 
decdung Luthers gletchfommt. Wim eine Sugend aber, dte fich Luther anverz 
traut, foll der Kirche nicht bange fein. 

Wenn ich aufs Gange febe, fo farn ich nur voll befter Hoffnung in die 
Bufinft unjrer Kirche jchauen. Getviff find unfre jungen Sheologen grund- 
perfchieden boneinander in Begug auf Konnen und BVegabung, nicht alle iwerz 
den als Prediger, Lehrer und Seelforger gleich) Gutes leijten, aber ntemand 
fann thren ebrilichen Willen und thren freudigen Cifer verfennen. Gie twiffen, 
Daf eS um ihr WUmt ein Hetliqes Ding ift. Sie brennen darauf, der Gemeinde 
gu Ddienen und in die Reihen der ,,Stnechte Chrijti” eingeretht gu werden. 
Dammit verbindet fich fo viel Wnjtandigfeit Der Gefinnung, fo biel Gediegen-z 
heit des Charafter3, fo biel Crnjt der LebenSheiliqung, dafy id) nur immer 
Gott banfen fann, Dak er in Diefer Beit de3 allgemeinen Yliederqangs. feiner 
Kirche einen folchen Frihling gefchenft hat. 

(,,Ev.2zLuth. Kirchengeita.”) 


Haruac iiber die Briefe des Paulus, 

Von der Wandelbarfeit in der Theologie gibt Woolf v. Harnacé ein lehr- 
reidhes Beugnis in feiner foeben erjchienenen Schrift: Die Brieffammlung 
des Upoftels Parwlu3.” (Leipziq 1926, Hinrichs.) Harnack ninmt an, dak 
die Gammihung in Korinth zuftande fam, fpateften3 Ende des erften Qahr- 
hundert3, und bon da aus ihren Weg in die Chriftengemeinden fand. Dann 
jehreibt ex: ,Hat der Gammler fich bet jetner Auswahl vergriffen und Un- 
echtes fiir echt genommen? US ich bor 57 Jahren das theologifdhe Studium 
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begann, galt nur der Theologe als ein fritijdher Kopf, der nicht mehr als 
vier Raulusbriefe al echt beftehen liek. Geitbemt ijt e3 anders getvorden. 
Neben 1. und 2. Kor., Galat., Rom. ijt jest auch die Echiheit von 1. Thelf., 
Koloff., PHilipp., Philem. fo gut wie allgemein anerfannt. SKontrovers find 
nod von den Gemeindebricfen 2. Theff. und Ephef. Bch verfenne nicht, dak 
hier Sdhtierigfeiten bejtehen, befonders in Hinficht auf Ephef.; allein fie 
find m. G. nicht uniiberwindligj, und die inneren Momente, die fiir Die Echt-— 
Heit fpreden, geben den Ausfdhlag. Dagu fommt, dak die Gammiing jo alt 
ijt, Daf dte Annahme, einer der Briefe fet eine FaljdGung, grope Bedenfen 
erregen mug. Nicht alS ob nicht bereits falfde Briefe im Umlauf gewefen® 
fein fonnen, aber dati falfche Briefe von Gemeinden in altejter Beit twider- 
fpruchslos hingenommen tworden find, darin liegt die Schivieriqfett. Rann 
man fitch voritellen, Daf die Thejfalonicder-Gemeinde um das J. 90 bon Koz 
rinth aus in etner Gammlung von Paulusbriefen ein Echreiben empfing, 
bon dem fie bisher nichts wute, oder dafy jte felbjt um Ddtejes Bahr oder 
frither ein Gehreiben unter dem Namen de3 Paulus Herftellte und in Umlauf 
febte? €8 gab damals doch in der Gemeinde noch Perfonen genug, die den 
Wpoftel und feine Begiehingen gur Gemeinde genau fannten! Wunders liegt 
das fritifhe Problem bei Vriefen, die an eine cingelne Perfon gerichtet twa- 
ren; aber folche ftehen hier nicht gur Frage. C3 mup daber als iibertwieqend 
wabhrideinlich gelten, dak die urfpriinglide Gammilung von 10 Sriefen nur 
echte Gchreiben umfapt.” (,, Ruth. K3tg.”) 


/ Mtinderheiten !/ 
Von Ieb. Karl Kreuber, Budapeit. 


Unter dem Wort ,,Mtinderhetten” verjteht man eine Gache, die heute 
in Mtitteleuropa etnes der brennendjten Probleme de internattonalen Rechts 
Dar{tellt, ja im gefptijen Ginn eine Sentralacdje des Volferfriedens qenannt 
werden muf. 

Amerifa fernt diefes Problem nicht, da es einem riefigen Sdhmelatiegel 
gleich, die aus allen Weltgegenden heraijtrdmenden Menfchen 3ur einheit- 
lichen amertfanifden Nation verfdhmilst. Die WAngehdrigen der frembden 
Nattonen gehen freitotllig, fehr bald rejtlo3 auf. Auch herrfat dort neben 
Der Cinhett und der Unteilbarfeit der Nation die vollfommenfte Freiheit, fo 
Daf} dex eingelne, beg. eine Gruppen bon Cingetvanderten, die Sprade und 
Kultur threr alten Heimat weiter pflegen fonnen, ohne mit dem Gejek des 
Landes in Konflift gu geraten. Ganz anders Liegen die Verhaltnijfe in 
Curopa, wo es in den eingelnen Staaten vdlfifhe Minderheiten gibt, die 
nach ifrer Sprache und Cigenart vom WMutterland verpflangt tvorden find. 
BVefonders als man nad dent Weltfrieg durch Friedensvertrage die Grengen 
der befiegten Lander recht twillfiirlich gegogen hatte, tparen dite neuen Herren 
der eroberten frembden GebtetStetle um jeden Preis bemiiht, Sprache, Kultur 
und bolfifdes Selbftbetwuptjein gu unterdriicden. Getvify mupten fich dic 
Lander der fogenannten fletnen Entente in ihren Friedenevertragen gum 
Sdhuk ihrer Minderheiten verpflidten, aber man tat e3 nicht, um damit ein 
Menfehheitsrecht anguerfennen, fondern unt de8 guten Sdheins willen gegen- 
iiber den Grofmadten. Der Minderheitsfdubvertrag felbft ift bis zum heu- 
tigen Tag von den meiften Staaten niit Fiiken getreten toorden. Biele dide 
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Bande founte man leidt fiillen, die diefe Tatfade mit den allerftarfiten Bez 
iweifen erhdrten. Wie biel Leid, Ungeredtigfcit, Drangfalierung tourden 
Diefen volfijden Minderheiten im frembden StaatSgebiet suteil! Dap es 
fich dabei nicht nur um einige Hundert Menfdjen Handelt, fondern um Millioz 
nen in verfdiedenen Landern, mag un3 am beften eine Tabelle aus dem 
geographifdy-ftatijtifden Wtlas von Rrof. Sicmann far machen. olgender 
Progentjag ergibt fich beim Vergleich mit dem StaatSvolf und feinen tinder 
beiten in den Landern: | 


Staat3volf Mindexrz 
in Prozent. heiten. 
dope SLCC Te dager sie sta a eee ts 97.4 2.6 
Pix = SEM CLD ee hea os ee 95.1 4.9 
D See OCILERECICH mae trh Setar oe. em 89.2 10.8 
Ae OAM OCTET © eee eee eta oe a 85.9 14.1 
Drmelltigantimes yee eee ee 83.5 16.5 
G= Sigatlabietre:. . sa.c eae Ane 82.5 Wis 
Tp MORIECORMLCIID Mab aheeote ute OKO 20.4 
On SSiimtatteta = 95... era arene 71.0 29.0 
Dernier eel aii sass om ne ae 165.0 37.0 . 
LO Sievecwopobatat- c.f... see 63.0 37.0 
sles per Cie) (ints 5 cee cae a aie 55.00 45.0 


Sn diefer Tabelle jind die rujsfchen RMand{taaten Cjtland, Lettland und 
Litauen nicht angegeben, da hierfiir feine verlabliden Daten vorliegen. 

Das grofe Ungarn gahlte frither 10 Millionen Cinwohner. Davos 
waren ettoa 50 Progent der Bebslferung andrer Nationalitat. Dtefe. Minz 
derheiten bewohnten das unter ungarifder Herrfdaft jtehende Land Kroatien 
foie andre Teile und lebten befonders an den Grengen des Reichs. Nun 
wurde Ungarn nad allen Geiten arg zugefdnitten, fo dah e3 jebt nur mehr 
acht Millionen Betwohner zahlt. Dieje Bujchnetderei war das Werf von niez 
mand anderm alS von den Veritbern des fogenannten Friedensvertrags bon 
Trianon. Man denfe fich nun die Tatfache, dah girfa 2 Millionen echter 
Magyaren ploblich einem neuen Land angehsren, in deren Gebiet man von 
heut auf morgen die frembde Amt3{prache cinfiihrt, Den Schulunterricht von 
der niederften Rlaffe bis Hinauf gur hoch{ten mit feinen und groben Mitte! 
gu entmagharifieren bverfucht. Diefe Ungarn, bom Mutterland getrennt, 
‘fehen fich in einen neuen Staat einverleibt, defen Nulturftufe oft bedeutend 
niedriger ijt als die ibrige. Die neuen Machthaber fordern aber von ihnen, 
dak fie fitch modalichft nur der neuen StaatS{prache bedienen und alles ver- 
leuqnen, toas durch jahrhundertlange Kultur erreicht turde. Gefangnis und 
Reitidhe jclagt denjenigen miirbe, der eine ,,{taatsgefahrlide” Bemerfung 
madct, oder fic) etiva unterfteht, ein altes Hetmatlied gu fingen. Diefe 
Drangfalierungsge|Hidjte der Minderheiten ijt bis heute noch nicht gefdrie- 
ben tvorden. Aber ich tweif} bon jedem Amertfaner, der an Ort und Stelle 
die Sachlage gang aus der Nahe fennen Lernen fonnte, daf er auf diefe Weife 
einen Geqriff befam, tvie franfhaft die europdijden Berhaliniffe find. Er 
zieht im Geift eine Parallele und verfudht fich ettwa gu vergegentwartigen, tote 
das wohl twdre, wenn Merifo eines Tages jagen tvir den Staat Teras ,,er- 
obern” twiirde, um dort mit dem Englifh in der Schule und im sffentlicher 
“Berfehr aufguraumen. Webe, tenn der Yanfee laut ein Lied fingen twiirde,, 
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iweldje3 das Sternenbanner verherrlidht. Die neuen Herren feines Gebtiets 
iwitrden ibn mit Gefangnis und Stodfdlagen an den Rand des Todes bringen 
twegen feiner Staatsqefahrlichfeit. 

Da fich der bitterjte HaR von allen Seiten auf Deut}dhland fongentrierte, 
erging ¢3 naturgemap den deutiden Minderhetten in den neugeqriindeten 
Staaten Ojt-Curopas am fefledhtelten. Nach den Regeln des Volferbunds 
werden Befehiverden von Minoritaten nur dann gur Verhandlung gebradt, 
wenn ein RatSmitglied dies fordert. Da nun im Volferbundrat die beftegten 
Staaten bis jest iiberHaupt nicht, die neutralen jedoch nur jparlich bertreten 
find, fo ergibt fic) aus diefemt ungerechten Verfahren von felbjt, dak fajt feine 
Befdwerde guc Verhandhing gebracht wird, denn twelches Ratsmitglied tare 
geneigt, den Unmut der Verbiindeten heraufgubejdhiworen? Go fommt es, 
day diefe Vefchiverden im Archiv de3 Volferbundrats begraben liegen, ohne 
ein Wwilliges Obr erreicht gu haben. Cin gerechtes, unpartetij&Ges Gefeg mite 
dafitr forgen, dak jede befchtverdefiihrende Minderheit die Moglidfeit hat, 
igren Gtandpuntt dargulegen und die Velvette gu erbringen. 

Deutfehland hatin der Tat die Minderheits-Schubbertrage am boll- 
fommentten refpeftiert. Oberfchlefien, jo tweit e3 deutch geblieben ijt, hat 
nicht nur 31 rein polnifde Volfsfdulen, eS Hat auch in dortigen Gemeinden 
Den polnifden Minderheiten in den deutidhen Schulen Sujab-Unterridt in 
ihrer Mutterjprache erteilt, iiberall too eS berlanagt twird. rch mn den an 
Der Danifden Grenge liegenden Gebieten ijt e$ fo. Sn Flensburg gibt e3 eine ~ 
rein danijdhe Bol’ und ebenfo Realfchule. Ueberall im Deutfden Reih 
haben die Minderheiten das uneingefehrantte Recht, den von thnen erhobe- 
nen fulturellen WUnfprithen durch die nodtigen Privatjhulen gu ent}predhen. 

Werfen wir nun int grellen Geqenjak ein furges Streiflicht auf einige 
andre Staaten. Das RMunrinien von Heute ijt alles eher als duldfam qetwejen 
gegen dDte deutfchern Volf8angehsrigen in feinem Land. Die Dranagfalierung 
ging {chon bisiwetlen fo tweit, dak fogar Numanen mit aufredhtem Charatter 
Die Unterdritcungspolitif ihrer eiqnen Megterung tadelten. Der Wbqeordz 
nete Dr, ler, Waida-Voevond, getvefener Minifter, ein treucr und betwahrter 
ereund der Deut}den de3 Banates und Siebenbiirgens noch aus der Beit 
des alten Ungarns, fihrte in einer Nammerrede in Bufareft folgendes aus: 
/Die Sehtfanen der Regierung find in gang befondrer rt gegen die nicht- 
rumanijden Minderheiten gerichtet. Und gwar Schifanen Taq fiir Tag. 
Der Richtrumane fann fein Mind nicht in die und die Schule fehicen. Er ift 
vberdachtiat, gegen den rumanifdhen Staat 3u fonfpirieren, mabhrend er do 
ein Harmlofer Biirger ijt und nichts anders will, als dak man ihn in Rube 
fajje. Geben Sie fich Rechenfchaft daritber, was die Entfremding dtefer Ge- 
milter diefer Menfchen bedertet, welche fo wie fo feine Freunde Rumaniens 
find, wet! fte bisher noch feine Gelegenbeit batten, die Wobhltat gu fpiiren, 
Birger diefes Landes gu fein. Geben Sie fickh Rechenjmaft dariiber, twas e3 
Heift, diefe Menfchen gu Feinden au haben, welche, ohne dem Volfstum oder 
der Religion nach gueinander gu gehoren, dod einmiitig im Hak und in der 
Reind{dhaft gegen ihre Unterdritcfer find. Diefe Unterdriicer find Sie, die 
Vertreter der Oligardie, jene aber verftehen den gangzen rumanifden Staat 
darunter. Vergeffen tir nicht, dak twenn auch da3 runranifde Clement jen- 
jeits der Berge 70 Progent ausmadht, e3 in den Stadten nidt die Mehrheit 
ijt. Wobhfftand, Vermogen, Erfahrung, Tradition, fogziale Organifation find 
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auf der Seite der Minderheiten. Trokdem faen fie Bwietracht unter die 
Rumadnen jenfeits der Karpathen.“ 

Das benachbarte Yugoflavien, cin Staat, der heute 13 Millionen Cine 
wohner gabhlt, weift unter feinen Minderheiten auch eine halbe Million Deut] 
{He auf, die Hauptjadlich in der Batfehfa und im Banat twohnen, und die 
Durch ihre fajt 150jahrige Nulturarbeit aus Wiiften fruchtbare Gefilde ge- 
madt haben. Dafy diefe Deutfdjen mit ihrem zahen Fleify ein Nulturfattor 
erften Ranges jind, anerfennen auch ihre Feinde giemlicy unumiwunden. Wie 
behandeln die Gerben diefe Halbe Million? Nach fdjverem Kampf hat man 
inen dte Griindung eines deutfden Nulturbunds zugeftanden, aber eines 
Vages twurde dieje Qnijtitution ohne metteres anfgeldft. Die drei Hsdhften 
Klaffen des deutihen Gymnajfiums in Novi Vrbas wurden ohne Vegriindung 
ber Nacht eingeftellt. CSchiiler, die fnapp bor der Reifepriifung ftanden, find 
gegivungen auf ferbijdhe Gymnajien zu gehen, um nochmals den gangen Stoff 
in der LandeSjprache gu lernen, toas meijtens mit dem Berlujt bon etnigen 
Sahren berbunden ift. %Ulles intervenieren und Bitten bet den Regterungsz 
jtellen blieb ergebnislo3. — Das Wablreht fann ausgeiibt twerden. Wruch 
Deutjdhe Abgeordnete find alS Randidaten gugelafjen, fo fteht fchwarg auf 
wetR gefdrieben. Wher am Wabhltag gibt man die Legitimationen zur Urne 
jo fangjam au3, dak faunt ginct Dubend Manner ihre Stimme fiir ihren Wh- 
geordneten abgeben fonnen. Whends jechS Uhr heibt e3: Fertig! und Sunz 
derte bon Wablern miijjen alS Getrogene unverrichteter Dinge hHeimagehen. 
Wenn einer bon diefen zahlreichen deutjchen Mannern fiir irgend ein Schrift= 
{tii die Ortsbehorde in Wnjpruch nehmen mup, der befommt e3 dann bitter 
au fiiblen, dafy er nicht iwillig war, den jerbijdhen Randidaten zu twwablen. — 
Owet Fihrer de Deutfchtums wurden in Stiwac von ferbijdhen VBurfden iiber- 
fallen, fo Daf fie rochelnd in ifrem Blut legen blieben. Die herrfcdende Rez 
gterungSpartei macht feinerlei WUnjtrengungen, diefe Bluttat gu fiihnen, es find: 
ja nur Deutfche! 

Stalien hat jeine Grenge int Morden bis zum Brenner bvorgefcoben und 
damit find girfa 250,000 Deutfch-Ziroler unter Mufjolints Bepter gefom- 
men. Sm Dezember 1919 hatte der Minig bon Stalien ein feterlidjes Ver- 
fprecjen abgegeben, da die ,, Riicfehr” der Gebiete fiir die Bewohner feines- 
fallZ einen Ritdfchritt oder eine Minderung ihres Wohlftands bedeuten twerde. 
Aber Siidtirol mird jebt mit Getwalt italientfiert. Der amtliche Name Tirol 
wurde gunach{t verboten. Der neue Name lautet: Alto Wldigo” (Wt 
Etfd) und ein Exlaf pom 7. WXrguft 1923 gibt befannt, dah alle Drucfaden, 
Qeitungen, Birfulare, Unfidtstarten, toeldje das Wort Tirol enthalten, durch 
Die Roft oder die Polizei fonfisgiert werden. Der Druck der Ralchijten und 
der Megierung wurde allmablid) jo ftarf, dak viele Sdhloffer, Hotels, Schu- 
Ten und Privatvillen fonfisgiert und die deutjden Beliber ohne Enticdadigung 
enteiqnet werden. Sn Bogen twurde im Jahre 1922 die Hochfchle von den 
Fafhiften in Vefiz genommen und Lehrer und Sdhiiler pertrieben. Das 
gleide ereiqnete fich in Briren und in der proteftantifden Cchule in Meran. 
So verfucht man die deutjdjpredenden Tiroler am Gebraudh ihrer Mutter- 
fprace zu bverhindern. Bm Auguft de3 vergangenen Sahres hat der Prez 
mierminifter Galanbdra die Wnfrage einer Vireoler Depuitation dahin be- 
{dhieden, dah die Sprache des Schulunterridhts allein die italtenifche jein fann. 
Triol miihte danfbar fein fiir die BVefretung aus Oefterreihs Herrjdaft und 
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fiir die Vereinigung mit Ytalien, das um fo viel mehr Freihett gewabhre. 
Sierauf ertviderte der Fiihrer der Deputation unter anderm: ,,Dte eingige 
Freiheit, die Stalien den Tirolern gibt ijt die, gu vergiweifeln.” Die Behdrde 
Halt gegenivartig wildejte Sagqd auf jeden deutjhen Unterricht ab, der in Pri- 
pathaujern an Kinder erteilt wird. Die Bolfsfchullehrer jind durd) etm 
Rundfehreiben der Schulbehirde verpflidjtet worden, unter Wndrohung der 
Entlajfung, ihre Schulfinder nad einem ettwa am Ort erteilten deut}dhen 
Hausunterright ausgufund}chaften. Liegt auch nur der Verdadht eines fol- 
cen Unterrichts vor, fo werden Hausdurchfucungen borgenommen. Dabei 
twerden jamtliche im Haus vorgefundenen deutfchen Biicher befdlagnahmt. 
Die Perjonen, die deutfchen Lefee und Schreibunterrict an Kinder erteilen, 
werden, falls fie nicht Ort8angehorige find, auSqetviejen oder etngeferfert, 
Die OrtSangehdrigen mit Geldjtrafe belegt. Gn der lebten Gibung bejchlop 
der italtenifde Ninifterrat, da bon jebt ab in allen Elementarjdulen Siid2 
tirolS Der Ddeutfche Unterricht ganglich berboten mird. Qn der Schule in 
St. Ulvich-Groden wurden die Kinder bom Lehrer Wldoffer ausgefragt, wie 
ihre Eltern iiber Muffolini und den Konig {pracjen. Cintge madten abfallige 
Bemerfunger. Darauf erftattete der Lehrer Wngetge. Hie betreffenden El- 
tern tourden in Retten abgefiihrt. Sn verjchiedenen Orten ift bon den itaz 
Tienijchen Echulinfpeftoren berfitqt worden, dap der neue fajchijtijdhe Grus 
nicht nur in der Schule praftigiert merde, fondern dab auc die Vorgefebten 
und Carabintert auf der Strape in diefer Weife bon den Kindern begriift 
toerden mitijen. — 

Hort man von Den Leiden der deutichen Mtinderheiten, dann fommt 
einem die Furchibarkeit des Worts zum Belwuftiein: ,,Wehe dem Befiegten!” 
Das ftarfe Qeutfdland von einft ijt gerbrochen, darum fann eS heute feinen 
Kindern in der Frembde feine Hilfe leihen. Getvi beqehen die Unterdrider 
ein Himmel{chreiendes Unrecht an ihren Mtinderheiten. Gottes Erbarmen 
fieht auch dDiejem Treiben eine Beit lang gu. Wir feufzen dabei oft wunge- 
duldig: err, wie lange noch! Aber unjer Gott hat die Stunde feftgefest. 
Mittleriwetle find Milltonen deutjcher VolfSsgqenojjen im Leidenstiegel. BWiel- 
leicht wird e8 fiir jte eine Beit der qnadigen GHeimfuchung gerade Darum. Der 
Vater gebraucht oftmals die Buchtrute, um feine Kinder gu ergiehen fiir groke 
Wiufgaben. 

Cins ift Marl Durch Schaffung neuer Gefebe labt fich diefes Problen 
nicht fofen. Mte Hat die Welt fo viele Gefebe gehabt fiir alle mdgliden Dinge, 
als Heute. WAbec trob aller Gefebe tvandeln twir auf einer abfchiifjigen Bahn. 
Nur eins fan uns Helfer, namlich die Liebe. Wenn unfer Heiland in der 
BVergpredigt erflart: ,,Xles nun, das ihr twollt, dak euch die Leute tun follen, 
das tut thnen auch,” fo twodre das der rechte Grundfag fiir die heifle Frage 
der Minderheiten. Wir twollen Gott bitten, day jein Volf auch in diefen 
{hiwierigen Verhaltniffen inumer mehr der Sanerteig twerde, von dem Hei- 
fung und Erlofung ausgebt. W.-Blatt. 


<> 
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Broadway Temple 


Rey. CHRISTIAN F. REISNER 


There is a religious awakening due in New York. The signs are 
seen in the great churches being built. Mr. John D. Rockefeller, Jr., 
is erecting a noble structure on Riverside Drive, right near Grant’s 
Monument, and Broadway Temple has been so far advanced that the 
structure is actually rising out of the ground. In something over a 
year the great structure will.be completed. 

We will lift the Cross nearly as high as the Woolworth: Building, 
on the highest point on Broadway, the longest street in the world. 
At the foot of the Cross, a searchlight will send rays of light 150 miles 
to sea and to all the territory round about New York, while reflected 
light will delineate a 34 foot Cross. 

And the people have rallied to make this possible. 4,000 subscribers 
have pledged $32,100,000 worth of bonds. We must sell $400,000 more 
but that can be done in due time. The whole structure will cost 

_ nearly $5,000,000. We have borrowed nearly $2,000,000 on a first mort- 
gage. For the rest we have issued 5 per cent cumulative bonds. These 
can neither be foreclosed for interest or principal, though we are sure 
that our income will ultimately pay off the cumulative interest and 
return the money. 

For example, our pre-estimate of income from apartment houses 
was $166,000 a year. With the plans all drawn and the apartments 
already leasing, the Real Estate agents show that we will have an 
income of $203,000, or an increase over our estimate of 21 per cent. 
And this promises to carry out in the remainder of the building. 

A Board of Directors, consisting of fifteen of the most prominent 
business men in New York, are managing the property and that too 
without charge. They are composed of such men as Ellis L. Phillips, 
Samuel McRoberts, Arthur J. Baldwin, W. R. Comfort, Hon. Royal S. 
Copeland, Carl H. Fowler, Charles A. Frueauff, Lamar Hardy, J. C. 
Penny, Frederick Kraft, Robert H. Montgomery, Watson §S. Moore, 
E. V. P. Ritter, and W. P. Tanner. Many of these men draw as high 
as $100,000 a year salary. They are Christian men, however, and lend 
their brains, their experience and their time to manage this building. 

It ig computed that in twenty years all of the bonds will be re- 
tired and there will then be an income of something like $300,000 a 
year to be used for social and religious work. This Board leases the 
Church and the various sections to be devoted to Social Service to the 
Official Board of the Church which will occupy the Church part of 
the building for $1.00 a year. They manage all the business details 
of the building, issue the bonds, and pay the interest. 

The Metropolitan Life Insurance Company has made the loan. 
Experts call the building a new and American type of church archi- 
tecture. We cannot longer use the medieval form of church which is 
erected alone for Sabbath worship and is empty five or six days a week. 
Business men are not willing to use great plots of ground for such an 
empty building when humanity is so in need of service in every great 
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Furthermore a formal church tower cannot go up high enough 
to complete with a skyscraper. When, however, we can erect an ec- 
clesistical type o fbuilding like Broadway Temple, we accomplish two 
or three things. First, we secure the money to erect the building 
without burdening it with a great mortgage demanding interest for 
many years, which breaks the back of the church-members. 

It is made impressive in size and can be commanding in location 
and may express a real ecclesiastical message in architecture as will 
be seen when you look at the picture of Broadway Temple. 

The income from the building will also make it financially pos- 
sibe to carry on an adequate type of social service work. The col- 
lections from the ordinary church will meet the budget for the re- 
ligious work, but cannot provide enough money for wide-reaching. 
week-day activities. ‘ . 

The business section type of church like the Chicago Temple, has 
already proved a notable success, but people must come from long. 
distances who live in the city to utilize such a plant and the workers 
do not live nearby. 

Apartment sections of the cities are not churched worthily. For 
example, from 114th street to 267th street, between the Harlem and 
Hudson Rivers, in New York City, there are over 300,000 residents.. 
In this whole region there are only four churches, Jewish, Catholic or 
Protestant, that seat as many as 1,000 people. This is so because 
apartment house dwellers do not have money to erect the type of 
churches which is not buried by apartment houses. A small church 
is quickly eclipsed by a great apartment house. Its poverty provides. 
only an inadequate plant and staff and hence the church makes no: 
strong appeal to the actual dwellers in the neighborhood. If, however,. 
a commanding building that will draw the people can be erected, which 
will also give an income sufficient to lift the burden of the mortgage 
off the backs of the members, and then later provide money to employ 
a worthwhile choir, preacher and staff, it will be possible to win the 
people who live nearby. It can take care of their children and youth 
and force all of them to feel the influence of such an organization dis~ 
pensing the gospel of Christ. 

At the same time the Broadway Temple type provides homes for 
1,000 people. The two wings are regular apartment houses with stores. 
on the first floor. The tower surmounts the auditorium of the Church 
and one-half of it will be an apartment hotel and one half of it dormi- 
tories for young men. 

The Temple is located on the highest point of Broadway, New 
York City. The first bridge to cross the Hudson will be located four: 
blocks from the Temple. 

The great Columbia Medical Center, to cost ultimately $40,000,000: 
is to be erected within four blocks. Two subway systems carry peo- 
ple to our location. The highest building nearby is six stories high. 
while this will be over 30 stories. From every window in the tower 
can be seen either the Hudson River or Long Island Sound. 

The basement, containing 26,000 square feet, will be occupied by 
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gymnasium, swimming pool, bowling alleys, pool tables and social 
rooms, together with a banquet room seating 800, which will also 
be used for socials, motion pictures, etc., and a splendid kitchen as 
well as a day and Sunday kindergarten. 

The auditorium immediately under the tower will seat 2,000 people 
_ and will have daylight windows. It will be furnished in modern style, 
with a great pipe organ and a choir seated for 100. It will be furn- 
ished to attract and uplift great audiences and will be made beautiful 
and suggestive for real worship. It will contain wonderful memorial 
stained glass windows of the great religious leaders of all denomina- 
tions from Francis of Assissi down. Over the auditorium will be 
various groups of Sunday school rooms before the hotel proper be- 
gins to utilize the tower space. 

The campaign for funds went slowly for a long while—but when 
Mr. John D. Rockefeller, Jr., agreed to take one-quarter of a million 
dollars worth when the full $2,000,000 were pledged, everybody helped 
and within ten days the final amount was pledged for the “first 
$4,000,000. 

Unexpected additional expenses and the decision to lessen the first 
mortgage loan has made it necessary to sell an additional allotment of: 
bonds. The people over the country are recognizing that New York 
has a claim upon America and many of them are rallying and purchas- 
ing the bonds which are payable in ten equal installments, sixty days 
apart. 

Those who despair of New York have lost faith in the conquering 
Christ. We have nothing but a roofed foundation at present but 
every promise assures us that when the new auditorium is opened, it 
will be filled and hundreds of people will join the Church and take up 
active lines of service. 

A great Managing Editor of a Néw York Newspaper told me 
recently that there was never a time when the people were demanding 
religious news as now. 

When we finish Broadway Temple and can have the prayers and 
the backing of the Protestants of America, we can be very certain 
to help lead the way for a new revival of vital religion in this great 
big-hearted city which has money for every other need, and when 
awakened will back up the church.—Fzpositor. 


The Right of Modernism to Criticize the Bible 

The right of modern religious thought to criticize the Bible is 
based on three things: (1) The understanding and appreciation of the 
critical spirit in history and literature; (2) The understanding of the 
development of human thought; (3) The authority of the Bible itself. 

Jesus used the critical method. He based his teaching not upon 
tradition but upon the discovery of truth. He did not reject tradition 
altogether, but he gave truth the first place and tradition the second 
place. He said of those who questioned him, “Even of yourselves judge 
ye not what is right?” 

An uncritical faith, nurtured in the Christian tradition, accepts the 
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Bible from “cover to cover” as the revelation of God. An intelligent 
and critical faith also accepts the Bible as the revelation of God, but. 
it reserves the right to define and interpret revelation. 5 

In its wider sense and its intelligent use criticism does not imply 
a destructive attack. Modernism claims no right to attack the Bible; 
it does claim, however, the right to interpret the Bible in the light of 
modern thought. “God himself cannot reveal the truth unless men 
think,” says Harry Emerson Fosdick. Matthew Arnold, in the preface: 
to Literature and Dogma, has put the matter very clearly: “The man 
who believes that his truth on religious matters is . . . absolutely the 
truth, ...is in our day almost always a man whose truth is half 
blunder. To be convinced, therefore, that our current theology is false, 
is not necessarily a reason for publishing that conviction. The theology 
may be false, and yet one may do more harm in attacking it than by 
keeping silence and waiting. To judge rightly the time and its con- 
ditions is the great thing; ... if the present is a time to speak, there 
must be a reason why it is so.” 

The true critic is one who judges, who sifts the pure gold from the 
dross—who does not necessarily attack for the love of attack nor from 
an attempt to destroy. He is one who attempts to reveal the hidden 
strength, meaning, and beauty to the uneducated and uncritical mind 
and so train that mind to understand and appropriate all the power 
and resources of literature, music and art. It is not otherwise in the 
great fundamental field of religion. Without criticism we would have 
no art, no literature, no music. Had there been in the past no religious 

_and historical criticism, the great social and spiritual ideals of Chris- 
tianity would not now be going before this age as torches to lead the 
way. 

The very spirit and authority of the Bible itself is the spirit and 
authority of investigation. It is not a sin to investigate; sometimes 
the sin is in refusing to investigate. The great prophets of the Old 
Testament were men of “ranging and questioning minds.” In think- 
ing, for instance, of the prophet Jeremiah, how much we think of him 
as the gloomy prophet and how little he is known to us in his true 
light as the questioning prophet. For it is in the time of Jeremiah, 
more than six hundred years before the Christian era, that there is 
the first indication of the critical, questioning and investigating spirit 
in religion. Hear the echo of Jeremiah’s voice across the centuries: 
“Righteous art thou, O Lord, when I plead with thee; yet let me 
talk with thee of thy judgments... .” These words come out of a 
time and an age when, in the words of Professor Creelman, “the ac- 


~—eepted views ... were failing to satisfy the thoughtful.” 


In the opinion of Fundamentalists, Modernists are trying to de- 
stroy the Bible. Their opinion is a mistaken one. Nothing could be 
farther from the truth than such a mistaken statement. An nothing 
could be more impossible. As well talk of trying to take Homer 
and Dante and Milton and Shakespeare from English literature! Mod- 
ernism could not destroy the Bible even if it had a mind to attempt 
such a thing. The Bible is inherent in the soul and mind and heart 
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of humanity. Its great social and spiritual ideals, its great ethical 
principles which have been woven out of the very texture of the experi- 
ence of the human race, and its great vision of God through the per- 
sonality of Jesus are as much a part of the human race as the air 
it breathes and the soil upon which it has built its succeeding civiliza- 
tions. 

The divergent use of biblical terms by literature and theology has 
been a source of much confusion and misunderstanding; confusion and 
misunderstanding which happily modern thought is rapidly clearing 
up. A new understanding of religion is bringing a new understanding 
of the Bible. 

True reliion and life are as inseparable as are the human body and 
the human heart. Religion is the heart of life. The Bible is not a 
book for theologians only; it is the golden book of life and it is being 
opened today so that anyone who has any dealings at all with human 
life as a human being may know it, love it and apply it to life. 

In facing this fact and in deling with the Bible so frankly, modern 
Christianity is releasing deep and powerful streams of social and 
spiritual influences that long have been frozen in its theology. Matthew 
Arnold finds the true greatness of Christianity in the fact “that it has 
such an immense development still before it, and that it has as yet 
so little shown all it contains, all it can do.” 

Chicago, II. Hdward 8. Guilbert, in Methodist Review. 


Appraising American Lutheranism 
Epitor THE CHRISTIAN CENTURY: 


SIR: Your article on American Lutheranism puts us poor Lutherans 
on the defensive. But I know you are generous enough to grant, and 
in fact will expect, a rejoinder from some one on the inner side of 
the fence. You certainly do castigate us most generously, thank you 
—and God knows, we need a great deal of castigation, and have de- 
served far more than you give, though generally for different sins 
than those you mention. On the whole, your criticisms are fair, and 
Reissig’s points are well taken. Yes, officially the Lutheran church is 
solidly intrenched behind old categories and dead formulas, and is 
given at times to making a big display of orthodoxy by valiantly con- 
tending for the letter of creedal statements. This attitude is pro- 
nounced and stern enough in some quarters to shoo such men as Lloyd 
Douglas and Herman Reissig and a number of other young promising 
theologs into other relations. The more’s the pity! Our loss is their 
gain. 

Notwithstanding this, the rank and file of our ministers, those 
that have some intellectual life, are undogmatic, broadminded and 
liberal. However, even these are not given to mingling much with 
brethren of other churches. Yet the reason for such aloofness is not 
a dogmatic one, at least not in the United Lutheran church, as you 
imagine; nor is it found in their incomplete Americanization, as you 
intimate. You can find no more loyal, enthusiastic upholders of our 
constitution and institutions anywhere; many of them date their 
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American ancestry back to colonial times. The reason is rather to be 
found, if you please, in their incomplete process of standardization. 
They are largely of the more heavy Teutonic blood. The German char- 
acter is highly individualistic; also it is generally, non-aggressive 
and rather of a mystic, contemplative sort. 


The true Lutheran pastor emphasizes the invisible, spiritual char- 
acter of the church at the expense of the visible organization. (Quite 
a good many among us go even so far as to frown upon all sorts of 
ecclesiastical machinery.) And when he visualizes the reformed de- 
nominations of all shades among us, with much that is admirable, he 
finds them unduly stressing organizations of all kinds. ‘To be more 
pointed: He finds them incessantly getting up steam, profusely hiss- 
ing, making most startling starts, and yet seemingy getting nowhere 
in particular; the results generally being in no proportion to the 
vast energies expended. He finds them stressing matters of secondary 
value unduly, as for instance, even the non-Christian virtue of total 
abstinence. In other words, when they carve a statue of Apollo, they 
are not satisfied, unless one foot, at least, presents a well-developed 
ease of elephantiasis. One thing leads to another; “Wacilis descensus 
Averno.” The Lutheran finds these others allying themselves with 
politicians, coercing conscience, dangerously imitating Jesuitic prac- 
tices, often preaching anything but the simon-pure gospel of Jesus. 
To sum up, he finds them resembling Martha of Bethany much more 
than her quiet sister, whom the Lord commended so generously. Once 
again, he finds that they apparently have more faith in artificial make- 
up, in human power and might, in the earthquake and hurricane, than 
in the small, gentle voice of the spirit. He finds that they spread 
over a great deal of ground, and consequently are distressingly shal- 
low, even in their religious experiences. 


Permit me to probe deeper, though it hurt. At the time of our 
entry into the European war, I was dumbfounded to perceive that 
even the spiritual guides of our people were so completely swept off 
their feet as to sacrifice every principle of gospel teaching to the 
Moloch of hatred. Instead of upholding Christ, they served warmakers 
and prostituted the church of God to patrioteers and profiteers. They 
denied Christ most shamefully. To be sure, this is a painful subject 
today to thousands. These have finally found themselves sufficiently 
to realize that they were duped, imposed upon, sold; that instead of 
leaders, they were led, and that, astray; that they and theirs became 
“blind leaders of the blind.” We hear them now vociferously shout- 
ing: Never again! But is that enough? Even these thousands have 
not found themselves sufficiently to confess: Father, I have sinned 
against thee and my brethren. I who claim to be a disciple have 
crucified Christ daily and have caused untold misery and confusion 
by my denial of thee. Oh, forgive me! Let thy good spirit regenerate 
me, that I may make proper amends. 


The American church has been stirred spasmodically to the point 
of hysteria in various evangelistic campaigns; but alas, this has been 
a superficial, and hence oft to be repeated, conversion. The recent 
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conversion from war is of a similar brand. If it were a really thorough: 
going repentance; if the American church really functioned as the 
articulate conscience of our nation by this time that conscience should 
be sufficiently aroused to send up such a hue and cry to the seats of 
the mighty, that these time-serving patrioteers and grafting politicians 
would quickly and definitely make complete restitution of the property 
they have stolen from German citizens; for have they not changed 
the formerly exceptionally fair name of Uncle Sam into a sound of 
hissing and hatred? Other “fruits meet for repentance” could be 
legitimately expected, but, this one at least reflecting only common 
honesty, is the sine qua non. 


I have not yet mentioned the most important reason why we 
Lutherans do not readily affiliate with other protestant denominations. 
These denominations have been using our people as legitimate prey 
for proselyting, both here and abroad. The two largest American de- 
nominations, and a few of lesser size, for decades have treated Lutheran 
countries as foreign mission territory, and hence have considered us. ~ 
as virtual heathen. The treatment accorded us at home has not been 
very different. Let me only cite one instance. Not so very long ago, 
quite a sizable Lutheran congregation was forced to be without a 
pastor for a long while. Just at that time one of their members ~ 
graduated from college with the ministry in view. The pastors of 
the two most typically American protestant congregations in town at 
once got after the young man and made startling offers to him, 
provided he would enter one of their seminaries. One even went so 
far as to enter this vacant church, while the young man took care of 
its Sunday school in the capacity of a superintendent, to persuade 
him to leave his church. Now with such like underhand, Jesuitical 
practices that could be multiplied many thousand times, can you blame 
us for preferring to “go it alone?’ Should the lamb woo the wolf? 

Now for the drastic conclusion of this whole matter: As it is 
impossible to serve Belial yesterday and Christ today without a genuine 
Pauline conversion; as it is impossible to follow the spirit of hatred 
or the spirit of love intermittently, it seems to me that the present 
spiritual bankruptcy of our country is directly due to the horrible 
offense against the spirit of God perpetrated by our churches. Many 
claim that even the church is bankrupt; for though we make a great 
show of galvanic action, emphasize doctrinal externals, get into the 
horrible mess of prohibition, insist upon wielding influence, whether 
for weal or woe, demand untried experiments in legalistic regulations, 
what about a thoroughgoing Metanoia? No, friends, the spirit lack- 
ing, it cannot come to pass. 

These are the real reasons why many of us are forced to look 
askance at you and are constrained to sigh with Luther from time to 
time: Sie haben einen andern Geist. Really, while many of you claim 
to be liberal, it seems to me that you are liberal only in the points you 
choose and like, but far from liberal in other pet notions or aversions. 


J. S. Braren, Lutheran Pastor, in Christian Century. 
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New Commandments for Ministers 

The New Jersey Conference of the Methodist Episcopal Confer- 
ence, according to a quotation of the Literary Digest from the New 
York Times, adopted the following code of ministerial ethics for 
“pastors and their wives”: “Thou shalt have no favorites.—Thou shalt 
not bow down to gossip, nor be influenced by it—Thou shalt not 
make promises, for people will not hold him guiltless whose promises 
are not fulfilled—Remember silence is golden. He who talks much 
has much to explain, much to apologize for, much to live up to, and 
much to retract—Thou shalt not kill thy brothers’ opportunities by 
unfair representations.—Thou shalt not steal thy brothers’ opportu- 
nities, nor their wedding fees.—Thou shalt not bear false witness 
against thy brothers’ work.—Thou shalt not covet every opportunity 
for public appearance to the detriment of thy brother, the pastor.” 


In connection with the above code the Digest reprints a “system 
of rules” presented by William G. Lathrop to the New Haven Associa- 
tion of Congregational Ministers. “As a minister controls his own 
‘time, he should make it a point of honor to give full service to his 
parish.—Part of the minister’s service as a leader of his people is to 
reserve sufficient time for serious study in order thoroughly to appre- 
hend his message, keep abreast of current thought, and develop his 
intellectual and spiritual capacities—It is equally the minister’s duty 
to keep physically fit. A weekly holiday and an annual vacation should 
be taken and used for rest and improvement.—As a public interpreter 
of Divine Revelation and human duty, the minister should tell the 
truth as he sees it, and present it tactfully and constructively—lIt is 
unethical for the minister to use sermon material prepared by another 
without acknowledging the source from which it comes.—As an ethical 
leader in the community, it is incumbent on the minister to be 
honest, avoid debs and meet his bills promptly.—The minister should 
be careful not to bring reproach on his calling by joining in marriage 
improper persons.—It is unethical for a minister to break his contract 
made with the church.—As a professional man the minister should 
make his service primary and the remuneration secondary. His 
efficiency, however, demands that he should receive a salary adequate 
to the work he is expected to do and commensurate with the scale of 
living in that parish which he serves.—It is unethical for the minister 
to engage in other kinds of remunerative work without the knowledge 
and consent of the church or its official board—The confidential 
statements made to a minister by his parishioners are privileged and 
should never be divulged without the consent of those making them.— 
It is unethical for a minister to take sides with factions—The minister 
recognizes himself to be the servant of the community in which he re- 
sides. Fees which are offered should be accepted only in the light of 
this principle—It is unethical for a minister to interfere directly or 
indirectly with the parish work of another minister; especially should 
he be careful to avoid the charge of proselyting.—Ministerial service 
should not be rendered to the members of another parish without con- 
sulting the minister of that parish—It is unethical for a minister to 
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make overtures to or consider overtures from a church whose pastor 
has not yet resigned.—It is unethical for a minister to speak ill of the 
character or work of another minister, especially of his predecessor or 
successor. It is the duty of a minister, however, in flagrant cases of 
unethical conduct, to bring the matter before the proper body.—As 
members of the same profession and brothers in the service of a com- 
mon master, the relation between ministers should be one of frank- 
ress and cooperation.” 

As might be expected, a corresponding code for congregations was 
not slow to appear. The Newark News, moralizing on the Methodist 
code for ministers, suggests the following: “Human nature being what 
it is, perhaps as much to the point would be a code for some congrega- 
tions, or, rather, individual members of congregations. It might begin 
with something like this: Thou shalt not conspire to ‘capture’ thy 
pastor for thy church clique——Thou shalt not endeavor to make of thy 
pastor the doer of thy will, but shalt eschew every sympton of church 
politics—Thou shalt not with church work make a galley slave of thy 
pastor’s wife—Thou shalt not make the home life and every private 
doing of thy pastor’s family the business of the congregation, virtually 
making them live in a plate-glass house.” 


Dr. Carroll Gives Annual Church Figures 

Dr. Henry K. Carroll, who has compiled statistics of American 
church membership for many years past, has made public his figures 
for 1926. The complete tabulation appeared in a recent issue of the 
Christian Herald. Dr. Carroll’s figures show that during 1925 the 
church had an increase in membership of approximately 800,000—the 
largest for several years. 

“The controversies of the year,’ Dr. Carroll commented, ‘‘touch- 
jing upon creeds, Biblical interpretation and even some of the founda- 
tions of the faith, seem not to have greatly affected the church’s evan- 
_ gelistic power which is larger, not smaller, than in the past few 
years. The excitement is plainly subsiding and the controversy leaves 
the churches but little disturbed.” 

Main Groups 

The main groups of churches, with their present membership, and 

the gain during 1925, are reported by Dr. Carroll to be: 


Number of 

communicants Gains 

Groups or members in 1925 

1. Catholic Western, 3 bodies .......... 16,156,914 203,990 

io eMetnodists, 15> DOGICS ea akieaen bs. etesy: 8,920,190 220,188 

SS ERMESA DEL Sts. U4 e DOCLES mraetire, sia fos veys gsi dhe. oe’ 8,397,914 104,396 

4. Presbyterian, 9 bodies .............- 2,561,986 61,520 

Oy MAME DORAN,» Big DOGLCS i areyate a0 ce c0relels, euehai 2,546,127 42,485 

6. Disciples of Christ, 2 bodies ........ 1,759,399 90,493 

7. Eastern, Orthodox, 9 bodies ........ 729,630 2,980 
8. 


Latter-Day Saints, 2 bodies .......... 625,160 1,416 
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OD RetOrnmed 1-3 DOULES mere erro reie tees ial 540,987 8,319 
10. United Brethren in Christ, 2 bodies .. 411,956 6,853 
11. Brethren (Dunkards) 4 bodies ...... 150,160 6,273 
2 eA dy.cntistie 5s DOGIES artemis r 149,092 4,925. 
Sn eHriendss 4esbom@lesm esas met-aernitesstiers = 115,528 decreased 549 
142 Mennonites... 120 01e Ste reee janine cater 85,639 — 
15..- Scandinavian Evangelical- ...2....... 42,758 ——— 
Gms VOLAV ante OMICS meertamir totes nies a 27,804 1,002 
ie entecostali Sa DOCIECSee mrss ye ate 18,641 —_—— 

43,239,885 753,656. 


The serried ranks of American denominations are found to. be 
reduced by one this year, due to the union of the Evangelical Pro- 
testant with the Congregational church. Dr. Carroll reports that 
mergers among the Lutherans will probably bring a further reduction 
of at least two in the next statistics, but he is forced to record a split 
in the Church of Christ Scientist, which adds one. 

Denominations 

The following is a list of individual denominations, in the order of 

their numerical standing: 5 ; 


Churches Communicants 
ft Roman *:Catholiciie.ci cele aetna ate ce ecco ore eee 16,047,914 
22 eMethodist [Episcopal frst aoc erties os eho eet eee 4,516,806 
s Southern, Bapeist. 4... ee Oe ee ae one See 3,611,608 
45) National “Baptist (Color. ek eytecaoa hora eee eee 3,044,528 
hia Methodist mipiscopalley SOUclines seutuneinccte: cienetnie et telnet ieee 2,534,112, 
6 PresbyteriansUte Sc oA-o ONOPEIEGEM ies tek aceetePtione ia cine meee 1,828,916 
‘a, Northern "Baptist 2 Saee ores bee Salome ease tyre eee 1,464,167 
8h Disciples of (CHrIst™ q. tugs ae ee Se ee ee 1,441,462 
oi Protestant: ( PpisCopal=at 15 vases oe Cates, cere ee 1,164,911 
LOSS Congregational), 0S .aettas ae eee eee ces ache tc eee 907,583 
Le United, Mu thera. sesamiae i ccee oo cliche Sher eee eee 850,440 
i2-Atrican Methodist Episcopal .+ 3.4 sole aan 698,029 
13. Lutheran Synod\of Missoturimeee koe. eee ne 628,695 
L4s- Latter-Day sSaints 24.56 nie Se en a eo eee 535,659 
Loy -African Methodist eh piscopale Zone kee ca) eee eee ee 490,000 
6s: “Presbyterian= ib: U.S. s(SOUtherm )i erie a creer neee renee 457,000 
17. United Brethren in Christ ..... a Tia a Nahe tas sudo heel ae eC 392,000 
Ls) Reformed iChureheine thence Serre ceeic ee ieee eee 348,000 
19. Colored Methodist Episcopal Church ........°......... - 342,000: 
20y eChurchessomChrist (Disc! ples mae nests ice eee 318,000 
Zie-Norwerian. "utheran= hur hiesetees soe eee 289,000 
22. Greek Orthodox Church, (Hellenic) ...>.:.¢.2s5. cue. 256,000 
Zo. Uatherany AVE Stata. Sy 0 Gann weenie eae an ae 215,705 
244 Russian Orthodoxw Church ete: irene eee 200,006 


_ “Attention is called to the fact,” says Dr. Carroll, “that there is 
an actual increase in the number of churches of 166, in place of the 
actual decrease of twelve, returned in 1924, which was the first in our 
history, if my memory is correct. Losses of churches are not neces- 
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sarily an indication of failing Christianity. They are dtie largely to 
changes in populations in country places and cities. The active church 
must follow the people. Moreover, the spirit of comity among de- 
nominations merges in over-churched communities, and growing bodies 
consolidate wherever possible. 

Gain In Ministry 

“The number of ministers shows an encouraging gain. As laborers 
in the vineyard fall or reach the limit of useful service, younger men 
take their places and carry forward the work. The net gain in 1925 
was 2,966. Since the beginning of 1920 the increase has been from 
194,047 to 216,078, or 22,031 in the six years, an average of 3,672 
annually, which can not be reckoned as discouraging. 

“As to finances, while not a few large churches report a temporary 
decrease in missionary income, it must be remembered that unusual 
efforts to enlarge the income foliowing the war, and overmuch pres- 
sure, had its natural reaction in deficits, here and there. Annual re- 
ports of the United Stewardship council show an income for current 
expenses and benevolences for two dozen or more of the larger de- 
nominations, aggregating over 22,000,000 members, being a gradual 
rising. The grand total for 1925 is $4638,871,678—all voluntary con- 
tributions. This, too, is far from discouraging.” 

Dr. Carroll’s figures are unofficial. 


(When ordering books, please mention this Magazine.) 
Nore—Reviews, when not signed, are by the Hditor. 


Human Nature and the Gospel, by Will. Lyon Phelps. Charles 
Scribner’s Sons 1925. 301 pages. 

Mr. Phelps, professor of English literature at Yale, needs no in- 
troduction to our readers. Many of us know him as the genial guide 
to recreations] reading in the field of modern literature (‘Advance 
of the English Novel’); and many like him because he has good and 
wise words to say on the Christian religion and the Bible. The 
book before us to-day with its somewhat strange title gives us a 
chance to appreciate him as a literary expert as well as a convinced 
Christian believer. His aim is to interpret the characters of the men 
and women in the New Testament; to point out, incidentally, the 
incomparable literary beauty of certain passages; and to portray the 
unique personality of Jesus mentioned on practically every page of 
the book. He believes in him as the Divine Revelation, as the Teacher 
who knew more about humanity than any poet, novelist, scientist, 
philosopher or dramatist; as the one hope of mankind; he—Phelps— 
is as certain of his ultimate triumph on earth as he is of his own 
existence. 
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Phelps i8 not a scholar or philosopher and not a theologian. He 
indulges in no speculations; he solves no difficult point in dogmatics 
or any kindred field. He is no New Testament writer; he just takes 
the text of the revised version and comments on it. He is quite 
conservative theologically, accepting the Virgin birth, the miracles, 
the resurrection of Christ, the efficacy of prayer, etc. But he en- 
gages in no -theological squabbles, nor does he even mention the 
modernist or any other school. 

The chapters cover the whole field of the New wesenicee from 
John the Baptist to the last epistle of Paul. His last chapter is on the 
“Love-letters” of John and the “Romance” of the Apocalypse. 

For a popular presentation of the gospel characters and their 
work; of Jesus Christ, his personality and influence; with special 
emphasis on the literary side of the New Testament, it would be hard 
to find a book surpassing this volume in freshness and general appéal. 


In Pulpit and Parish. Yale Lectures on Preaching by Nathaniel 
J. Burton, once Pastor of Park Church, Hartford, Conn. Edited by 
Richard E. Burton. The Macmillan Company, 1925. 376 pages. 


Lately I went into our (Cleveland) Public Library, and while in 
the Department of Religion and Philosophy, I looked over the new 
books -on exhibit there. My glance happened to fall on this one and 
on account of its very practical title I took it down. Neither in 
looks nor in subject did it seem to be anything pretentious, but I 
soon discovered that it was a great find. You will be surprised at this 
when I tell you that it contains lectures held 30 or more years ago; 
that it is therefore a reprint and might be antiquated and uninter- 
esting to a reader in 1926. However, it is sent out with these words of 
Charles E. Jefferson, the pastor of Broadway Tabernacle, New York 
City, as a foreword: “I am glad you are reprinting Nathaniel J. 
Burton’s Lectures on Preaching. I have always considered his lec- 
tures one of the very best courses in the entire Lyman Beecher’s series. 


- I was fortunate enough to come upon these Burton Lectures near the 


beginning of my ministry, and they left a mark upon me which abides 
to this day. One cannot read these and ever'forget them. They were 
juicy when delivered, and at the end of forty years they are juicy 
still.” They are just what Jefferson says, “juicy.” There is not a 
dry word or sentence in them. It seems a great deal to say, but it 
is literally true. I have read quite a number of chapters, and read 
each one with absorbing interest, like one reads a fascinating book 
of fiction, with just that zest and feeling of happy expectation. 

The fertility of this man’s mind is marvelous and the ease with 
which he moves on in expounding his theme, There is never a feel- 
ing that it costs him any effort or that he has to rack his brain to 
get enough in each lecture to fill the allotted time. As from an in- 
exhaustible fountain he draws forth his material. He is an original 
thinker. He has read many books, from John Calvin to Horace Bush- 
nell and even Huxley, Tyndall and Herbert Spencer. These books he 
has made his own, digested and appropriated them. Therefore, whether 
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he speaks from his own “interiors,” as he expresses it, or from what. 
he has acquired from others—since it has passed through the 
alembic of his own thougts, he claims originality for it. His chap- 
ter on “Originality in the Preacher” is a fine one; also the one on 
“Imagination.” He has a great deal to say on the need of imagina- 
tion in the preacher and his sermon, and on the dulness of the per- 
son who is nothing but intellect in the pulpit. But let no one think 
that he means by that the emotional kind of preaching. He means 
creative imagination. I believe that a great many of us ordinary 
preachers fall very short of what he says in that direction. However 
he makes it so plausible and desirable that no one will be quite will- 
ing to own that he has no imagination. The writer contends that the 
bible is written in the language of imagination. For instance when 
it speaks of God as hating, or being angry, or taking revenge, or 
nursing a grudge against a certain person and after a long time get- 
ting even with him: it is thus speaking in the language of imagina- 
tion. There may be a very solid amount of truth in it, but it must 
not be pressed according to the exact human meanings of these human 
terms. 

By the way, the author, writing 30 or 40 years ago is quite ortho- 
dox in his views. He never doubts the divinity of Christ, or his 
miracles, or his atonement, or any other part of the creed. Still he 
is inclined to admit that the scientists also are doing man a service 
by stressing the “law-side”’ of the world we live in; that our views: 
of the atonement may be inadequate although the atonement.-is not, and 
that the doctrine of damnation, though severe in itself, may be made 
unbearable by extremists. 

About Creeds he says that they are necessary and good but one- 
sided. ‘A creed is a storm-born child generally, and there are storm 
marks on it.” They contain partial statements of truth, not the whole 
of it. Only of the Apostolic Creed he says that it has broad Catholic. 
movement in it; it has no polemic origin (or at least does not show 
any), and is therefore good to use under all circumstances and in all 
ages. 

Of course it is impossible for me to discuss the book in all its 
parts, for it has 376 very closely printed pages. Wherever I have 
tested it it has been found of uniform excellence. I have tried the 
author on “Short Sermons,” “Parish Inconveniences,’ on “Making 
Sermons,” and other points without ever being disappointed. There 
are chapters in it on ‘Public Worship’; “Art in Religion”; “Order in 
Sermon Topics’; “Assimilation of Sermon Material’; “Veracity in 
Ministers”; “Routine: Its Perils and Its Values,” and many other sub- 
jects. One thing we have missed is a chapter on Prayer. Still the 
man believes thoroughly in prayer, he mentions it all along. 

I believe I am going to buy this book; I don’t think that I can 
get along with out being able to take it up frequently. I say with 
Charles Jefferson, it is a juicy book. It has been a blessing to him 
lasting through 40 years; it will bless every one who buys, reads and 
assimilates it. 
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The Practical Basis of Christian Belief. An Essay in Re 
construction by Percy Gardner, Fellow of the British Academy, and 
Corresponding Member of the French Institute and the Prussian 
Academy of Science. Charles Scribner’s Sons 1928, 288 pages. 

The author, who has formerly written on “Modernity and the 
Churches,” “Evolution in Christian Ethics,’ ‘Evolution in Christian 
Doctrine,” had long been persuaded that there was an urgent need 
of reconstruction of belief on a new and more trustworthy basis. 
This need, he thinks, was created by various branches of modern 
science: by psychology, which to-day puts the emphasis on the will 
as the primary function of human nature, not on the intellect as 
was done, in the past; by the study of comparative religion, which 
has banished the intolerant exclusiveness characteristic of past at- 
titude; and by the historic criticism, which has _ subjected 
the bible as well as the doctrines of the church to the some 
‘searching scrutiny applied to other literatures and history. This 
new basis on which the structure of our religious beliefs is to be 
erected must be of a practical nature; that is, it must be rooted in 
the needs of human nature and must be tested by moral and religious 
experience. William James pursued this method of empiricism, of 
reasonable investigation in his day, and produced an epoch-making 
work in his “Varieties of Religious Experience,’ treating the phen- 
omena of religious life not as parts of this or that religious teaching, 
but as phases of the activities of the soul in the presence of spiri- 
tual realities. 

It is true, no one can by the mere study of the facts of experi- 
ence work out for himself a satisfactory religion. Religion rather 
depends on man’s relation to the spiritual source of life. But only he 
who has revised the creed of Christianity in the light of history and 
psychology will be able to defend it and to discern in it what has been 
temporary and is ready to fall away, and what is of permanent or 
even of perpetual validity. 

In the first part of the book, dealing with personality and the 
spiritual side of man, the author gives some attention to the study 
of the “subconscious,” from which source W. James attempts to derive 
so much of what is mysterious and startling in the religious mani- 
festations of man. He is, however, wise enough to say that it would 
be better to look for real light and guidance rather in a superconscious 
‘element than in a subconscious. 

When coming to the distinctive Christian part of our beliefs he 
starts, strange to say, with Christian ethics rather than with Chris- 
tian theology.. This shows that his aims are decidedly practical, and 
not metaphysical at all. Nevertheless he is by no means ready to 
ground ethical behavior on utilitarian principles; to him the very es- 
sence of the moral life is the doing of God’s will by man. Besides, 
he takes over the teaching of God’s nature and relation to man as 
passed on to us in the bible; only he stresses everywhere those ele- 
ments that are open to our experience, leaving aside all metaphysical 
aspects, such as the “absolute,” ete. 


Book Review 313 


What does the writer think of Christ, what of his divinity? He 
says to divide the life of Christ into three successive periods—first,. 
preexistence, then a life in the world, then a period of exaltation—is 
impossible for us. Paul and John seem to have taught the preex- 
istence of Christ, but such a view is not really the bottom of the be- 
lief of either. Christ’s spirit they were interested in, not in meta- 
physical questions. ‘Only in the will, and in close dependence on 
divine help, was Jesus a full exponent of the divine.’ His miracles 
of healing can be accepted by us; nature miracles and raising from 
the dead are “no doubt based on tradition mingled with misunder- 
standing.” 

Christ’s atonement means that he submitted his will to divine con- 
trol, and that the Christian learns to do the same by the action of 
Christ’s spirit in his heart. 

After Christ had died the Christians “were persuaded that he 
was with them in his spirit.” Nothing is said about the resurrection.. 

The author’s Christology is unsatisfactory. Christ was the Son 
cf God because “‘consecrated by God.’ His view seems to be very 
much Unitarian. Well, he says, in a sense every Christian is a Uni- 
tarian: God is one. But what distinguishes him from the Unitar- 
ians, he claims, is that he believes in the incarnation, i. e. the reveal- 
ing of the divine in Christ. 

On the dogma of the Trinity and the many hair-splitting discus- 
sions it has raised, he says with Jeremy Taylor: ‘We may amuse our- 
selves with essences and hypostasies and personalities, distinctions: 
without difference, priority in coequalities, and unity in pluralities, 
and may be none the wiser. But the good man who feels the power 
of the Father, he to whom the Son is become wisdom, righteousness, 
sanctification and redemption, he in whose heart the love of the Spirit 
of God is spread; he, though he understands nothing of what is un- 
intelligible, alone understands the mystery of the Holy Trinity.” 

Well said, indeed. Yet has the church ever wrestled with an ade- 
quate theology and Christology, and Gardner’s modernistic interpreta- 
tion fails in important respects to come up to scriptural standards. 


The Christian Church in the Modern World, by Raymond 
Calkins. The Macmillan Company, 1924, 227 pages. 

There have been many critics of the Church in these years of ‘‘Re- 
construction.” If any organization needs adjustment to a changing 
world order and world view, that organization, in the opinion of 
many, is the Christian Church. Millions are openly hostile to it, 
others affect to despise it. The Socialists look upon it and its minis- 
ters as the apologists and defenders of the wrongs committed against 
the people. The ‘Intellectuals’ do not even pay the church the compli- 
ment of being hostile to it, they simply ignore it as a force incapable 
of good or evil. The worldly, the indifferent, the broadminded, those 
who have outgrown its ‘“‘worn out orthodoxies,” are against it. 

Some make a distinction between the church and religion. The 
attitude to religion is more friendly than it has been. Even the scien- 
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tist feels the need of religion, but it is religion in a vague way, not 
as preached and insisted upon by the organized church. 

In this book the author, a brother of Mary Calkins, the well- 
known teacher of philosophy at Wellesley College (to whom the book 
is dedicated), undertakes the task of defending the Church. He does 
it in such a manner that every lover of the Church will be heartened 
by it. In books of this nature two things are generally de- 
manded of the church if she is to catch up with the trend of the 
times: a friendly attitude towards science and the socializing of her 
gospel. The writer puts his main stress on the need of the social 
gospel. The reconciliation with science he takes more as a matter 
of course. Besides, his position seems more conservative than that of 
many modern writers. 

He makes it very clear that—though every institution in life is 
apt to deteriorate—without organization religion would evaporate. 
We should have a very chaos of opinion and ways of worship. Re- 
ligion could not have had the influence on the history of the race in 
the past that it has had, nor would it be imaginable what substitute 
could be found for the work the church has done so far. 

In a chapter, “Where Is the Church Today?” he describes the actual 
status of the church at the present time. His conclusions are that 
there is no ground for despair; the Church’s real contribution to hu- 
man welfare, are incalculable, and her possible ministry to it is 
limitless. 

The author commits the church very strongly to her social task. 
Not only the individual but the world itself is a subject of redemp- 
tion. He sees the dangers of over-emphasizing the social side of her 
work. “The church can never in a one-sided way overlook its unique 
mission as alike the shrine and the herald of spiritual realities, with- 
out corresponding loss of dignity, prestige and authority among men. 
For many years we have witnessed great efforts to make the ethical 
or the humanitarian passion do the work of the passion for God. We 
have been expected to let the passion of Hebrew and Christian souls 
fer God give place to the passion for truth, for goodness, for justice, 
for brotherhcod, for humanity. We have seen in recent years inecreas- 
ing signs of a too terrestrial religion—a growing secularity—a strong 
tendency and disposition, even where the creed is most orthodox and 
evangelical, to make more of earth than of heaven, more of man 
than of God, more of work than of worship, more: of church halls 
with their enlarged provisions for secular activities than of church 
altars. . .” Still the two aspects of the church’s mission, the care 
of the individual and the rebuilding of society, the cultivation of 
mystic communion with God and the improvements of human re- 
lationships, must be fused and harmonized. 

A bold stand against the collective sins of mankind is needed. 
The Church must reincorporate the social idealism of the prophets. 
While she cannot take a partisan stand on economic questions, she must 
apply the principles of Jesus to their solution. 

‘In a great chapter on the “Church and Human Brotherhood” he | 
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says: “According to some of the most inspiring passages of the New 
Testament the church is a spiritual commonwealth, a city of God, 
the Kingdom of heaven, an ideal society whose boundaries are not 
coterminous with those of secular society. Of this commonwealth 
all who bear the name of Christ are citizens, to this Kingdom they 
belong, into this higher brotherhood they have been inducted. To 
it they owe their supreme allegiance. Their ultimate loyalty is 
pledged to its ideals. They are committed to its program and sup- 
port. It is, in effect, a spiritual superstate, literally above the king- 
doms and powers of this earth.” In the Christian Church, of which 
men of different classes are members, we have the only organization 
that can create an atmosphere where clashing interests may be com- 
posed. The Christian Church has the same mission to perform in 
the reconciliation of nations. Because she has never tried to make 
her collective strength felt in the councils of the nations she was 
not competent to prevent the Great War. And during the conflict 
she yielded to the war psychosis just like all other people and groups. 
If another war like the last one should come the responsibility would 
be entirely upon the professing Christians, and in the first place on 
those of the United States. 

On the teachings of the Church he takes a stand of liberal con- 
servatism. We cannot get along without the supernatural. A gospel 
must have in it the Fatherhood of God, the Saviorhood of Christ 
and the power of the Holy Ghost. These elements cannot be spared 
from our creeds. The creeds are historic statements of faith, not 
only definitions of our religious philosophy, they are expressions of 
life and experience. “In the definition of our philosophy we must 
change our forms of expression as often as we change our philosophy. 
But in expressing a life, we may rightly use as our own, expressions 
which past ages framed to express a life which was theirs as well 
as it is ours.” “It is not to the historic beliefs of the Church that 
the modern mind objects, but only to hard-and-fast subscription to 
the outward and traditional expression of them.” 


One of the chapters we liked best is that on the “Worship of 
the Church.” The author believes that the truly worshipping church 
need not fear for its future, for “in their heart of hearts men know 
they need the voice of God, and a well-authenticated message from 
it is soon recognized by them and they are willing to listen to it.” 
He is strongly in favor of keeping the church a house of worship and 
not degrading it to a club room, a concert or lecture hall.” There 
can be no greater waste than to destroy the “feeling” that people 
may have for the sanctuary, by its use for stereopticon entertain- 
ments, concerts or secular lectures. This “feeling” is one of the 
most potent influences which the church possesses.” On the question 
of the relation of the different parts of the service he says: ‘What 
is now needed and perfectly feasible is a synthesis of form and spirit. 
of symbolism and reason, of sermon and worship in the life of the 
Church. In the exact degree in which this is done will the wor- 
ship.of the Church make its broadest appeal in our modern world.” 
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There are two great chapters on Church Unity and Church 
Loyalty in the book. 

We found ourselves deeply impressed with the volume. It is a 
book taking the interest captive in various ways, by its reverent 
spirit, its cheerful faith, its sound reasoning and comprehensive out- 
look. If one had the time to read it twice, and then once again, it 
would be time exceedingly well spent. 

The Ethical Teaching of Jesus, by Ernest F. Scott. The 
Macmillan Company, 1924, 133 pages. 

Our age is one in which the dogmatic interest stands below par 
and the ethical is at a premium. The writer of this book, professor 
of New Testament criticism at Union Theological Seminary, is in 
hearty agreement with this attitude. He believes that doctrines about 
the person of Jesus and his work have varied greatly in the history 
of the church, but Christian ethics have ever been the same. It 
can therefore be said that. its ethical teaching has preserved the 
identity of the Christian religion (!). Doubtless great Christian 
leaders—like Paul and John, do not always give us that impression, 
but the records of Jesus life themselves portray him as the great 
moral teacher. Still, his ethical teaching and living cannot be separated 
from his religion; on the contrary, his religion, his faith in God, 
was the source of his living and teaching. 

Since our own time, after the discouraging experience of the 
last decade, has turned again to the moral teaching of Jesus for 
guidance in its work of reconstruction, it is well to ascertain care- 
fully what Jesus really taught. 

The sources of Jesus’ teachings are the Old Testament and iater 
Judaism, “Jesus was nurtured on the wisdom of the Rabbis, and 
had the instinct which enabled him to separate the finer metal from 
the dross.” Yet he was no mere reviser of current and ancient be- 
lief. Although he did not compose a system, there is a surprising 
unity in his teaching. His faith in God is the active principle of 
his morality. He was deeply impressed with the value of the in- 
dividual soul. The inward motive decided the value of any act. Jesus’ 
ethic is positive in its demands. “If the old morality was nothing 
more than a system of checks for the bridling of action, Jesus re- 


‘ quires an impulse which is always urging to something further.” 


On the nature of his teaching it can be said in general that in- 
stead of framing laws he stated principles and made them so few, 
broad and simple that no one could overlook them. Jesus ethics are 
grounded on his faith in God. Man must be obedient to God’s will 
and become like him in love, mercy and faithfulness; by living as 
God requires us to live we become like him. The mystical idea of 
God’s life being imparted to us is foreign to Jesus, although so 
much is true of John’s teaching of the new birth, that a radical 
change of mind is required. 

Our author, then, seems to agree that a complete change of mind 
is needed, but this is not to come by a spiritual experience, but by 
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a gradual moralizing of our lives, the divine will being the standard 
to mold ourselves by. Perhaps he would endorse Channing’s saying, 
“Salvation comes by character, not by faith.” 

Jesus believed in the nearness of the coming judgment. Some of 
his teachings are influenced by this fact. Yet his outlook was not 
pessimistic. The kingdom of God is sure to be established. It is 
not to come by the concerted effort of all good men—as it is so often 
understood in our days. God will bring it. Our own work is up- 
held by the faith that God’s will will finally prevail. 

The writer now takes up certain elements that have given rise 
to much of controversy, such as asceticism—as taught in the gospel 
—trust in providence, non-resistance, the political attitude of Jesus, 
his sayings on material possessions, and tries to show what Jesus’ 
own thought was and how far we can be guided by it. Some of his 
extreme sayings, he thinks, were colored by Jesus’ apocalyptic faith; 
some are exaggerations for purposes of emphasis. Jesus lived in a 
different world from ours, in a simple environment. Besides, he 
was handicapped by the restraints put on him by a suspicious govern- 
ment (secular and religious). We can get from him no direct and 
detailed rules on our relation to general culture, politics or economics. 
We can only learn from him that the spiritual is of paramount im- 
portance and that all other interests must be subordinated to it. His 
cardinal principles, however, are applicable to all conditions and 
times; but it is for ourselves to find out how to make these applica- 
tions. 

We can largely agree, reviewer believes, with the writer on his ap- 
preciation of the moral teaching of Jesus. We find, though, that he 
makes one serious omission. He has not told us how one becomes 
an ethical character. It is true he suggests that, as Jesus’ ethics was 
based on religion, so must be ours; but how this comes about he has 
not told us. Or what he has, in a vague way, suggested does not 
seem satisfactory. 

The Christian life is, in the New Testament, entirely based on 
faith in Jesus. The apostolic teaching offered to Jew and Gentile in 
Christ, the crucified and risen, salvation: this applies to Peter no 
less than to Paul and John. In no case did the apostles proclaim 
Jesus as the supreme moral teacher. In every ‘case they preached 
him as the Savior of a sinful race. And their witness of him was 
entirely successful. Only after accepting him as such they received 
the spirit of Christ and a change of life and outlook, that is, Chris- 
tian ethics, grew up out of the soil of spiritual experience. Nor is it 
a historic fact that it was Christian ethic that preserved the identity 
of the Christian Church. The teformers did not preach Christian 
ethics, but faith in Christ, made to us redemption, wisdom, right- 
eousness and sanctification. 

And every other great time of awakening was ushered in by a 
new, spirit-empowered preaching of the “gospel,” not of Christian 
ethics. : 

To-day we live in the time of the “Social” Gospel, of applied 
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Christian ethics. Very well, such application is necessary. Yet the 
dynamics for it, the power to carry out as well as to apply, to per- 
form as well as to will, can be furnished in no other way than the 
old one, the way of spiritual experience of the saving and regenerating 
power of Christ. 


Die Welt de8 Glaubens. Predigten von Guft. Menfdjing, Lic. theol. 
Verlag pon WAlfr. Toepelmann, GieBen 1925. 114 S. geb. M. 2.60. 

R. Otto in feinem Buch iiber Erneuerung und Wusgeftaltung des Gottes- 
dienjte3 (von uns f. Bt. befprocjen) Legt gropen Wert auf eine lebendigere, 
die Mittwirfung der Gemeinde ind Auge fafjende Liturgie, jedoch verfehlt er 
nicht, Der Verfiindigung, der Predigt, wie bisher die Hauptitelle im Gottes= 
Dienjt einguraumen. Yur miijfe die Predigt im beften Ginn gettgemag fein, 
dD. 1. Den Menfdjen von heute mit feinen Vediirfnifjen und Anfdauungen ver- 
ftehen und befriedigen. W€ach Friedr. Miebergall, ein andrer Ptarburger, forz 
dert, da} man traditionelle Wege und Vegriffe, die inhaltlos getworden, ver- 
(affe, oder, beffer, fie mit neuen Snbhalten erfitlle und demmnach die verloren 
gegangenen Begiehungen von BVerfiindigung und eignem perfonlichen Leben 
twiederherjtelle. Das borliegende Viichlein enthalt 13 Bredigten, bon Lic. 
Menfding in Marburg gehalten, dte dent angegebenen Ydeal nachzufommen 
jich beniiihen. 

Da ijt gunachft etre Predigt vom ,,Meichtum der Weihnacht” (2. Kor. 
8, 9: ,Gxr war arm... reich twiirden”). Warum tward er arm? Weil 
Gott zeigen ivollte, da der Himmnlifcde Retchtiun nichts gu fdhaffen hat mit 
auperen Wiitern und Schaben, und twetl Wrmut am ebhejten den Menfchen 
nach innen fithrt. 

Wir follen reich werden, indem wir verborgene Welten der Snnerlicdz 
feit abnen. Se getjtiger ein Glitc, unt fo dauerhafter ijt e3. Gdjter unz 
aerftorbar aber ijt gottlide Breude. Bhr po: ijt Das Nefusfind in der 
armlicdjen Rrippe.” 

Man fieht, eS iit nichts gefagt von der Menidnierduto, fondern nur bon 
Dem Rontrajt des geiftliden Reidhtums und feiner armliden Hille, der jo 
Deutlich und nachdritclich gum Nachdenfen firhrt. 

Vie 2, Rredigt, ,Der Sinn des Kreuges,” Hat feinen Lert. Der Sinn 
ijt: ,, Offenbarte Gottheit und Erldjte Menfdheit.” Wie fo aber am Kreuz 
jich die Gottheit offenbart, bleibt unflar. Der Prediger halt fic} lange bei 
den Menjfen auf unter dent Kreug, den Gleichgiiltigen, den Feinden, den 
Slaubigen. Er fagt auch, dak ficeh hier der Heilige Gott und dte vorziehende 
Liebe des Sohnes offenbart, aber wie fo? wird nicht erflart. CExrlofte Menfch_ 
Heit. Wie fo dies? Hier geht dent Hauptmann blibartiq die Erfenntnis 
auf: Diefer tft Gottes Sohn! Neue Mrafte des Empfindens und Erlebens 
blithe in thm entpor.” 

Cine unbefriedigendere Erflarung der Verbindung von Rreug und Er- 
fofiung tft fehtwer gu denfen. 

/Wege gum Ofterglauben” Heift die nachfte Predigt. Er geht niche 
bom Teeren Grab aus. Tatfachen fonnen feinen Glauben bringen. Mich 
miiffen tir die Tatfacen aus atweiter Hand, von den apoftolijden Beugen 
uns finden laffen, Wir miiffen erft felber geiftig auferftehen, Durd) den 
Glauben an das Wort; erft dann bederitet uns die Wiferjtehung etivas. 
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Dagu fagen twir: Wir Halten fejt an dem Tatfachenglauben. Der 
Glaube der iinger qriinbdete fid auf Tatjaden. Diefe Tatjadjen, fagt oz 
$annes, haben jie verfiindigt, auf da ihre Horer und Lefer glaubten. Mit 
der Verfiindigung verbindet fich ein geiftiger Cinflup, der auf mannigfache 
Weife entiteht und geftarft twerden mag. Go twirft fie Glaube bet denen, 
Die fie empfangen. 

Die Nimnger wurden durd die Auferftehung gu newuem Leben eriwedt 
(twiedergeboren, fagt Petrus 1, 1). Obne fie waren fie nie Beugen gez 
worden. Ohne jie mare ifr Glaube eitel getvefen (1. Mor. 15). Davon 
fagt Berfatjer fein Wort. Das Verhaltnis der WAuferjtehung zu dem Kreugesz 
tod twird gar nicht ertvabnt. Uns fwiirde eine foldhe Ofterprediqt bolliq unz 
befrtedigt fatjen. 

Ohne Biweifel fernt der Prediger fein Publifim beffer als tir. Er 
bemiiht fich ernjilich, jetne Horer mit den Nitteln feiner Theologie gu den 
foheren LebenStverten zu fiihren. Ginen ernjten, frommen Ginn fprecen 
wir ihm dDurdaus Zu, aber fein Evangelium ijt nicht das der Wpoftel. Cr 
verjucht aufrichtig, einen jeden au beranlajfen, fich einen eiqnen Glaubens- 
ftand 3u erfampfen; aber die alten Sundamente zeigt er nidt auf. 


Die Erforjhung der jynoptijhen Evangelien von Rud. Bult- 
mann. Werlag bon Wf. Toepelmann, Gieken, 1925. 386 S., 75 Pf. 

Hier berictet Bultmann, Profeffor der Theologie an der Univerfitat 
Marbura, in allgemein verjtandlicher Weije itber den Gegenwartigen Stand 
Der Cbangelienforjdhung. Ytach der alteren Forfdhung jtammt der allge-z 
meine Wufrif, deS Amtslebens Sefu von Markus, wahrend Matthaus und 
Vufas eine Spruchjammlung bon Worten Sefu benubt haben (die ,, Quelle”), 
Die in den Marfustert hineingearbeitet worden ijt. Wobher Matthaus und 
Lufas den Stoff haben, den jie weder bon WMtarfus noch von der ,, Quelle“ 
beziehen, tvifjen trir nicht. Ueber die Beit der Wbfalfung der Cvangelien 
lat fich auch nichts Bejtimimtes jagen. Nach B. jtammt meder das CEvan- 
gelium Marci noc da8 des WMtatthaus oder Lufas von einem Ginger oder 
Angehsrigen der Urqemeinde. Die Beit der Wbfafjung fallt in die Nahre 
bon 70—100, twoahr{cheinlic&h naher an 100 als an 70. 

Neuere religionSgefdhichtliche und namentlich Mterargefdhichtlide For- 
fungen bringen aber noc andre Frageftellungen. Frither glaubte man, 
dagB man aus den Synoptifern den Verlauf des Lebens Yefu und den Buz 
halt feiner BVerfiindigung gienlich ficher erfajjen forme: Defus twar fich von 
Wnfang bewupt, der Meffias gu fein, erfillte aber diefen Wnjpruch guerft, um 
dann am Ende fic) offen dagu gu befennen. Die augere Cnttviclung tar 
Garafterifiert durch anfangliden Erfolg; dann fam der Xbfall, hHauptfachlich 
durch die Feindfdaft der Phavijaer und Schriftgelehriten. Der GSauptinhalt 
feiner Prediqt war das GotteSreich, das in Balde ertwartete, tounderbar 
hereinbredjende, himmlifdhe Reich. 

Wrede und Wellhaufen haben aber nach B. geseigt, dak felbjt Marfus 
fein ficeres Bild der Verfiindiqung Seju gibt, da bielmehr bet thm auch 
wir unterfdjeiden miiffen gtvifden allem Traditionsgut und redaftioneller 
Tatigteit des Evangeliften. Bm eingelnen ijt es fragtwiirdig geworden, ob 
fide) Sefus itberhaupt fiir den Meffias gehalten, oder ob das Gemeindebetwupt- 
fein ifn dDagu gemacht hat. 
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Die neuefte fog. ,,Formgefchidte,” in der fish vor allem Mt. Dibelius 
und &. L.,Sehmidt Herborgetan haben, geht bejonders darauf aus, durch Wnz 
lequng literarijder Mapjtabe den iiberlieferten Stoff von fetner Redaftion 
au fejeiden. Wir haben nicht Beit, diefe Methode Hier naher gu befdjreiben. 
Das Ergebnis ihrer Arbeit an den Cvangelien ijt etnmal negativ, dak der 
ganze Rahmen der Gefchidjte Seju als redaftionelle Arbeit erfannt wird. 
Wir wiffen alfo iiber den Guferen Verlauf des Lebens Yefu im eingelnen 
nichts Gewiffes. Sn Cingelheiten twaltet die PHantajte und malt jich diez 
fe3 und jenes bejtimmter aus.” 

/Die Wundergefdhichten zeigen eine befondre Verivandtjchaft mit helle- 
nijti{dhen Wundererzahlungen, twas auf ihre Entitehung, gum mindeften thre 
Formutlierung, cin bedeutjames Licht twirft.“ (1) 

Veilaufig mill ich hiergu bemerfen, day die Betveisfiihrung fiir diefe 
jtarfe Sehauptung eine auperjt fhiwache ijt. 

Die Herrenivorte find von den Cvangelijten bvielfach uma@eftaltet und 
ergangt worden. Seine Weisheits{priidhe haben meitjtens Parallelen in der 
judifcben YWerSheitsliteratur. 

Sefu prophetifcen und apofalyptijchen Worte, in denen er Bue fordert 
und daS Hereinbrechen des Heils verfindet, dilrfte man am eheften als urz 
fpriinalich ifm gzuerfennen. 

Die Unterfuchung der Vefustvorte fiihrt alfo in eine qroke Unticherheit 
Hinein, wenn auch nicht in eine vollige Sfepfis. Auf ems muk man jedenz 
fall vergtdhten: der Charafter Sefu, das anfdhaulicghe Bild feines Lebens 
und feiner Perjonlichfert ijt fiir un nicht mehr erfenndar. Aber da Wich= 
tigere wird immer flarer erfernbar: der Snbalt jeiner Verfiindiqung, be- 
fonderS die oben angefiibrten prophetifden Worte (von Buge und Heil). 

Die Ergebniffe find nach B. folgende: Yefus Hat jich jelbjt nicht fiir den 
Mefjias gehalten. efus tvar aber cin Prophet. Dem Wuenjftehenden erz 
fhien das als polittjeh gefahrlich, Daher fiel Nefus dem rimifden Profurator 
zum Opfer. ,,Was fiir ete Molle die jiidifche Behsrde dabei qefpielt hat, 
lagt fich nicht mehr flar erfennen, da der PaffionSberidGt gu ftarf bon der 
Legende itberivachjen ijt.” 

Vie Verfiindigung Defu befteht leslich darin, dap er die Menfden auf 
Die Bufunft weift, Die Gott fehenft, und die allein dem Menfchen Heil bringen 
fann; und Ddtefe Sufunft fordert bon dent Menjchen jebt in der Gegenivart 
Bue, Entichetdung fiir Gott. 

Nach alledent twijjen wir aljo von Yefu iweniger als von vielen Broz 
pheten des Alten Bunds. Cr tut und prediqt auch nicht mehr als jie, denn 
Vue und Heil von Gott ijt rer gefamten Predigt qemein. Wie e3 denn 
alfo 3u einer Chrijtenheit gefommen ijt, und warum Xefu Namen jest nod) 
der Name iiber alle Namen ift, tft das Ratfel der Gejfchidte. Wenn die wife 
fenfchaftliche Wrbeit nur immer neue ,,Fragejtellungen” auftwerfen fann und 


nach jeder neuen Frageftellung nur weniger iibrig lakt, was gemik ift, wer - 


twollte Dann noch fiirderhin feine Beit und Kraft an foldhe Sifyphusarbeit ver= 
fehwenden ? 


Wer Pejus getwejen ift, und twer er Heute ijt, lapt fich mit den Ntitteln 


Der Hiftorijden oder irgend einer andern Forfdung gar nicht feftitellen. Nur 
dem Glauben ift und wird er der Chrift und Sohn Gottes, nur dem Glauz 
ben erfafbar als bon Gott uns gemacht zur Geredhtigfett und Erlsfung. 


